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00 Introduction 

“’Letters to Young Preachers’ would be a good way to designate the New Testament writings known as 1 and 2 Timothy and Titus. The churches where these young preachers were ministering were of different ages (the church at Ephesus was about a dozen years old, while those on the island of Crete were more recently planted), but both faced certain similar needs if they were to continue to grow. In these letters are timeless instructions to young preachers about what to emphasize in their ministry to the churches they serve and to whom they preach will be what Christ wants them to be” (The New Testament Epistles, Timothy and Titus, Gareth L. Reese, preface). 

In the denominational world, 1 and 2 Timothy and Titus are often called “Pastoral Epistles”, because of what the denominational world considers to be a “pastor” and “pastoral duties”, yet neither Timothy nor Titus were “pastors”, that is elders (Acts 20:28), rather they were evangelists (2 Timothy 4:5). It has only been a little over 250 years that they have been known as such. P. Anton, at Halle, in his work Exegetische Abhandlung der Pastoralbriefe, first suggested the term in 1726 A.D.

Author:

Paul is clearly the author of 1 Timothy as well as 2 Timothy and Titus (1 Timothy 1:1; 2 Timothy 1:1; Titus 1:1). In addition to this the biographical notes in the letters speak of the writer as having been a blasphemer and persecutor (1 Timothy 1:12-17), as now being a preacher and apostle to the Gentiles (1 Timothy 1:1; 1 Timothy 1:11; 1 Timothy 2:7; 2 Timothy 1:1; 2 Timothy 1:11; Titus 1:1), and speak of the journey through Antioch, Iconium, and Lystra, which fits Paul’s first missionary journey (2 Timothy 1:12-13; 2 Timothy 3:10-11). 

A number of the same workers associated with Paul in Acts and his other letters are found in these three books, including Timothy, Titus, Luke, Apollos, Tychicus, Trophimus, Demas, Mark, Priscilla and Aquila. 

Timothy:

Timothy was from the region of Lystra in Asia Minor (Acts 16:1-2; Acts 20:4). His mother Eunice and grandmother Lois were devout Jewish women (Acts 16:1; 2 Timothy 1:5), and Acts 16:1 reveals that his mother had become a Christian. His father was a Greek and apparently an unbelieving Gentile at that. One would suppose that he was not a believer in any sense, since his son had not been circumcised (Acts 16:2-3). Timothy was probably converted on Paul’s first journey (Acts 14:6-7), seeing that on Paul’s second visit through this region Timothy was chosen as one of his traveling companions. Paul also speaks of Timothy as “his child” (2 Timothy 2:1), indicating that Paul may have personally taught Timothy the gospel message (1 Corinthians 4:17). Even before his conversion, Timothy had been raised by two godly women who had prepared him for a receptive hearing of God’s truth and had given him a strong grounding in the Old Testament Scriptures (2 Timothy 3:14-15). 

At some point Timothy had been given a spiritual gift through Paul’s hands and this was accompanied by the elders setting Timothy apart for the work of an evangelist (1 Timothy 4:14; 2 Timothy 1:6). 

Timothy was present with Paul on his second journey (Acts 16:2-4; Acts 17:14-15; Acts 18:5; 1 Thessalonians 1:1; 1 Thessalonians 3:2; 1 Thessalonians 3:6; 2 Thessalonians 1:1). On this trip he was sent back to Thessalonica to assist the new congregation in that town.

He was with Paul on his third missionary journey (Acts 19:22; Acts 2:4; 2 Corinthians 1:1; 2 Corinthians 1:19). During this trip Paul sent him to the Corinthians to give them additional instruction (1 Corinthians 4:17; 1 Corinthians 16:10). He was also with Paul in Corinth when the letter to the Romans was written (Romans 16:21). 

During Paul’s imprisonment in Rome, Timothy was a close companion (Philippians 1:1; Colossians 1:1; Philemon 1:1). Paul was preparing to send him on a special mission to Philippi (Philippians 2:19-23). Sometime in his life Timothy was imprisoned but the time and place are not recorded (Hebrews 13:23). 

Paul’s estimate of Timothy:

“Timothy, who is my beloved and faithful child in the Lord” (1 Corinthians 4:17).

“For I have no one else of kindred spirit who will genuinely be concerned for your welfare. For they all seek after their own interests, not those of Christ Jesus. But you know of his proven worth, that he served with me in the furtherance of the gospel like a child serving his father” (Philippians 2:20-22).

“Now you followed my teaching, conduct, purpose, faith, patience, love, perseverance” (2 Timothy 3:10). 

Timothy’s Life:

48 A.D. Acts 14:20 at his conversion probably around 15-18?

51 A.D. Acts 16:3 joins Paul and his companions, 18-21?

66-67 A.D. 1 Timothy 1:3 at Ephesus. This is 15-16 years later. He is still referred to as a young man (1 Timothy 4:12). The Romans divided life into: 1. Childhood: Birth to age 18. Youth: Age 18 to age 44. Old Age: Age 44 to death. 

Personal Information:

Besides his childhood and godly mother and grandmother, we learn from these letters that Timothy had some health problems (1 Timothy 5:23), and was admonished not to be timid (2 Timothy 1:7). 

According to tradition, around 97 A.D. as the pagans were about to celebrate a feast called Catagogion, Timothy, meeting the procession, severely reproved them for their ridiculous idolatry, which so exasperated the people that they fell upon him with their clubs, and beat him in so dreadful a manner that he expired of the bruises two days after (See Fox’s Book of Martyrs, p. 7). 

Date:

When Paul wrote this letter he was going from Ephesus into Macedonia (1 Timothy 1:3), the exact opposite of this we find in the book of Acts (Acts 19:22). The traveling plans in 1 and 2 Timothy and Titus do not fit without the framework of Paul’s travels in the book of Acts, therefore we must conclude that Paul’s imprisonment in Acts 28:30-31 ended in this release and that these three books provide information on Paul’s travels between his first and second imprisonment. We should not be surprised to learn that Paul’s imprisonment in Acts 28:1-31 ended in his release, for Paul appears to anticipate this in Philippians 2:23-24 and Philemon 1:22.

It would appear that after his release:

1. Paul sailed from Rome to Crete (Titus 1:5).

2. Stops at Miletus (2 Timothy 4:20). 

3. Leaves Timothy in Ephesus (1 Timothy 1:3).

4. Stops at Troas (2 Timothy 4:13).

5. Writes this letter from somewhere in Macedonia (1 Timothy 1:3).

6. Stops at Corinth (2 Timothy 4:20).

7. Appears he wrote the letter to Titus from Corinth before he came to winter at Nicopolis (Titus 3:12).

8. Nicopolis (Titus 3:12).

9. At Nicopolis or sometime later he is arrested and taken back to Rome, from where he will write 2 Timothy (2 Timothy ; 4:6-8; 16-17,21). 

10. It could be that Paul was planning to return to Ephesus after the winter in Nicopolis (1 Timothy 3:14-15). 

Many date 1 Timothy around 66 A.D. the same time as the letter to Titus and 2 Timothy a year later in 67 A.D. There is traditional evidence that Paul suffered martyrdom in the last year of Nero’s reign. The last year of his reign began in October A.D. 67 and stretched to July 9, A.D. 68, when he committed suicide.

Lenski feels that Paul wrote 1 Timothy about 63 A.D. and then was able to complete his desires of traveling west and preaching in Spain (Romans 15:28). When Clement of Rome wrote his letter to the church at Corinth (90 A.D.), he indicated that Paul had preached to the extreme limits of the west (1 Clement 5:7). 

Purpose of this Letter:

1. To instruct certain men in Ephesus not to teach false doctrines (1 Timothy 1:3). The danger of people being lead astray because of error is a prominent theme in this letter (1:3-4, 6-7, 19-20; 4:1-3; 5:8,12; 6:3, 20-21). Years prior to this Paul had warned the Ephesian elders at that time of a coming apostasy (Acts 20:28-31). 

2. The importance of Timothy’s own example and personal conduct: (, 15-16; 5:1-2, 21-23; 6:11-14, 20).

3. The importance of following God’s instructions concerning the local church (1 Timothy 3:15). This letter contains instructions concerning the qualifications of elders and deacons (chapter 3), the role and men and women in worship (chapter 2), caring for widows (chapter 5), the relationships between the various age groups in the congregation (5:1-2), the support of elders, and rebuking elders that sin (5:18ff). 

4. The book also has a tremendous amount of exhortation and encouragement for Timothy. He was given a tough assignment in Ephesus and there were many adversaries and problems.

Obviously in all their travels together and imprisonment, Paul had already told Timothy about all of the above, but now Paul is writing these things down, so that the elders, deacons and the members can know that Paul is behind what Timothy has been preaching. It was not just the young preacher who was saying these things. 

“The question might be raised why Timothy should need information concerning the qualifications of elders and deacons, the warning against false teaching, as well as other material concerning Christian conduct and church organization….This is not evidence of Timothy’s ignorance, but rather of the deeper significance of these epistles. They were sent not just for the instruction of Timothy, nor to grant him written assurance of his authority and the content of his message. They were sent with the whole church in mind, that they might know that what the young evangelist was teaching had apostolic authority behind it. This epistle is important not only to the church at Ephesus, but also to all the churches throughout the generations of time. Paul was presenting the duties of Christian leadership, the duties of the church, the duties of the followers of Christ that are to be observed until the end of time” (1964 Standard Lesson Commentary, Lewis A. Foster, p. 344). 

The New Testament Church:

Contrary to the claims to those who contend that Christianity “evolved”, in these letters we find fully functioning New Testament congregations. We find elders and deacons with specific qualifications. We even find paid elders and a definite way of dealing with wayward elders. We find a precise system of taking care of widows both individually and congregationally. 

False Doctrines and Problems:

From the letter it appears that Timothy and the congregation in Ephesus were facing:

1. Speculative intellectualism: 1 Timothy 1:4; 1 Timothy 6:4.

2. Asceticism: 1 Timothy 4:1-4
3. Materialism and the love of money: 1 Timothy 6:6-9; 1 Timothy 6:17
4. Jewish myths and genealogies: 1 Timothy 1:4.

5. Pseudo-knowledge: ; 4:7.

6. Misuse of the Old Testament: 1 Timothy 1:7
7. Claiming that the resurrection had already happened: 2 Timothy 2:18.

8. Arguments that lead to ungodly living: 2 Timothy 2:16.

9. Members living worldly lives: 1 Timothy 5:6; 1 Timothy 5:11.

10. A false pride that leads to false doctrines: 1 Timothy 6:3-4
11. Failing to provide for one’s family: 1 Timothy 5:8.

12. People who have lost their faith: 1 Timothy 1:19-20
13. 

Outline:

I. Introductory Material: 

A. Salutation: 

B. Purpose for leaving Timothy: 

C. Expressing gratitude to Christ and God: 

D. Restating the charge to Timothy: 

II. Instructions concerning the Church in general: :16

A. Public prayer: 

B. Proper relationship and conduct of men and women in public: 

C. Qualifications of elders and deacons: 

D. The Church and Christ: 

E. 

III. Personal instructions to Timothy regarding his role as an Evangelist: :21

A. Apostasy foretold: 

B. Instructions concerning his own teaching and conduct: 

C. Instructions concerning classes of people in the Church: :2

1. Widows: 

2. Elders: 

3. Servants: 

D. Concluding instructions:

1. Concerning false teachers: 

2. Concerning greed: 

3. Fighting the good fight: 

4. The rich: 

5. Final charges: 

01 Chapter 1 

Verse 1
“Paul, an apostle of Christ Jesus”: The term “apostle” means literally “one sent forth”. Although Timothy already respects Paul’s authority as an apostle, this authority is asserted because Paul is not just writing for Timothy’s benefit, but for Christians in every age. His authority as an apostle is also stressed because of the presence of false teachers as Ephesus (1:3). Paul often started his letters stressing the above qualification (Romans 1:1; 1 Corinthians 1:1; 2 Corinthians 1:1; Galatians 1:1; Ephesians 1:1; Colossians 1:1; 2 Timothy 1:1; Titus 1:1).

“According to the commandment”: The term “commandment” means “injunction, order”. “Paul means to say that he is an apostle under orders” (Robertson p. 560). “Could well mean, ‘in obedience to the command’” (Gr. Ex. N.T. p. 89). 1. Paul was called by Jesus Christ Himself and given the definite command to preach to the Gentiles (Acts 9:4-6; Acts 9:20; Acts 22:10-21; Acts 26:16-19; Acts 13:2). 2. He is writing this letter to Timothy by the commandment of God and Christ as well. Paul was an apostle by order of God and Jesus and thus writes and preaches by their authority. He regarded himself as a messenger under orders and one who had definite authority (1 Corinthians 14:37). 

“God our Savior”: The Father planned our salvation (John 3:16). 

“And of Christ Jesus, who is our hope”: “The co-ordination of Father and Son as sources of his apostolic authority indicated that Paul held that Jesus Christ is divine, and this is shown by his paralleling Christ with God in this opening phrase” (Reese p. 3). Everything that is part of our hope is bound up with a relationship to Jesus Christ (Hebrews 6:18-20; Colossians 1:27). God is our Savior, but only those who come to Jesus have any hope of this salvation (Acts 4:12). “The word ‘hope’ used in its Biblical sense conveys an element of absolute certainty, an element that often is lacking in the modern usage of the word, where ‘hope’ is often not much more than just ‘wishful thinking’” (Reese p. 3).

Verse 2
“To Timothy, my true child in the faith”: There is a definite personal warmth as Paul addresses Timothy. Paul was not Timothy’s physical father (Acts 16:3); rather Paul had begotten Timothy spiritually through the gospel (1 Corinthians 4:14-16; Philemon 1:10). The term “true” means “genuine, legitimately born, sincere”, Timothy was a genuine Christian and he was truly holding to the faith. 

“In the faith”: This could mean that Timothy’s conversion was genuine, his motives were pure, and that he presently was truly following the sound doctrine, unlike others who had abandoned the faith (1:19; 1 Timothy 4:1-3). “When Timothy taught, his message was the same as his teacher’s” (Reese p. 4). Compare with Philippians 2:20. 

“Grace, mercy and peace from God the Father and Christ Jesus our Lord”: Paul’s usual greeting is “grace and peace” (Romans 1:7; 1 Corinthians 1:3; 2 Corinthians 1:2); in the letters to Timothy and Titus the term “mercy” is added. It may mean merciful deliverance from dangers and enemies and a knowledge of such mercy can make a man a better servant of Christ (1 Timothy 1:13-16; 1 Corinthians 7:25; 2 Corinthians 4:1). “Grace seems to emphasize the unworthiness of the recipients, whereas mercy brings to mind the helpless state of those receiving the blessing” (L.A. Foster). “Not a few writers have noted that ‘grace’ was the usual greeting when Greeks met, while ‘peace’ was the usual greeting among Hebrews. Paul takes both terms, pours a new, spiritual content into them, and uses them side-by-side because in the church there is no longer distinctions between Jew and Greek-we are one in Christ” (Reese p. 5). 

“From God the Father and Christ Jesus our Lord”: Grace, mercy and peace come from both; Jesus and the Father are co-bestowers of these divine blessings.

Verse 3
The Charge

“As I urged you upon my departure for Macedonia”: The congregations in Macedonia would have included Philippi and Thessalonica; these congregations had been in existence for over 15 years when Paul makes this trip. “Timothy either had been traveling with Paul up until their stop at Ephesus, or else Timothy was the evangelist with the church in Ephesus before Paul arrived” (Reese p. 7). The term “urged” means to “exhort” and “admonish”. 

“Remain on at Ephesus, in order that you may instruct certain men not to teach strange doctrines”: “Paul had to urge Timothy to remain behind at Ephesus suggests that Timothy had wanted instead to continue to travel together with Paul. The needs of the church there, however, made it imperative that Timothy stay there” (Reese p. 7). 

“Instruct”: The term here means to “command, order, direct” (Arndt p. 613). 

“Certain men”: He does not name the specific individuals here, but he will name individuals in 1:20 and 2 Timothy 2:17. 

“Not to teach strange doctrines”: These doctrines are termed “strange doctrines”, that is teaching that was different than sound doctrine, it was a doctrine other than the truth (Galatians 1:6). The Greek term here is heterodidaskaleo, that is different, to be distinguished from another the same kind. Not another doctrine of the same quality, but a doctrine, teaching of another quality, that is, false doctrine (2 Corinthians 11:4). Could this be the beginning of what Paul had predicted in Acts 20:29-30? Apparently Timothy has the right to address these strange doctrines both in private and in public. Evangelists still have a responsibility similar to Timothy when it comes to false doctrine. Any doctrine that deviates from the teachings of the apostles (Acts 2:42) is “strange”. 

Verse 4
“Nor to pay attention to myths”: To give attention to something involves an attending to and giving oneself up to. These “myths” are termed “Jewish” in Titus 1:14 and “old wives fables” in 1 Timothy 4:7. 

1. The traditions of the Jews contained many fables and myths. The traditions of the Jews, handed down from generation to generation, the Targums, the books written by the rabbis are filled with legends and fables. 

2. Others interpreted the Old Testament allegorically and were looking for hidden meanings, just like some today are looking for some secret code in the Bible. 

3. The Cabbala is the designation for a mystical system of philosophy that arose among the Jews during the intertestamental period. It signifies a secret system of theology, metaphysics, and magic along the lines of pantheism. Certain esoteric doctrines were said to have been first recorded by Solomon, and then passed on by word of mouth to the present. Many of these have to do with formulas and incantations that can be used for healing purposes. 

4. A tremendous number of myths equally were found in paganism and Gnosticism. Yet this above verse would forbid the pursuing of any myths and fables. Notice how the Holy Spirit contrasts sound doctrine with myth. Nothing in the Scriptures is mythical, rather the Scriptures are historical accurate (2 Timothy 3:16-17). 

5. 

“Endless genealogies”: There is nothing wrong with genealogies per se for the Bible contains various genealogies. Note the word “endless”, “having no useful end or purpose” (P.P. Comm. p. 2). “Having no useful end or purpose” (Reese p. 11). “The Old Testament genealogical lists were often amplified by the Jews. Names were invented and whole tales were woven about them. The Jewish Book of Jubilees provides examples of this…Paul terms such handling of genealogies as endless, for there can be no terminus to such allegorizing. The only restriction would be the amount of ingenuity possessed by the expositor” (Kent pp. 81-82). “From these lists (or from those in Genesis, 1 Chronicles, Ezra, or Nehemiah) the Jews would take name (indeed, they even invented new names) and make up a nice story about the person who otherwise (as far as the Biblical record is concerned) is only a name” (Reese p. 11). 

“Which give rise to mere speculation”: Here are the results of paying attention to such teachings and allowing them to be taught. The term “speculation” is translated in the KJV by the term “questions” which means, “Disputes, questions over controversial matters, troublesome and angry debates”. That is, such false doctrine only leads to further speculations and “interpretations based upon the inventiveness of men can never reach the settled state of God’s truth” (Kent p. 82). In addition, such speculating only produces division. “The myths and endless genealogies have little bearing on practical living. Interpretations and allegories based on the inventiveness of men can never help a man know God’s will, a knowledge of which comes only by divine revelation!” (Reese p. 12). 

“Rather than furthering the administration of God which is by faith”: The term “administration” means “an arrangement or administration of affairs” (Vine pp. 320-321). “Training (in the way of salvation) they promote useless speculations rather than divine training that is in faith” (Arndt p. 560). “God has a method for administering or managing the salvation of the world. The false teachers were not furthering the administration or management policies of God. Faith comes by hearing the Word of God (Romans 10:17), not from hearing human speculations and endless genealogies. After all, Jesus and the apostles have proclaimed the eternal purpose of God. No human additions or added speculations are needed” (Reese pp. 12,13). 

Verse 5
“But the goal of our instruction”: The aim, purpose, and outcome of the charge given in 1:3-4, and the goal of all Biblical teaching. The term “instruction” in this verse means “order, command, precept” (Arndt p. 613). The root word here for “instruction” is the same as the word “instruct” in verse 3. 

“Love from a pure heart”: Love coming from a heart that is genuine and sincere. “A pure heart is one whose motives and affections are noble and unselfish” (Reese p. 14). Jesus noted that the “pure in heart” shall see God (Matthew 5:8). We need to be impressed that such a goal is realistic; we can become genuine in our motives. Human beings can demonstrate a true and genuine love (1 Corinthians 13:4-8; Matthew 22:37-40). 

“And a good conscience”: 1 Peter 3:20-21; Hebrews 10:22; 1 Peter 1:22. “What Timothy is to seek in believer’s lives is a loving life-style that is not just the result of a guilty conscience” (Reese p. 14). “With a conscience which is not condemning, the believer can have an unhypocritical faith. This faith that needs no mask to hide its insincerity” (Kent pp. 84-85). A good conscience would also be the result of doing what a person knows is right. The Christian does not have to feel like a hypocrite, God does not give us commands that are beyond us, rather we can live up to God’s expectations. 

“And a sincere faith”: A genuine faith that is developed by following the sound doctrine (Romans 10:17). This is not a lip-service type of faith, but an entire and sincere trust from the heart. The full counsel of God will produce such a faith, as well as a good conscience and genuine love (1 Corinthians 13:1 ff; Acts 15:9; Hebrews 4:12; 1 Peter 3:21). 

Verse 6
“For some men”: (1:3).

“Straying from these things”: The language here indicates that these persons had once been on the right path. To “stray” is to “deviate, depart”. See 1 Timothy 6:21; 2 Timothy 2:18. “These things” is the goal mentioned in 1:5. Every false doctrine will miss the previous goals. 

“Have turned aside”: “Is a word used of a traveler who loses his bearings and turns off onto the wrong road, and then fails to reach the intended destination” (Reese p. 15). 

“To fruitless discussion”: “Empty talk” (Thayer p. 392). “The wrong path which these people have taken is not even a good detour” (Reese p. 15). Note that when people depart from God’s truth the result will be discussion that leads nowhere, does not edify the listeners, and does not result in their salvation. 

Verse 7
“Wanting to be teachers of the Law”: That is, they want to be viewed as experts concerning the Law of Moses (Luke 5:17; Acts 5:34). They desired and coveted the respect that was given to the official teachers of the Law of Moses and this desire indicates that his apostasy came from Christians of a Jewish background. In the First Century there were various groups that tried to cling to the Law of Moses and argue that it was still binding upon Christians (Acts 15:1-5). 

“Even though they do not understand either what they are saying”: “The most jarring accusation that can be brought against one who claims to be a scholar is to call him ignorant” (Reese p. 16). See Matthew 12:7; Matthew 22:29; Mark 12:27. 

“Or the matters about which they make confident assertions”: The “matters” in this verse would include the strange doctrines in 1:3. These false teachers were very confident in what they were saying, they were forceful, positive, and presented their position strongly, yet they were dead wrong. Confidence is no substitute for the truth, and being confident about something does not make it right or true. “The false teachers announce their errors with assurance” (Vincent p. 206). 

Verse 8
“But we know”: Paul, Timothy, and other faithful Christians are not ignorant as the false teachers, rather they “know” the following.

“That the Law is good”: The origin of these errors is not found in the Law itself, but in the wrong use of the Law. Paul did not condemn the Law just because some were seeking to pervert its use or design. The purpose of the Law was good, that is, to point men to Jesus Christ (Galatians 3:24). Compare with Romans 7:7; Romans 7:12. In addition, Paul was not an enemy of the Law of Moses, even though God revealed through Him that the Law of Moses ended at the cross (Colossians 2:14-17; Ephesians 2:15 ff). 

The above passage is not saying that we are still under the Law of Moses, rather the Law is still good. It still leads people to Christ (Galatians 3:24). It still teaches us valuable lessons about sin and the character of God (Romans 15:4; 1 Corinthians 11:11). 

“If one uses it lawfully”: There are wrong uses of the Law of Moses:

1. Idle speculation. 2. The attempt to use it to teach an ascetic lifestyle. 3. Arguing that the Law of Moses is binding today and that we are still under the first covenant (Hebrews 8:13 ff). “When the Law is used as God intended for it to be used, then truth and benefits result. But when the Law is used only as a springboard into hopeless speculation, fanciful legends, and erroneous instruction, then the law is being abused to become an introducer of evil rather than the foundation of truth” (Reese p. 18). “Those who did not see that the law ended in Christ and was taken out of the way by Him understood neither the law nor its aim and end” (Lipscomb p. 128). 

Verse 9
“Realizing the fact that law is not made for a righteous person”: It would appear that this principle of truth applies to the Law of Moses as well as law in general. The righteous man is of course the Christian, the person justified by his obedient faith in God and the person who keeps God’s commands. Laws are not enacted to control good men, and neither are laws enacted because men are good and are behaving themselves (Galatians 3:19 “Why the Law then? It was added because of transgressions”). “Law is not intended for a law-abiding man” (Arndt p. 195). 

There may be another thought here: These false teachers may have been attempting to bind the Law of Moses upon Christians and Paul reminds Timothy and his brethren that the Law of Moses was not designed to make a man righteous, rather a man can only become righteous by coming to Jesus Christ (Romans 1:16-17; Romans 10:4-10). The Christian is not under the Law of Moses (Romans 7:1 ff), yet the Law was designed among other things to expose the following sins, keep the following sinners in check, and keep the following sinners from corrupting His people and offer punishment. 

Point to Note:

The person who complains about something the Bible condemns is basically saying by their attitude that such a law was written precisely for them and anyone else with such an attitude. 

“But for those who are lawless”: Those who depart from the law or recognize no law. Those who live as if there is no law, have contempt for law. “The Law was made centuries before Jesus of Nazareth walked on earth, as a great protest against the every-day vices which dishonored Israel in common with the rest of mankind” (Reese p. 19). The Law was added because of human rebellion (Galatians 3:19). 

“Rebellious”: “That cannot be subjected to control, disobedient” (Thayer p. 52). Those who resist lawful authority.

“For the ungodly”: “Those who have no religion, who do not worship or honor God” (Reese p. 20). “Positive, active irreligion-direction opposition to God” (Berry). One who has no fear of God.

“Sinners”: “Those who have missed the mark of their existence” (Reese p. 21). 

“For the unholy”: “Men who are careless of their duties before God” (Hendriksen). People who are impure in life and irreverent towards that which is sacred.

“And profane”: “Who walk over everything and make it as common as dirt” (Lenski). See Hebrews 12:16. The person who treats the things of God with contempt, mockery, and scorn. 

“For those who kill their fathers or mothers”: The terms here can also mean besides killing, to abuse, see Exodus 21:15. Literally, father-smiters and mother-smiters. 

“For murderers”: Pre-mediated murder, homicide, not accidental death. 

Verse 10
“And immoral men”: That is, those involved in sex outside the marriage relationship, including fornication, adultery, and prostitution. The word here is the word rendered “sexual immorality” or “fornicators” in other passages. 

“Homosexuals”: “One who lies with a male as with a female” (Thayer p. 75). This would include men who abuse young boys as well. Note, such people are called lawless, godless, profane, unholy, and sinners. God does not view the homosexual as a enlightened and loving person. 

“Kidnappers”: “Slave dealer, kidnapper” (Thayer p. 43). It was common in the ancient world to steal boys and girls and sell them into slavery. 

“Liars”: God has a deep abhorrence for this too common sin (Revelation 21:8; Acts 5:1 ff). 

“And perjurers”: That is someone who swears falsely, those who break oaths, the person who lies under oath. 

“And whatever else is contrary to sound teaching”: This is God’s loophole plug. These things are wrong and anything else that contradicts God’s truth. In this section Paul has not mentioned drunkenness, envy, jealousy and other sins. Compare with Galatians 5:21. Note that sound teaching contains all of God’s teaching on morality; in fact, sound teaching includes all our obligations towards God and man. 

“Sound”: True and uncorrupt, healthy. Doctrine or teaching that is both accurate and healthy for the hearer, in contrast to false doctrine that is both false and dangerous. The sound doctrine is the teaching revealed through the apostles (2 Timothy 1:13; 2 Timothy 4:3; Titus 2:1). Be impressed that sound teaching can be both obeyed and understood. Anyone who would argue that anything in the above list is lawful or good is opposed to sound teaching. 

Verse 11
“According to the glorious gospel”: In the Greek the last phrase is literally “the sound doctrine”, which means that “sound teaching” is another name for the gospel message. This also means that there is not any difference between what composes the gospel and what composes sound doctrine, they are one and the same. Therefore, the gospel contains God’s standard of morality as well as what one must do to be saved. Those who contend for a distinction between “doctrine” and “gospel” are not using the Scriptures lawfully. Paul is saying that this view of the Law and its purpose and what is not lawful is given according to the teaching found in the glorious gospel. Thus this estimate of the Law was not Paul’s own opinion, but part of the glorious gospel that Paul was commissioned to preach

“Glorious”: The gospel reveals the glory of God (2 Corinthians 3:8; 2 Corinthians 4:4). 

“Of the blessed God”: 1 Timothy 6:15. “Perhaps it reminds us that God in His very being contains all happiness and bestows it upon men. Perhaps he means that when people know about His eternal and changeless perfection, and the blessed gift of forgiveness that he offers to all sinners who obey the Gospel, those people out of gratitude offer blessings to God. In this sense He comes to be blessed” (Reese pp. 24-25). 

“With which I have been entrusted”: Paul views the gospel message as a precious treasure or deposit that has been given for his safekeeping. Compare with 1 Corinthians 9:17; Galatians 2:7. The gospel that Paul preached came by divine revelation (Galatians 1:11-12). If we know the truth, then we need to feel the obligation of keeping that truth pure and sharing it with others without addition or subtraction. 

Verse 12
Paul’s example is a tremendous illustration of the power of the glorious gospel (). The Law of Moses did not produce the great apostle nor his conversion but the gospel of Jesus Christ did! “His thanksgiving for the privilege of ministering the Gospel reminded him of the utter difference of his former life, and he gave all credit to the mercy and grace of God who had provided the Gospel” (Kent p. 89). 

“I thank Christ Jesus our Lord”: (2 Timothy 1:3; Hebrews 12:28). “The mention of the gospel (1:11), and of the fact that it was committed to him, brings a flood of grateful memories to Paul, and leads him to express his gratitude” (Reese p. 25). “The words ‘I thank’ literally are ‘gratitude I am having’. It is not a passing expression of thanks but the revelation of a constant attitude of gratitude, as the present tense shows” (Hiebert p. 39). 

“Who has strengthened me”: The term “strengthened” means, “to make strong, endow with strength” (Thayer p. 214). In this verse this “strengthening” may refer to God giving Him the Holy Spirit for the purpose of inspiration and working miracles. See Acts 9:22. Please note that this strengthening is not some sort of mysterious power that strengthened Paul against his will and neither was it any sort of power than enabled him to believe. “He is referring to that new motivation and spiritual dynamic which was imparted to him by the divine forgiveness” (Hiebert p. 39). 

“Because He considered me faithful”: That is, trustworthy, dependable. “Even when Paul was a persecutor of the church, Christ had seen in him the capabilities of what he later became. Jesus putting Paul into the ministry was an act expressive of great confidence in him” (Reese p. 26). 

“Putting me into service”: That is, putting him into the service of being an apostle, teacher, and preacher. We should remember that the “service” in which Jesus placed Paul was a very difficult area of service (Acts 9:16; 2 Corinthians 4:5-10; 2 Corinthians 6:4-10; 2 Corinthians 11:22-33), yet he was very grateful for being allowed to serve Christ even when it involved tremendous suffering. See Acts 20:24. 

Verse 13
“Even though I was formerly a”: “His description of himself must not be attributed to false humility or exaggeration, but was undoubtedly the way he felt about his past life. Those who live closest to God are usually the most keenly aware of their own faults” (Kent pp. 89-90). The word “formerly” is such a hopeful word, a person can break from the past and does not have to accept an existence in which sin is dominating them (1 Corinthians 6:11). 

“Blasphemer”: (Acts 9:1; Acts 26:9; Acts 26:11). Paul had spoken evil, slanderous and reproachful things against Christ and His people. Paul had rejected Jesus’ Messianic claims and had labeled Him an imposter. He not only spoke against the Lord, but also tried to get others to do the same (Acts 26:11). 

“Persecutor”: (Acts 9:4-5; Acts 22:4 “I persecuted this Way unto death”; 26:11 “persecuted them even unto foreign cities”; Galatians 1:13 “How that beyond measure I persecuted the church of God, and made havoc of it”). Paul even traveled from Jerusalem to Damascus, 120 miles to the NE, in the hopes of finding Christians to persecute. 

“And a violent aggressor”: “One whose insolence and contempt of others break forth in wanton and outrageous acts. If the term could be allowed, ‘a bully’, one who not only ill-treats others but does so with the insolence of superior strength” (Hiebert p. 40). Paul not only arrested people, but he was violent in so doing (Acts 8:3 “dragging men and women”; 9:13; 26:10-11). He had no mercy on Christians, he acted like a tyrant, he treated them with spite, and he handled them roughly. “Paul sums up the characteristic features of his brilliant career as a young Pharisee leader. Can his readers see the danger at Ephesus if the church members become disciples of those would be ‘Law-teachers’?” (Reese p. 27). Paul is an excellent example of what happens when someone does not use the Law lawfully!

“Yet I was shown mercy”: A mercy that Paul had not shown Christians. Paul realizes that his chance to become a Christian was completely undeserved (1 Corinthians 15:10; Galatians 1:15; Acts 9:6; Acts 22:10). 

‘Because I acted ignorantly in unbelief”: This statement of ignorance was not an excuse for his guilt, for he calls himself a former blasphemer. Sins committed in ignorance are still sins before God. Yet Paul is noting that his opposition to Christ was not a determined opposition to God or His will, for Paul thought he was serving God by persecuting the church (Acts 26:9-11; Acts 23:1; Galatians 1:14; Philippians 3:5-6). The “unbelief” was not in God for Paul would have claimed to have been serving God, but unbelief in Jesus and His claims, yet it was still unbelief and would have condemned him if he had never become a Christian. 

“Paul is not seeking to mitigate his guilt. His ignorance did not excuse him. But he had not deliberately acted against better convictions, stubbornly hardened his heart” (Hiebert p. 41). Compare with Numbers 15:27-31. Paul was not of those who believed in Jesus but were afraid to confess Him (John 12:42-43). He followed his conscience, what he had been taught, and understood to be true. He was willing to suffer, die, or oppose all that stood against what he thought to be true. He was a man of conviction, faithful to what he believed. Such a person, if confronted with the truth and convicted, will make a wonderful Christian. 

Verse 14
“And the grace of our Lord was more than abundant”: Even sins committed in ignorance by conscientious people need abundant grace. His ignorance did not make his sins any less sinful or any less in need of God’s grace. Compare with Romans 5:20. Grace was extended to Paul when Jesus appeared to him (Galatians 1:15), and by his faith, and his willingness to repent and be baptized, Paul entered into God’s grace (Acts 22:16; Romans 5:1-2). Even though Paul had acted in ignorance, he still had to do what everyone else needs to do to be saved (Acts 9:11; Acts 9:18; Acts 22:16). 

“With the faith and love which are found in Christ Jesus”: One is not saved by grace alone, rather along with God’s grace, faith, and love on the part of Paul were also needed. “Whereas before his trip to Damascus, Paul had been a blasphemer, now he came to love Jesus Christ” (Reese p. 29). Calvinists seek to argue that faith and love are the miraculous result of God’s grace, that is, apart from God’s grace, Paul could not believe. Rather, faith is the product of hearing the gospel (Romans 10:17), and love is something that man must exercise. 

“In Christ Jesus”: Jesus is now the object of Paul’s faith and love, rather than his hatred and opposition. 

Verse 15
“It is a trustworthy statement, deserving full acceptance”: See 1 Timothy 3:1; 1 Timothy 4:9; 2 Timothy 2:11; Titus 3:8. Hearty and full acceptance is the type of reception such a faithful saying would trigger. “This saying about to be quoted is entitled to wholehearted and universal personal application with no reservations of any kind (with no strings attached)” (Reese p. 31). 

“That Christ Jesus came into the world to save sinners”: See John 3:16; Matthew 20:28; Luke 5:32; Luke 19:10; Luke 24:46; Philippians 2:8. The word “came” infers that Jesus had a pre-existence before He came into the world (John 1:1; John 1:14). 

“Among whom I am foremost of all”: Compare with 1 Corinthians 15:9; Ephesians 3:8. Paul writes “I am” and not, “I was”. “This indicates that even now, years after his conversion, he deeply regrets his past” (Reese p. 32). In addition, Paul is saying that he still needs the blood of Christ to forgive him of sins that he still commits from time to time. Some have accused Paul of exaggerating when he calls himself the chief of sinners. Reese notes, “Be careful to observe that the word translated ‘foremost’ has no article in the Greek. He does not say ‘the foremost sinner’, but that he is one of many great sinners who need forgiveness” (p. 33). Yet, the word “foremost” does mean, “the first, most important, most prominent” (Arndt p. 726), and the argument in 1:16 is based on the fact that Paul is the chief or foremost and all those underneath him can likewise be saved as well. 

After reading the previous verses one can see how God allowed Paul to make the above statement. Paul had not merely been guilty of the type of sins that everyone tends to commit, but he had actually persecuted God’s people, both men and women (Acts 22:4). How much of a sinner do we think we were? (Romans 6:21; Ephesians 2:1-3).

Verse 16
“Yet for this reason I found mercy”: Seeing that Paul was the foremost or chief of sinners, God could use him as an example or pattern for all to follow. If the chief sinner can be forgiven then all other sinners can be forgiven, as well, if they only repent. “Paul becomes the ‘specimen’ sinner as an encouragement to all who come after him” (Robertson p. 564). “It must be acknowledged that no example could be more proper, to encourage the greatest sinners in every age to repent, than that pardon which Christ granted to one, who has so furiously persecuted His church” (Macknight p. 191). By forgiving Paul, Jesus made him a prime example of what His grace can do. “No sinner should think he is a hopeless case” (Reese p. 33). 

“So that in me as the foremost, Jesus Christ might demonstrate His perfect patience as an example for those who would believe in Him for eternal life”

“Perfect patience”: “Is the divine attribute of God whereby He does not at once punish the sinner but forbears long under provocation and gives him opportunity to repent” (Hiebert p. 43). Instead of striking Paul dead for persecuting Christians, God was patient and gave him time and an opportunity to repent (2 Peter 3:9). 

“As an example for those who would believe”: “His conversion had world significance. Paul stood before the eyes of all after generations as a witness to the power, the grace, and the love of the Lord, so that the greatest of sinners need not doubt that grace” (pp. 43-44). “If a sinner like Saul of Tarsus could be spared and receive salvation, so may other sinners” (Kent p. 94). 

The term “example” means a pattern, outline, sketch and model. In like manner to Paul, all other sinners can be forgiven if they repent and come to Jesus as well, including the need to be baptized (Acts 22:16). 

Verse 17
“Now to the King eternal, immortal, invisible, the only God”: The term “immortal” means “not liable to corruption or decay”, and is used of God in Romans 1:23. God is called “invisible” in other passages as well (Colossians 1:15). Thus we see the foolishness of the person who will not believe in God because they cannot see Him. 

“The only God”: The KJV here as “the only wise God”. See John 17:3; Romans 16:27. To whom is this doxology addressed? The majority of commentators think this doxology is addressed to God the Father. A few think it is addressed to Jesus. 

“Be honor and glory forever and ever. Amen”: (Romans 16:27; Galatians 1:5; Ephesians 3:21; 1 Timothy 6:16). 

Verse 18
Restating the Charge to Timothy: 
“This command I entrust to you, Timothy, my son, in accordance with the prophecies previously made concerning you”: 

“Entrust”: To deposit, entrust, or commit to one’s charge. To entrust something to someone for safekeeping or transmission to others (2 Timothy 2:2). “Aware of what the gospel can do for sinners (remember what it did for Paul, and that is an example of others), Timothy is encouraged to stand for it, and to engage in warfare any false teachers who would teach otherwise” (Reese p. 37). The command given to Timothy (1:3) is a sacred trust, a solemn responsibility.

“Perhaps Paul, the aged, is feeling that it’s getting to be time to turn over the leadership of the churches to a younger generation. Just who do you trust to take over a cause for which you have given the best years of your life? Just who do you ask to face all the hardships and perils and dangers you know are connected with the ministry?” (Reese p. 37). 

“In accordance with the prophecies previously made concerning you”: It appears that New Testament prophecies had been spoken concerning Timothy’s future. “Prophecies apparently led the way to Timothy’s ministry just as in the case of Saul and Barnabas (Acts 13:2)” (Kent p. 95). 

“That by them you fight the good fight”: The memories of these prophecies from the Lord are to strengthen Timothy in the performance of his duty. Timothy must continue to fight the good fight. “The military figure has reference not to a single battle but to the whole campaign. Paul, that doughty veteran in spiritual conflict, well knew that the Christian life is a continuing warfare…Here the special reference is to Timothy’s task of contending with the false teachers” (Hiebert p. 46). “Who is faithful to his commander and to his post; who is unslumbering in observing the motions of the enemy, and fearless in courage in meeting them; who never forsakes his standard, and who continues thus faithful till the period of his enlistment has expired, or till death. Such a soldier the Christian should be” (Barnes Notes). Compare with Ephesians 6:10-17; 1 Corinthians 9:7; 2 Corinthians 4:4. 

Verse 19
“Keeping faith and a good conscience”: Fighting the good fight includes continuing to trust in God and His revelation. “The evangelist must be uncompromising on the matter of sound doctrine” (Kent p. 96). “Keeping”: Steadfast adherence, holding fast. In fighting error the preacher must make sure that he does not lose his own faith. Faith is our shield (Ephesians 6:16) and it guards us (1 Peter 1:5).

“Good conscience”: Deviations from the true faith are preceded by violations of the conscience (1 Timothy 4:2; Titus 1:15). “The teacher who knows the truth but teaches falsehood, or allows it to be taught under his jurisdiction, will not have a good conscience” (Reese p. 39). In addition, in fighting error Timothy is not allowed to violate his conscience and fight error in a way that would be sinful and underhanded. When we fight the enemy without, we must always take good care of our inner man. 

“Which some have rejected”: Rejecting the faith and violating one’s conscience is a choice. The term “rejected” means “to thrust it away” and implies a willful resistance to the faith and the voice of conscience. “Failing to heed the conscience, when it was prompting guilty feelings because one has failed to ‘keep the faith’ is what these ‘some’ have done” (Reese p. 40). 

“And suffered shipwreck in regard to their faith”: The expression “their faith” may mean either their own personal faith, or “the faith”, the body of faith or belief. There is a “the” in the Greek before the word “faith”. In seeking to pervert the gospel message the result was that their own personal faith was destroyed in the process. “The Christian teacher who does not practice what he preaches will find his faith failing him” (Hiebert p. 46). 

Verse 20
“Among these are Hymenaeus and Alexander”: Which indicates that these two men are not the only ones in this category, “among these are”. This is perhaps the same Hymenaeus as is mentioned in 2 Timothy 2:17-18, who taught that the resurrection was already past. One way of claiming that the resurrection was past was to argue that the only resurrection mentioned in the Scriptures is when a person rises in newness of life after baptism. 

“Whom I have delivered over to Satan”: To deliver one to Satan is to withdraw from those mentioned, that is to exercise the withdrawal mentioned in Matthew 18:15-17 and 1 Corinthians 5:1 ff. 

“What a terrifying phrase is that the man was already in Satan"s possession. Withdrawal is simply the formal declaration by the visible community of what has already taken place in the invisible realm. Withdrawal suggests our stepping back and leaving the man alone” [Note: _ McGuiggan p. 62] “More likely, the language means to turn him back into Satan"s sphere” (Fee p. 209). Withdrawal is the acceptance of the "reality" of the case. This man, because of his selfishness, belongs to Satan"s kingdom, and not God"s. 

Some feel that the delivering unto Satan means that God’s protection will be withdrawn and Satan will be allowed to inflict physical suffering upon them, yet this does not harmonize with the Scriptures. Even faithful Christians are not immune from physical suffering. The punishment inflicted upon the man in 1 Corinthians 5:1-13 was inflicted by the many (2 Corinthians 2:5-8). The punishment that was inflicted was to have no company with this person. 

Side Note: “Destruction of the Flesh” (1 Corinthians 5:5).

Many commentators take this phrase to refer to some physical sickness or disease that Satan is allowed to inflict upon the withdrawn, even to the point of physical death. Job, Ananias and Sapphira and Paul"s thorn in the flesh are all cited as examples, but neither Job nor Paul were the subjects of church discipline, and “that the spirit may be saved”, wasn"t the end result of the punishment visited upon Ananias and Sapphira, not to mention God brought that judgment, not Satan.

Some of the "once saved always saved" school of thinking, believe that this passage is teaching that if a child of God is going to go into sin, God will cause that person to be killed before they have a chance to forfeit their salvation. Problems: (1) How does a person’s own death "save their spirit"? Or, does one"s own blood also atone for one"s own sins? I thought only the blood of Christ could atone for sins (John 1:29). (2) The man in this chapter doesn"t fit the above scenario, for he "hath" his father"s wife (he"s past the stage of merely thinking about it), this man is already "lost". (3) The only path to salvation that I find in the bible, runs directly through repentance. (2 Peter 3:9; Romans 2:4-5; Acts 8:22; 1 John 1:9-10) (3) Such would also teach that God saves some people "against their will".

“The further instruction in verse 11, that they are not to associate with this man, not even to eat with him, implies that no immediate death is in purview” (Fee p. 212). In addition, the man was not killed, for he repented (2 Corinthians 2:5-11). "Flesh" here must mean something different from the body. For sin does not originate in the body, but in the heart (Mark 7:20-23). “May”: The "destruction of the flesh" and the "spirit being saved", are hoped for results. This is a key word to understanding the whole verse. Withdrawal can take place without either result. Since the "spirit being saved" depends upon the attitude of the sinner, therefore, the "destruction of the flesh", must be something that the sinner being withdrawn from must allow to happen in their life.

I think Barclay has a good grasp of this verse, “It was to humiliate the man, to bring about the taming and the eradication of his lusts so that in the end his spirit should be saved. It was to bring him to his senses, to make him see the enormity of the thing that he had done”(p. 50).

“So that they will be taught not to blaspheme”: The purpose of such discipline was to teach these men a lesson, the hope is that such action will bring them back to God and His truth. “If the false teachers were allowed to continue in their evil practices unhindered, they would not only lead others astray, but would delude themselves into a false sense of spiritual security” (Reese p. 43). 

Hopefully removal from the local congregation will cause these two men to face the fact that teaching false doctrine in this instance amounts to blasphemy, for they are contradicting and opposing what God has said, in effect, calling God a liar. To blaspheme means to “speak reproachfully”, and there are many in the religious world today who do speak reproachfully of the Scriptures. 

Closing Thought
The following denominational writer gives us a good insight concerning how the denominational world today seems to ignore the need to practice church discipline:

“In a day when the church tolerates every kind of sin (‘because we who are sinners must not be judgmental’), the need for discipline is perhaps greater than ever. Finally, the great problem with such discipline in most Christian communities in the Western world is that one can simply go down the street to another church. Not only does that say something about the fragmented condition of the church at large, but it also says something about those who would quickly welcome one who is under discipline in another community” (Fee p. 214). 

02 Chapter 2 
Verse 1
“First of all”: First, that is before anything else is done. “In the first place, above all, especially” (Arndt p. 726). “My first request (first in importance)” (Robertson p. 567). 

Public or Private Prayer?

Even though much of the teachings in this section would apply to both public prayers and private devotions, it would appear that the primarily application was the public worship of the church. 

1. It appears that this section extends to chapter , which is talking about how a person is to behave himself or herself in the church that is God’s household.

2. What is written in seems to fit a public circumstance better than a private devotion.

3. The reference to kings and rulers may refer to an old controversy among Jews about prayers in public worship for heathen rulers. 

4. The submissiveness in in this section does not merely apply to a husband, but to other men as well. 

“I urge that”: “The apostle employs four words to indicate the different elements in prayer” (Hiebert p. 50).

“Entreaties”: “Primarily a wanting, need, then an asking” (Vine p. 200). “Coming from a verb meaning ‘to lack’, it signifies prayer which springs from a sense of need. A conscious sense of need is essential to all effective praying” (Hiebert p. 50). 

“Prayers”: The general term for prayer. “It is always restricted to prayers directed toward Deity” (Kent p. 100). 

“Petitions”: “The verb signifies to fall in with a person; to draw near so as to converse familiarly” (Vincent p. 216). “Free familiar prayer, such as boldly draws near to God” (N.T. Syn. Trench p. 190). “The word picture is that of coming to a king and appealing to the king’s favorable response to whatever request is made” (Reese p. 45). “A life lived in fellowship with God gives confidence in prayer” (Hiebert p. 50). 

“And thanksgivings”: The three previous words indicate various aspects of prayer, this word includes that but also emphasizes the spirit in which prayer needs to be offered. “It is the spirit of gratitude for blessings already received and those yet to be received. It is the complement of all true prayer” (Hiebert p. 50). “Trench gives us the thought that thanksgiving will persist even in Heaven (Revelation 4:9; Revelation 7:12), when all the other forms of prayer have ceased because of the fruition of things prayed for” (Reese p. 45). “Prayer does not mean only asking God for things; prayer also means thanking God for things. For too many of us prayer is an exercise in complaint” (Barclay p. 67). 

“Be made”: The tense here is present, this is to be a habitual practice. “On behalf of all men”: This certainly was a contrast between the Jewish attitude toward Gentiles which led to a refusal on the part of the Jews to pray for Gentiles or for government officials who were Gentiles. 1. All men are sinners and need our prayers, for God desires that all would repent (Romans 3:23; 2 Peter 3:9). “If such praying were useless, the apostle would not write here what he does write” (Lenski). Note, such prayers do not automatically save them, a person must still repent and be baptized, but such prayers do accomplish something, such as giving them another day to repent or giving them a favorable opportunity in which to hear the gospel. Such prayers include praying for our enemies (Matthew 5:44), for the peace of the country or city in which we live (Jeremiah 29:7), and for those in positions of authority (2:2). 

Do we realize the importance of our prayers? Who would pray for sinners if Christians did not? Only Christians can boldly approach God (Hebrews 4:14-16). “If this command is carried out, no man is left unprayed for. We cannot pray too widely” (Kent p. 101). When is the last time that we really took this command seriously? When was the last time that we prayed specifically for our neighbors, coworkers, and others? Everyone needs our prayers, from those in positions of leadership and power, to the person living hand to mouth. 

Verse 2
“For kings”: This term was used for Roman Emperors; it was also used for the highest governors in some of the provinces, such as King Herod. The Roman Emperor at the time of this letter was Nero. Both Jeremiah (19:7) and Ezra had commanded the Jewish people to pray for their conquering heathen rulers. “God Himself has given to human rulers this authority (Romans 13:1 ff), and Christians can assist them by prayer. It is significant that Paul singled out for special mention a group of persons who might be the most easily hated by Christians. These were the days of the infamous Nero. The administrators in most areas did not wholeheartedly protect Christians. Consequently, believers had learned to fear the power resident in their governments. But lest that fear become hatred, Paul urged the antidote-prayer” (Kent p. 102). 

“And all who are in authority”: This covers all the lesser officials under the Emperor. 

“So that”: One of the purposes of such prayers.

“We may lead a tranquil and quiet life”: The term “tranquil” indicates tranquility arising from without, while “quiet” indicates a tranquility arising from within. Thus there is nothing selfish or wrong about praying for an absence of persecution and a life that is free from outward disturbances that hinder our worship. In addition, such a peaceful condition would also benefit the entire country and all citizens including Christians. We need to pray that rulers would have the wisdom to see that Christians are good for a country and are not a threat. A tremendous amount of our lives is affected by the policies and plans of those in authority, we cannot have the attitude that whatever government I am under does not affect me. “Paul believed that prayer made a definite difference in national affairs and brought about conditions favorable to the furtherance of the Gospel” (Hiebert p. 53). Such peace would include the absence of war, revolution, rebellion and persecution. 

“In all godliness and dignity”: Peaceful times are not a reason to sin or indulge in temptation; rather they are times in which one can serve God and their fellowman effectively. “Godliness” can be defined as a Godward attitude resulting in always doing what is pleasing to God. The term “dignity” means “reverence, seriousness, respectfulness and holiness” (Arndt p. 747). “It is a quality of life that earns respect” (Reese p. 48). “It never forgets the reverence due to God; it never forgets the rights due to men; it never forgets the respect due to self. It lives forever conscious of duty human and divine. It describes the character of the man who never fails God, man, or himself” (Barclay p. 70). 

Thus the prayer is that government officials would create policies that enable the Christian to serve both God and man. “The duty of government is to protect men’s God-given rights. It is not the government’s prerogative to determine by vote what is right. God has already settled that” (Reese p. 48). 

Verse 3
“This is good and acceptable in the sight of God our Savior”: God views such prayers as being attractive and winsome. There is one God, the Creator of all men, thus He wants prayers to be made for all. The person who believed in many gods could not do this, for the god to whom he prayed might be against some group ruled by another god. Such prayers also reveal good hearts that are free of prejudice and hatred even though they might be persecuted while they are offering such prayers. 

Verse 4
“Who desires all men to be saved”: Another reason we are to pray for all men and pray that they would see the wisdom in Christianity, is that God desires that all men accept His salvation in Jesus Christ. This verse infers that God has not predestined specifically which individuals will be lost and saved (regardless of their own choices). God desires all men to be saved and has made such possible in having Jesus die for all men (1 Timothy 2:6) and by the gospel being preached to all men (Mark 16:15), yet God does not force men to accept this offer of salvation (2 Peter 3:9). The KJV here reads, “Who will have all men to be saved”. Some have argued that this teaches that God will automatically save everyone; of course this would contradict the rest of the Bible. A man must also be willing to be saved (Revelation 2:21; Revelation 22:17 “he that will, let him take the water of life freely”). “That some men are not saved is not due to any inefficacy or deliberate limitation in the divine will, but is due to man’s rejection of God’s appointed means of salvation through faith in Christ Jesus” (Hiebert p. 53). 

Please note, the fact that many will end up lost (Matthew 7:13-14) is not caused by any fault or deficiency with God or His power. In spite of God’s efforts and desire, people end up lost because they refuse His kind and gracious offer. 

“And come to the knowledge of the truth”: One must learn the truth prior to salvation (John 8:31-32), but this verse is speaking of a full, deep and precise knowledge. “While it is true that man must have certain knowledge of the truth to be saved, there remains yet much to be learned after he is saved” (Hiebert p. 53). 

“Knowledge”: “Denotes knowledge that is the result of concentrating the attention upon” (Kent p. 104). “Precise and correct knowledge” (Thayer p. 237). 

“The truth”: This is another name for the Gospel message, the faith, that Christians must believe (Colossians 1:5; John 17:17 “Thy word is truth”). 

1. In the process of being saved man is not passive. Man must be willing to listen and learn.

2. After salvation, God expects Christians to continue learning (2 Peter 3:18; Hebrews 5:12-14; Matthew 28:20; Acts 2:42)

3. All who really want to be saved can know the truth, and the truth is singular, not plural. There are not different truths for different people, rather there is only one body of truth (Ephesians 4:4-6). 

4. Every Christian can know the truth precisely, fully, and accurately (Ephesians 5:17). 

5. Those who are lost do not come to this knowledge of the truth (2 Timothy 3:7). Some have bits and pieces of the truth and even unbelievers now and then see or hit upon one of God’s truths, but some of the truth is not enough. 

Verse 5
“For there is one God”: This is the reason why prayers are to be directed to all men and the reason why there is only one body of truth. Compare with 1:17. If there is one God then naturally all men would be of interest to Him. “There is not one God for this nation, one for another, one God for slaves and one for free men, one God for rulers and another for subjects” (Reese p. 53). This truth should be a tremendous relief for all who live on this earth. We need only concern ourselves with serving and pleasing the one true God. The man or woman who lives in a world supposedly governed by many gods can never know when they have omitted the honor which is due to some god, and have so offended him. 

“And one mediator also between God and men”: The term “mediator” means a “medium of communication, arbitrator” (Thayer p. 401). Literally a go-between. If there is one mediator, then the services of this mediator are available to all men, both Jews and Gentiles. “Some have attempted to understand this expression to mean Christ is ‘one’ among many, and have included angels, saints, and the Virgin Mary as other mediators. This is exegetically impossible as seen in the preceding clause. To say Christ is one among many mediators is to say that God is one among many gods, a thought that hardly needs refutation” (Kent p. 105). 

“The man Christ Jesus”: Please note that Jesus is not a man who became God, but rather, Jesus is God who partook of flesh (John 1:1; John 1:14; Philippians 2:6 ff). Notice generic term “man”, Jesus is indeed the perfect mediator for all men generally. Jesus is the perfect mediator, for He is both God and man and is suited to mediate perfectly for both parties. As man He completely understands and knows by experience what challenges men face on this earth in serving God (Hebrews 2:18; Hebrews 4:14-16). The designation “man” also contradicts the Gnostic teaching that the Jesus who died on the cross was not a man but merely a phantom. “In Him all men are summed up, and so He is the representative, not of this or that man only, but of all mankind” (Hiebert p. 55). This term “man” that means “mankind”, means that Jesus is the perfect mediator for all men and not just those in Western civilization. 

Verse 6
“Who gave Himself”: This is another reason why Jesus is the perfect and sole mediator between men and God, Jesus died for all men, He voluntarily gave Himself so that all could be saved. The term “gave” speaks of the voluntarily act of self-giving, indicating His love and concern for the human race. See Galatians 2:20. 

“As a ransom”: This term means a “ransom-price”. Jesus said the same thing when He was upon the earth (Matthew 20:28; Mark 10:45). The Greek term rendered “ransom” was very common in the ancient world and often referred to the practice of buying back of people who had been sold as slaves or captured in war. This ransom was not paid to the devil, for the devil himself is a sinner and has no moral right to accuse others of sin. Rather, justice and holiness require punishment for sin (Romans 6:23), and Jesus was willing to suffer the punishment that we deserved (Romans 5:6-9). Prior to our salvation, we were all slaves to sin.

“For all”: There are no Calvinistic ideas of limited atonement in this verse. “Potentially, Christ’s death was for all. It was not limited by nationality or position. Its only limitation is that occasioned by the unwillingness of any to receive the gift and accept the redemption” (Reese p. 55). See Revelation 5:9; 2 Corinthians 5:15. 

“The testimony given at the proper time”: This truth that Jesus died for all men needed to be proclaimed. When the right and proper time arrived, Jesus not only died for all men, but God had this message sent out to the entire world (Matthew 16:15). “That testimony could be borne only when the fullness of time had come, and the Incarnation had presented a mediator for all men” (Hiebert p. 55). The above is the heart of the Gospel message (1 Corinthians 15:3-4). See Galatians 4:4; Romans 16:25-27. 

“As a final argument to show the adequate basis for universal prayer, Paul points to his own commission that was to be a herald, apostle, and teacher of Gentiles. This commission to Paul came from Christ, and specifically directed him to Gentiles. Hence no racial or class distinctions are valid in the scope of the Gospel (Acts 9:15). Paul raised this issue, not to vindicate himself, but to show the divine interest in Gentiles and rulers as illustrated by his own experience” (Kent p. 106). 

Verse 7
“For this”: It was exactly for the purpose of proclaiming the above message that Paul was selected by Jesus.

“I was appointed a preacher”: Paul has already noted that Jesus placed him into service (1 Timothy 1:12). The term “preacher” means “a herald”. “In the ancient world a herald was the person who by order of a superior made a loud, public announcement of the exact message the superior wanted made known” (Reese p. 56). The same term is found in 2 Peter 2:5 and 2 Timothy 1:11. 

“And an apostle”: See 1 Timothy 1:1. 

“I am telling the truth, I am not lying”: From other letters we learn that in the first century various groups or individuals had claimed that Paul was not a genuine apostle (Romans 9:1; 2 Corinthians 11:31; Galatians 1:20). Even to this day various voices in the religious world seek to argue that Paul really did not speak by inspiration. “Don’t let the church ever forget the divine character of Paul’s appointment to apostleship!” (Reese p. 57). 

“As a teacher of the Gentiles”: Paul was specifically sent to the Gentiles (Acts 26:17-18; Romans 11:13; Romans 15:16; Ephesians 3:1). 

“In faith and truth”: Paul was appointed to instruct the Gentiles about faith and truth. This statement, “indicates the element or sphere in which he discharges his office as teacher of Gentiles. He preaches with a sincere faith in the Gospel and makes a truthful presentation of the Gospel which he believes” (Hiebert p. 56). 

Verse 8
“Therefore”: Having established the point that God wants His people to offer prayers for all men, Paul now proceeds to give some instructions to both men and women about their lifestyles if they expect their prayers to be acceptable to God.

“I want the men”: The term “men” here does not refer to the human race, that is “mankind”, but rather is very specific and only refers to males. “The men points specifically to the men as distinguished from the women. The men only are to lead in public prayer. The words also imply that all the men of the congregation were desired to take part in public prayer. Public prayer was not restricted to the leaders of the church. These regulations were to be universally observed, ‘in every place’, that is, in every city where believers assembled for public worship” (Hiebert p. 57). The above would be another indication that this section is dealing with public worship, for women can certainly pray in private and with other women and children. 

“In every place”: In the New Testament there were no set places for prayer (like a physical temple) (John 4:21; Malachi 1:11). This statement sets aside the notion of the Jews and Gentiles who believed that prayers offered in temples were more acceptable to God, than prayers offered anywhere else. The early church met in all sorts of places, thus we have the statement “in every place”. This would include, wherever Christians meet. 

“To pray”: This is in the present tense.

“Lifting up”: This was a common posture in prayer (Nehemiah 8:6; 1 Kings 8:22; 2 Chronicles 6:12), yet was not the only posture in prayer. “Standing to pray with upraised hands was regarded as reverent among the Jews and was common in the early Church” (Hiebert p. 57). “The prayer was offered, the man who prayed was to stand with out-stretched arms and hands with the palm raised upward, symbolic of awaiting of gift from above” (Reese p. 60). We also find kneeling in prayer (Psalms 95:6; Daniel 6:10; Luke 22:41; Acts 9:40), and even prostrating oneself as one prays (Matthew 26:39; Matthew 17:6). 

“Holy hands”: Those men leading such prayers need to be men living pure lives, that is, having hands undefiled by sin. “Clean hands” are a figure for uprighteous and purity of life (Psalms 24:4; Psalms 28:2; James 4:8; Isaiah 1:15). “The one leading in prayer must have ‘holy hands’, hands unstained with sin through employment in impure deeds. He who would lead others to the throne of God must be morally qualified to do so” (Hiebert p. 57). “If I regard iniquity in my heart the Lord will not hear” (Psalms 66:18). Thus men who are unfaithful have no business offering public prayers.

“Without wrath”: That is, without anger and indignation. “Relates to the personal attitude toward others, the inner disposition of ill-will and resentment. We cannot truly pray for those with whom we are angry” (Hiebert p. 57). “Wrath” would include the unwillingness to forgive those who repent (Matthew 18:21-35; Matthew 6:14-15; Ephesians 4:31-32). Even though these Christians could face persecution from the government, they are not allowed to stop praying for such authorities and neither are they allowed to plot revenge. 

“Dissension”: “A deliberating, questioning, a disputing” (Vine p. 322). “Doubt, dispute, argument” (Arndt p. 186). 

1. We must avoid introducing our private resentments and angry passions or opinions into our prayers. “A person who harbors such an argumentative attitude towards another, or irritation or resentment, can hardly be one to offer a sincere prayer. Angry feelings can have no place in the heart of one who really prays, whether in public or private” (Reese p. 61). 

2. “Cavillings (trivial fault-finding), questionings proceeding from a captious, unbelieving spirit” (Pulpit Comm. p. 35). 

3. “Prayer is to be without the element of skeptical criticism” (Vincent p. 221). 

4. One cannot pray effectively if they are doubting God’s goodness and power (James 1:6-8). 

5. 

Verse 9
“Likewise”: That is, in the same way, similarly, this word links this paragraph with the preceding discussion, showing that public worship is still the overall context. “It is hard to believe that here in verses 9 and 10 the topic has temporarily changed to something not related to worship. Just as men are to make necessary preparations before they come to worship (2:8), so the women are to give evidence of the same spirit of holiness, as they make preparations to come to worship. Just as men’s lives were important to their worship and offering prayers, so the women’s lives were important to their worship” (Reese p. 62). Women do pray during times of public worship, but the word “likewise” is not to be interpreted that women lead such prayers as men do. “As the men were to follow the instructions given to them regarding leading in prayer, the women likewise are to follow carefully the instructions about to be given to them” (Dewelt p. 53). 

“I want”: The italics indicate that there is no verb in the Greek for this expression, the translators, to help the reader, have supplied this expression from what Paul said in 2:8. Obviously, the instructions in 2:9 are not optional any more than the instructions of 2:8.

“Women”: The Greek term rendered “women” can mean “women” and or “wives”. 

“With proper clothing”: The term “proper” means: “Decent” (Vine p. 79). “Respectable, honorable” (Arndt p. 445). The idea of this word includes that which is well arranged; we would say it should be in “good taste”. “Slovenliness in dress and appearance is unbecoming a Christian woman” (Hiebert p. 58). 

“Modestly”: Denotes reverence, respect, and a sense of shame. “This is that modesty which is ‘fast’ or rooted in the character” (Vine p. 17). “In it is involved the innate moral repugnance to the doing of the dishonorable act, which shrinks from over passing the limits of womanly reserve and modesty, as well as from the dishonor which would justly attach there to” (Trench pp. 68,71). A proper reserve. The terms “modesty” and “discreetly” denote the state of mind necessary for one who is concerned with adorning themselves with proper clothing. Not only must the clothing be proper, but the attitude, the manner or look of the person wearing it must be proper as well. “Denotes that self-respect which shrinks from all that is immodest and unseemly and bases respect for others on self-respect” (Hiebert p. 58). 

Remember: “The word modest does not only refer to the cut of the dress but to the attitude of the one wearing it” (DeWelt p. 54).

“Discreetly”: “Denotes soundness of mind, sound judgment, habitual self-government” (Vine p. 44). “Good judgment, moderation” (Arndt p. 802). “The well-balanced state of mind resulting from habitual self-restraint” (Hiebert p. 58). Such a well-balanced state of mind will protect a woman from vanity 

Point to Note:

“One’s attire is the expression of tastes, interests, and even character. Consequently, the manner in which a woman dresses indicates a great deal about what sort of woman she is” (Kent p. 110). One cannot argue that clothes have nothing to do with the person wearing them or that what a person wears says nothing about the condition of their mind and heart. 

“Not with braided hair and gold or pearls or costly garments”: “The reference is to the custom then prevalent in fashionable life, of interweaving in the hair gold, silver, pearls, causing it to flash brilliantly in the light” (Hiebert p. 59). Added to this, Roman women often had figures of harps, coronets, wreaths, emblems of temples and conquered cities woven in their hair as well. 

“Costly”: That which is extremely expensive and requires a great outlay. 

Points to Note:

God does not forbid jewelry, as God is not forbidding putting on dresses in 1 Peter 3:3, rather God is warning against the preoccupation with outward adornment. The amount of outward adornment a person may wear can depend upon age, relative rank in life, and the means which one may possess, yet the true line is passed when more thought is given to this external adorning than the inward attitude of the heart. “Any external decoration which occupies the mind more than the virtues of the heart, and which engrosses the time and attention more, we may be certain is wrong” (Barnes Notes p. 135). 

Extravagant personal display obviously has been a temptation for women in all ages. In addition, such external emphasis does not always arise from wanting to impress the opposite sex, at times women are simply trying to out-do or impress their own gender. “He would exclude all that might distract the worshiper or reflect upon the spiritual dignity of the members” (Hiebert p. 59). 

Neither is Paul insisting that Christian women wear drab dress. “Even this may be worn with vanity; the very drabness may be made a display” (Lenski p. 560). 

Verse 10
“But”: In contrast to the temptation to place all the emphasis on the outward man. 

“By means of good works”: “Rather than depending on what she herself simply puts on the outside, the ultimate adornment is a life of good works (loving service) which she puts on” (Reese p. 66). Examples of women who adorned themselves with such good works are found in: Acts 16:14-15; Acts 9:36-39; 1 Peter 3:3-4. “Every Christian woman should prize more highly a testimony to her loving deeds of service than a reputation as the best-dressed woman in the congregation” (p. 66). 

“As befits”: This is the adornment that “fits” a woman professing to be faithful.

“Women making a claim to godliness”: That is women who are claiming to be worshippers of God. “Godliness” is defined as reverence towards God. “A woman who wants to proclaim loud and clear that she is a Christian, does so by her deeds” (Reese p. 66). 

Verse 11
“Let a woman quietly receive instruction”: From the context we are still dealing with public worship. “From a consideration of the woman’s adornment for attendance at public worship, Paul passes to a consideration of her position in the worship service” (Hiebert p. 59). Carefully note that Christianity elevated the status of women. Women have value, they are intelligent, and they can understand spiritual truths and doctrinal instruction is not wasted upon women. The term “woman” includes any adult female, whether single or married. 

“Quietly”: The word here does not refer to a complete absence of speaking, but to an attitude, a spirit, and a disposition. This same word is used in 1 Timothy 2:2 to describe a quiet and tranquil life, see also 2 Thessalonians 3:12.

“Receive instruction”: Suggests that one of the purposes of an assembly of the congregation is for instruction (Acts 2:42; 1 Timothy 4:13-16; 2 Timothy 4:2). The verb here is in the present tense, and implies continual learning. That means that instead of presuming to lead she is to have the attitude of attending to the teaching of others. “This injunction does not mean that Christian women are to surrender their mind and conscience to the dictation of men, only their general attitude is to be that of willing listeners” (Hiebert p. 60). 

“With entire submissiveness”: “Subordinating herself in every respect” (Arndt p. 847). Of course, submissiveness cannot be forced, rather this is something that a woman voluntarily does. “She is to conduct herself in a manner which does not writhe under authority. She is not to regard herself as unnecessarily imposed upon because of her sex. She is exhorted to assume the attitude of a disciple and be continually learning” (Kent p. 112). “The gospel elevated the woman and gave her a position of spiritual equality with the man before God, but it does not remove the original position of subordination that God ordained for the woman” (Hiebert p. 60). 

In the context the submissiveness under consideration is in the public assembly, where she is not teaching, but she is learning. She is to respect and honor God’s order of authority among His people. 

Verse 12
“But I do not allow”: Seeing that Paul spoke by inspiration (1 Corinthians 14:37), this is something that God does not allow as well. 

“A woman to teach or exercise authority over a man”: 

1. The term “man” in the above verse means a male adult in distinction from a woman. 

2. We know that woman are allow to teach other women, in fact they are commanded to do so (Titus 2:3-5). 

3. Thus the teaching role that is forbidden to women is that of assuming a position of authority as a teacher over men, such as preaching or teaching a mixed class of female and male adults. 

4. The verse implies that the position of a teacher of men and women is a position of authority (Titus 2:15; 1 Timothy 4:11; 1 Timothy 6:2). 

“To teach”: The word “teach” is a present tense infinitive, implying continual, habitual and repeated action. In the presence of men or answering a question in class, women often say things that provide instruction to men, what is forbidden is the role as the official teacher of the class. Thus in the case of Priscilla and Acquila instructing Apollos (Acts 18:26), a woman can give her input and make comments, but she is not to assume the role as the teacher of the class. The same would be true of home bible studies. The woman can assist in the discussion, but she cannot lead the class when men are present. 

“Or exercise authority over”: The expression means to govern another, to have authority over. Thus women are prohibited from taking the lead in the public worship services, including offering public prayers, preaching, serving the Lord’s Supper, and so on.

Point to Note:

Some have tried to argue that a woman can preach as long as the men of the congregation give her permission, yet God has already overruled the men of the congregation in the above verse, “I do not permit”. Others have argued that a woman can preach as long as she does not exercise authority over the men. The problem with this view is that preaching and teaching are inherently authoritative acts (Acts 13:1; Ephesians 4:11). The preacher or teacher is assuming a role that has authority (Titus 2:15). 

“But to remain quiet”: Same as verse 11. Compare with Luke 10:30. 

Point to Note:

One question that arises at this point in the discussion is does the teaching in the above verse have any application outside the assembly in the secular realm. That is, can a Christian woman teach and exercise authority over men, both Christian and non-Christian in the work place? First, such a discussion needs to first deal with the role of a woman outside the home and passages such as 1 Timothy 5:14 and Titus 2:5. Secondly, nothing is truly “secular” for the Christian. Christian men are expected to have “holy hands” not only in reference to worship but also in reference to any other aspect of their lives, including working at a secular job (Ephesians 6:5-9). In addition, I believe that all would concede that a Christian woman is expected to dress modestly both in and outside the assembly, and that a woman needs to have a meek and quiet spirit in every place (1 Peter 3:2-4). Just as men need to realize that they need to treat all women with courtesy and respect, and be willing to defend any woman who is being threatened, it would seem logical that a woman is not given the right to depart from her role just because she finds herself in a different setting. If men are expected to be gentlemen and sacrificial leaders in all places, then would it not follow that women are expected to be ladies on all occasions? 

Verse 13
“For”: Paul will proceed to give two reasons for the above prohibition. Please note that the reasons for the above instruction are not silly or flimsy, and neither are they cultural. 

“It was Adam who was first created, and then Eve”: This is exactly the same order that is found in Genesis chapter 2, which infers that Genesis 2:1-25 is a historical trustworthy account that is to be taken literally. God is telling us that the order of Creation is very significant. The woman was created as a help-meet (Genesis 2:18), thus to exercise authority over a man (to act as his master) would be contrary to the order of Creation. Compare with 1 Corinthians 11:8-9. Please note that while the Law of Moses was nailed to the cross (Colossians 2:14-16), the instruction in Genesis on this point was not. Jesus noted a similar truth in Matthew 19:3-9. Eve was not designed to direct, rule, or supervise Adam, but rather to assist him. 

Some have tried to argue that Paul’s teaching in 1 Timothy 2:11-12 only applied to that time period and culture, yet Paul appeals to the very beginning that transcends time and culture. In addition, if the teaching in the New Testament concerning the role of women only applied to that time and culture, then are men under no obligations to obey what God says to them? (Ephesians 5:22 ff; 1 Timothy 2:8)

Verse 14
“And”: Here is the second reason.

“It was not Adam who was deceived”: While Adam sinned (Romans 5:12), Adam was not deceived by what the serpent said. When Adam sinned, he did it deliberately, knowing full well what he was doing. 

“But the woman being quite deceived”: That is completely and thoroughly deceived (Genesis 3:13). Thus the fall was the result of Eve violating her divinely appointed role, Adam forsaking his role, and Eve assuming the role of leader and head. Both violated their positions, and the world has never been the same since. “Disaster comes when that relationship is violated” (Kent p. 115). 

“Fell into transgression”: Even though Eve was thoroughly deceived, she is still responsible for her sin. Being led astray by a smooth talker does not make our deviation from the truth any less sinful. People who are deceived by false doctrine or false teachers are still in transgression. 

Point to Note:

God’s point here is not that men are smarter than women, for the ages are filled with men who have been deceived (2 Timothy 3:13). Neither is His point that men are more spiritual, for Adam disobeyed God at the same time. Rather God’s point is to clearly point out what happens when men and women abandon their God appointed roles. 

Verse 15
“But”: Even after transgression God provides hope and a way of escape.

“Women shall be preserved through bearing of children”: The term “preserved” can refer either to temporary deliverance, eternal salvation, or both. The term “through” denotes the attendant circumstances, and “childbearing” involves not only giving birth to children, but raising them as well. 

1. Obviously the verse is not teaching that women become Christians by having children (Mark 16:15-16).

2. Nor is the verse teaching that being a mother is an automatic ticket to heaven, notice the “if” that follows the above statement. 

3. Some have argued that the above is teaching that faithful Christian women will never die while delivering children, but this seems to go against the general tenor of Scripture, that is, God never promises that bad things will not happen to His people.

4. Many feel that the verse is teaching that women will experience salvation equally with men through fulfilling their function in the home, just as men function publicly in leadership in the church. “Child bearing denotes the proper sphere in which the woman finds the true fulfillment of her destiny” (Hiebert p. 62). That is, women end up saving themselves in the process of seeing to it that their children are properly taught and saved. Just like men end up saving themselves by seeing that they are teaching the truth (1 Timothy 4:16). 

5. Others argue that the child-bearing under consideration is the child-bearing done by Eve, that is, through Eve and the eventual arrival of Jesus (born of a woman: Galatians 4:4), women, as well as men, have access to salvation. “Woman has been given the capacity to save herself and all others because it was through woman that the Savior was born” (DeWelt p. 57). 

6. Some feel that the word “saved” could also carry ideas of deliverance in this life, that is, functioning in her role as mother a woman avoids many pitfalls and heartaches and others experience when they abandon that role.

7. 

“If”: Yet having and raising children is useless without the following qualities, for unbelievers continue to have and raise children and yet end up lost.

“They continue in faith”: Salvation is conditional (Colossians 1:23). This means continuing in the faith, and continuing to trust what the apostles taught.

“Love”: (1 Corinthians 13:1-3). Remember love is the goal of our instruction (1 Timothy 1:5). 

“Sanctity”: That is, moral purity (1 John 2:15-17; 2 Corinthians 7:1; Hebrews 12:14). “The daily dying unto sin and being renewed unto holiness” (Reese p. 83).

“With self-restraint”: The same word is translated “discreetly” in 2:9. It means self-control, good judgment, and constantly living by proper and spiritual desires. This is the state of mind necessary for one who is concerned with continuing in faith and love. 

03 Chapter 3 
Verse 1
From regulations concerning public worship Paul naturally moves to a consideration of the qualifications of those who oversee the local congregation. The purpose of this section is to give the local congregation the information it needs to select qualified men for this office. It is clear that Timothy was to be partly involved in the selection and appointment of elders and deacons, as was Titus (Titus 1:5). 

“It is a trustworthy statement”: A statement that can be relied upon (1:15; 4:9; 2 Timothy 2:11; Titus 3:8). The following is very important and worthy of confidence. 

“If any man”: Clearly, the elder must be a man (3:2). Notice the word “any”; as long as a man was qualified he could serve, regardless of his social and economic background. 

“Aspires”: “To stretch oneself, that is, reach out after (long for)”. OREGO: to reach or stretch out, signifying the mental effort of stretching oneself out for a thing, or longing after it (Vine, “Desire” p. 298). “It points to an aspiration such as causes a young man to study, labor, and sacrifice in order to equip himself for leadership in the church” (Hiebert p. 63). Becoming qualified for this office and the office itself demand an output of energy. “The overseership is not a mere honor to be enjoyed. It is a good work, but it is work” (Kent p. 124).

“He desires to do”: To set the heart upon, that is, long for. EPITHUMEO: to desire earnestly. 

This does not mean that he campaigns for it like a politician, but on the other hand, it is not a "last second thought" either. He who will serve with the attitude "if you cannot find anyone else", is lacking in the desire department. The same type of desire is found in 1 Peter 5:2 “not of constraint, but willingly”. Translations here: “Not as though it were forced upon you” (Gspd); “Not reluctantly” (Wey); “Not because you are compelled” (TCNT).

“To the office”: The phrase, “office of a overseer” is actually one word in the Greek and is perhaps best-translated “overseership”. “Remember, it is the ‘function’ of overseeing that is emphasized in this word” (Reese p. 109). “Position or office as an overseer” (Arndt p. 299). 

“Overseer”: The term “overseer” is equivalent to the term “bishop” (KJV), and it refers to the same function or office as the terms “elder” and “pastor”. See Acts 20:17; Acts 20:28-31; Titus 1:5 ff and 1 Peter 5:1-3. It was not until post-apostolic times that men made “bishop” an office of higher rank than “elder”. Reese notes, “When the term ‘overseer’ or ‘bishop’ appears in our New Testaments, we must not identify those men with the modern ‘bishops’ who exercise authority over many churches in a given geographical area. The ‘overseeing’ was concerned only with the members of the congregation who selected the overseer. There were, in apostolic times, no lower orders of ‘clergy’ in a whole ‘diocese’ over whom the ‘bishop’ ruled” (p. 109). In the New Testament we find a plurality of such men overseeing only one local congregation (1 Peter 5:1-2; Acts 14:23; Philippians 1:1; Acts 20:17). 

“It must not be thought that Paul is here in 1 Timothy calling for the initial organization of the church at Ephesus. According to Acts 20:1-38, the church at Ephesus had elders some eight or more years before 1 Timothy was written. What Paul is doing is instructing the church that only qualified men are to fill this office” (Reese p. 110). 

“It is a fine work”: This means that the work is not only “good” intrinsically, but outwardly also. “It is attractive to the beholders. The overseership is not only beneficial to the one possessing it, but if properly exercised is appreciated by those who behold it. Sincere Christians recognize the high calling of their elders, and thank God for them.

The man who desires to be an elder has noble ideals. “It is not an easy or lucrative position, but it is a good work. It was a difficult and often thankless task, full of risk and danger; this might well cause a man to shrink from it. Apparently Paul felt it necessary to dwell on the spiritual glory of such a vocation, which ought to outweigh all the counsels of worldly prudence” (Hiebert p. 64). The office of an elder will involve “work” (1 Timothy 5:17; 1 Thessalonians 5:13).

Verse 2
“An overseer, then, must be”: The term “must be” means it is necessary, there is need of, it behooves, is right and proper (Thayer p. 126). “One must or has to” (Arndt p. 172). “It is necessary” (Reese p. 111). 

1. The qualifications are “musts” and to remain qualified the elder must continue to possess the following qualifications. This protects the congregation from a man who is no longer qualified and the elder from a congregation that seeks to remove them without just cause. 

2. Each qualification is to be treated with full respect and none of them are optional.

3. The “must be” applies to all of the qualifications and not just the word “blameless”. 

4. Some have tried to argue that these qualifications are only “ideals” that the elder strives for, but such is an abuse of the context. The elder must presently have these in order to be qualified and since when did being married to one woman, or having a good reputation become some impossible or far off ideal? 

5. 

“Above reproach”: One against whom no evil charge can be sustained, not open to accusation. ANEPILEPTOS: Lit., that cannot be laid hold of, hence not open to censure (Vine p. 228). One against whom it is impossible to bring any charge of wrong doing such as could stand impartial examination. This does not mean sinlessness (1 John 1:8); but rather a man who corrects his sins and is no longer held to blame in the sight of men and God. Consider the elder, Peter (1 Peter 5:1; Galatians 2:11 ff). “His conduct should be of such a nature that no handle is given to anyone by which to injure his reputation…it does refer to consistent, mature Christian living which gives no occasion for public reproach” (Kent p. 125). 

“The husband”: It is clear that the elder must be a man. “A word never used of the female sex” (Vine p. 34). The translators clearly understood that a man is under consideration in these qualifications. 3:4 “his own house..”, 3:5 “but if a man...his own house..how shall he...”, 3:6 “he fall”, 3:7 “he must..lest he”. The person under consideration in these verses is one that rules his own house, that is, the head of the house. This “office” involves teaching, teaching men and women, publicly and privately, Christians and non-Christians (3:2; Titus 1:9; 1 Peter 5:2). Placing a woman in this office would place her in the position of violating 1 Timothy 2:12.

“Of one wife”: “Mias gunaikos andra” literally means: Of one wife a husband.

Translations: “one wife"s husband” (Ber); “must have only one wife” (Wms), “he must be married only once” (Moffat). Some say lit., this means a "one woman man", but more is under consideration here than just a woman. A fornicator could be a one-woman man. The woman of this verse is a “wife”. “One”: The husband of only one wife or a husband married only once; the same as 1 Timothy 3:12; Titus 1:6 and 1 Timothy 5:9 (Arndt p. 231). Please note that such a qualification would not only prohibit more than one, but it equally demands one. Catholic commentators have tried to argue that the “wife” in this section is the church, yet such is an abuse of the context (3:4). In the context the elder’s family is clearly distinguished from the church. 

Some say that the thrust behind this qualification was directed against polygamy, yet "if the scriptures forbid polygamists to have fellowship with the church (1 Corinthians 7:1-2) what would be the point of Paul telling Timothy not to appoint them to the eldership? If the elders are taken from the membership of the church, and if church membership would not tolerate polygamists, how could this passage be only a condemnation of polygamy?" (Phillips p. 109).

The concept that Paul is only legislating against polygamists in the eldership just does not add up, especially when you consider the like expression “wife of one man” in 1 Timothy 5:9. How many women in the First Century had harems of men? One writer said, “If men with more than one wife (polygamists) were very rare in the Roman Empire, what are we to think of women with more than one husband? Even among the barbarians outside the Empire, such a thing as a plurality of husbands was regarded as monstrous” (The Expositors Bible Vol. 6 p. 416).

Clearly an elder must be married (all never married men are excluded), yet two questions remain:

Can the elder be Scripturally married more than once?

There are other expressions that God could of used to express the meaning of “one at a time”; that is, “the bishop must be married”. Admittedly a lexicon is a human authority; and yet Arndt and Gingrich (considered by many to be the best in N.T. word definitions) definite “one” here as “single, only one”, "”the husband of only one wife or a husband married only once” (Arndt p. 231).

The more I look at 1 Timothy 5:9 and the expression the “wife of one man”; the more I see a woman whose husband has died, who had not married again. In fact the context seems to bear this out. Why refuse to enroll younger widows? For one reason, they will desire to marry again (5:11-12). The expression from the female point of view is found in 1 Timothy 5:9 “the wife of one man”, that is a woman married only once.

In the past I heard it argued that 1 Timothy 5:9 proves that the expression “wife of one man” or it"s reverse “husband of one wife” allows for more than one marriage. Here is the argument: Since Paul told younger widows to marry (a second marriage); he would not have told them to do something which would disqualify them from being supported by the church in the future (being a widow-indeed). Therefore: “one man” or “one wife” means “one at a time within the bounds of Scripture”.

I find that the above argument falls apart on the following grounds:

Paul gave advice to virgins that would have excluded them from the widow-indeed class (1 Corinthians 7:25-38). Remember: The widow-indeed was a woman who had also “brought up children”. Therefore to argue that Paul would have never given instructions to women which would later exclude them from the “widow-indeed” category is false, because Paul did tell virgins not to marry. It is assumed that if a widow was not a widow indeed then she would not be taken care of. Such is false. (1 Timothy 5:4; 1 Timothy 5:16) The Church has the right to support all Christians in need, including widows that did not meet the qualifications to be a widow indeed. The point is that the widow indeed was a woman who was permanently supported by the church. (5:9)

Yet some argue that the statement “husband of one wife” has no allusion to the number of deceased wives a man may have had. “If my wife is dead, I am not now her husband” (The Eldership, McGarvey, pp. 57). Yet lexicons such as Arndt and Gringrich, point out that the expression can equally mean, “married only once”. And this definition seems to be the thrust of a similar passage in 1 Timothy 5:9. 

Some have argued that getting remarried, such as for a widower is not a sin, therefore such a person cannot be prevented from serving as an elder, seeing that God would allow an elder to do all lawful things, however it is not a sin to be single or remain childless but such things do prevent a man from serving. 

Does a man lose this qualification when his wife dies?

In previous studies on this subject the adult class brought out a good point, and challenged a common assumption as to “what the purpose is behind the elder having a wife”? To gain experience in ruling his household (a common assumption)? Or was it for support in his work as an elder? Do wives exist for experience or support? (Genesis 2:18; Malachi 2:14) The “one wife” qualification is separated from the “ruleth well his own house” (3:4) qualification. Experience may not be the only purpose, or the purpose at all in God"s mind for the elder being married. In addition, some women are mentioned in 3:11 (presumably the wives of the elders and deacons). This indicates that elders and deacons have wives of character. Would this not imply the wives are living? That is, before you appoint men, consider the character of their wives also.

The argument that once a man has proven he can lead a wife and family, he still remains qualified even though his wife dies, because he has not lost the experience of ruling well, rests on the assumption that she exists only for his experience of having a family and ruling them. With certain qualifiers, “husband of one wife” could refer to a man whose wife has died, such as “having been”. Yet there is nothing that qualifies 1 Timothy 3:2 or Titus 1:6 in the verse or the context. Admittedly, the qualifications (overwhelming) refer to present conditions in this man"s life, and qualities this man must have to remain an elder. Can we conclusively prove that “husband of one wife” (and believing children) are exceptions ?

The like expression “the wife of one man” (1 Timothy 5:9) is used when it is clear that the one man is dead, yet the word widow in the first part of the verse tells us that we must interpret “the wife of one man” as meaning “having been the wife of one man”. In this verse “the wife of one man” cannot mean that she presently has a husband. The reason that I bring this up, is because some would say that the expression “husband of one wife” would still apply even if the man"s wife was dead. From Romans 7:3 it is clear that the person whose mate has died is not married to anyone and thus is not the husband of one wife. The problem with allowing the interpretation, “having been” the husband of one wife, is that cannot we do this with any of the other qualifications. Are these qualifications mandatory for the elder at the present, or can they be things of the past? 

One final argument we can discard: To argue that it is arbitrary and absurd to require of a bishop any physical quality over which he may not have any control (such as the death of a wife) is not true. Aging is also a physical condition over which an elder has no control. Yet an elder must resign if age (something he has no control over) has taken from him his apt to teach and sober-minded qualities.

“Temperate”: “Vigilant” (KJV). Clear headed, self-controlled, to be calm, dispassionate and circumspect, wise caution may be included; attentive. Sober and wary; not given to frivolity of mind, common sense and collected in spirit.

The work of an elder requires a clear, vigilant mind, unhampered by drunkenness or self-ego. It means the bishop must be a self-controlled, watchful, alert man, having a foresight to know the end of a course being followed. The word itself had meant abstaining from wine entirely, and is so used by Josephus. It had also a metaphorical usage in the sense of spiritually sober, calm, and sober in judgment. 

“Prudent”: The same word is found in Titus 1:8. Sensible, master of himself, curbing one’s desires and impulses, thoughtful, one sound, self-controlled, one who is not flippant. Not that the elder must be long-faced, but that he should be earnest and have a balanced judgment to relegate fun to its proper place. 

One with this qualification would indeed take seriously his duties to "take heed" to himself and the flock he oversees. Those who lightly esteem spiritual responsibility and cannot "get serious" are not equipped to be elders. An elder must possess a mind that can get serious, that can deal realistically with all matters pertaining to the work.

“Respectable”: Dignified, unruffled, a well ordered life, having respect for order. “His discourse, dress, visage, gait, his manners, must all be suitable to the gravity of his function” (MacKnight p. 209). A man living with decorum. His is not childish, clownish, rude, crude, sour, boisterous or boorish. Remember, he will be relating to people both in and outside the church. The eldership is not place for a man who is known for unfinished plans and unorganized activity” (Reese p. 116). The elder must also be a gentleman, courteous, have good manners, be polite, not uncouth or rough. This is the man who orders well both his inward and outward life. 

“Hospitable”: Fond of guests. Generous to guests, a love of strangers. A man with an open heart and a open home. The elder is not some man in an ivory tower, but rather he is a sociable man, a companion of the congregation, he is assessable to the members, they are welcome in his home. “Persecution, poverty, and the plight of widows and orphans gave additional opportunity for hospitality to be exercised” (Kent p. 132). 

“Able to teach”: Skillful in teaching, able to teach, qualified to teach. 

No two men can claim to have exactly the same ability and knowledge to teach. Some have the talent to teach privately or in small groups, while others can do so before large classes or assemblies. Titus 1:9 more precisely defines the amount of knowledge and skill in teaching that the elder must possess. He must know the word and he must be willing to use it. To exhort with it and to refute, expose, show the error of those that stand in opposition. He must have a working knowledge. The elder cannot view himself as having the right to “speculate or teach doctrines that have no biblical foundation”.

Verse 3
“Not addicted to wine”: Literally, the expression is “not beside wine”. “It is not merely drunkenness that is here prohibited; if it was, we would doubtless have the word which is appropriated to the expression of that idea. Neither is the idea of ‘much’ in the original. The term, ‘by wine’, means simply, given to wine. It doubtless contemplates a man who is given to a freer use of wine than was customary among strictly sober people even though he might never become intoxicated” (McGarvey p. 61). Of course “wine” in New Testament times was diluted with water, and drunkenness is a progressive state (Ephesians 5:18), which forbids not only intoxication but the careless movement towards that state as well. Reese reminds us, “Before some one would affirm that drinking alcoholic beverages in moderation is perfectly compatible with being qualified to be a leader and example in the church, it should be remembered that ‘temperate’ (earlier in this list of the qualifications) does mean abstinence from wine” (p. 117). 

“Nor pugnacious”: A bruiser, one ready with a blow, contentious, a quarrelsome person (Titus 1:7). Someone who is ready and eager to fight, a bully, a quick-tempered individual who strikes back when annoyed. “Ungoverned temper, ready to resent insult or wrong, real or imaginary” (Lipscomb p. 147). The elder will often find himself in hostile situations, and such a place is not for the person who cannot control their temper. The elder must have his strength under control. He cannot be a person who will use physical force to attempt to achieve his own ends. 

“But gentle”: Equitable, fair, moderate, forbearing, “that considerateness that looks humanely and reasonably at the facts of the case” (Vine pp. 144-145). Yielding, kind, the man who is not offended easily, the man who is easy to be approached. “Matthew Arnold suggestively rendered the noun ‘sweet reasonableness’” (Hiebert p. 66). Though he does not compromise God’s standards, he yields and forebears where he can. He needs to be considerate towards the feelings of others, patient with the weak, and exercise his authority in a manner in which people do not feel that they are being domineered. In addition, he must be fair to all and play no favorites. 

“Uncontentious”: That is, peaceable. He does not argue just for the sake of arguing. He is not offensively aggressive, he is humble. “An ill-tempered, arrogant, assertive disposition will create problems, but never settle them” (Reese p. 118). 

“Free from the love of money”: That is, he cannot be greedy. “He who wishes to become rich also wishes to become rich soon”. He cannot be a miser, neither can he be a person willing to sell his principles for money. “The man who would be qualified to be an elder must be far removed from making the acquisition of earthly treasure his chief goal in life” (Reese p. 119). How often has the reputation of Christians suffered in the community because of high profile greedy religious leaders? The desire for money must not be a ruling motive in his life, he cannot have a mercenary spirit and neither can he be stingy. 

Verse 4
“He must be one who manages”: This indicates that the elder must presently rule his household well. This is not an optional requirement. Contrary to the claims of some, this verse does demand that the elder have children! 

“Manages”: “To be over, superintend, preside over” (Thayer p. 539). To stand before, lead, attend to, indicating care and diligence (Vine p. 307). Be at the head of, rule, and direct (Arndt p. 707). 

“Well”: “Rightly, so that there shall be no room for blame” (Thayer p. 323). “Fitly, appropriately, in the right way” (Arndt p. 401). 

“Keeping his children under control”: That is keeping them over control, having obedient children.

“Children”: Note that the term “children” can apply to children who are little as well as children who are grown adults (1 Timothy 1:2; 1 Timothy 1:18; 1 Timothy 5:4). 

“With all dignity”: Honor, purity, reverence, seriousness, respectfulness. It would appear that the “dignity” applies not merely to the children, but to how the elder keeps his children under control. He is a dignified father, that is, he does not have to yell at his children or threaten them to keep them in subjection. “Denotes the dignified way in which the father will secure the obedience of his children” (Hiebert p. 67). 

Verse 5
“but if a man does not know how to manage his own household, how will he take care of the church of God?”

Here is the reason for the qualification. The results that a man gets with his own family will be an indication of the results that may be expected in the household of God. “Ill-trained, bad children reflect on any elder, not merely because they are hurtful examples to the children of the members (and non-members), but still more because they show that the father is incompetent for his office” (Lenski). “If a man cannot manage his own children whom he has reared, and whom have always been under his care, how can he manage the church of God?” (Lipscomb p. 148). “The way in which a man controls his home reveals his capacity for leadership and government” (Kent p. 133). 

Various Questions
1. Must the children be merely well behaved or must they be Christians?

Paul in Titus is more specific and notes that the children must be “believing” (Titus 1:6). The expression, “that believe” refers to “a Christian” (Arndt p. 665). In Timothy, believers are Christians (1 Timothy 4:3; 1 Timothy 4:10; 1 Timothy 4:12; 1 Timothy 5:16). 

2. Does an elder have to have more than one child? Does the plural “children” in this passage include the elder with only one child?

The following thoughts are not designed to make our lives more difficult, but rather to make sure that we are not making assumptions and taking things for granted. The following information is given because Christians will and do encounter the above question:

If a questionnaire is sent to fathers asking: "How many children do you have?" The man with only one child would write “one”, and this shows that the term “children” may mean “child”. But if the same questionnaire was sent, and it was first explained that when we say “children’” we mean a plurality of children, how would the man with one child answer, having heard how the word children is being used? 

The same word rendered in Timothy and Titus children is used in other places in the New Testament, where it clearly includes the singular child (Matthew 7:11; Matthew 10:21; Matthew 19:29; Matthew 22:24; Matthew 27:25; Acts 21:21; 1 Corinthians 7:14; Ephesians 6:1; Colossians 3:20; 1 Timothy 5:4).

Clearly in the New Testament the plural children often includes the singular child, in the information presented below we need to ask the question is this because the singular inherently resides in the plural, or because the context or other passages would teach us such?

"The primary argument advanced by those who advocate that a man with only one child can qualify revolves around the biblical usage of the words "children" and "child". The point is made that "singular is always included in the plural", therefore a man who has one believing child could qualify. Greek grammarians are cited to show that writers .."sometimes use the plural for the singular, to give the expression a more general turn...and..the plural is used although the predicate refers primarily to one individual, when the writer wishes to keep the thought somewhat vague..or..in a generalization the plural can stand for one person".

Yet plurals and singulars are not interchangeable. If they were, there could be no reason for having differences in forms of declension. This is not to say that the plural does not include the singular. The plural always includes the singular. “Churches of Christ” (Romans 16:16) includes a plurality of the singular (“church of Christ”). But the greeting was not from only one congregation, but a plurality. “Children of Israel” includes every child of Israel, but the phrase does not mean only one child. The elder"s children include a plurality of the singular-child. But it does not mean the elder has only one child.

If plurals are interchangeable with singulars does this include all words in the Bible? If not all, by what rule does one determine which are interchangeable? For example, a Roman Catholic could take the various passages that speak of a plurality of elders (bishops) in each local congregation (Acts 14:23; Philippians 1:1; Acts 20:28) and declare that one elder overseeing a congregation is perfectly scriptural (since the plural includes the singular).

It is granted that sometimes that plural of teknon (Tekna-“children” in 1 Timothy and Titus); has a singular application. But this is not always true. Then how does one determine when “children” has a singular application? In the study of the Bible we have accepted the fact that words should be understood as having their most commonly accepted meaning unless: Context and or another passage teaches to the contrary. The normal, primary meaning of “Tekna” is “children”-plurality of offspring. Is there anything in the context that forbids the use of the normal meaning and demands a secondary meaning? Is there anything in any other passage of scripture that forbids the use of the normal meaning and necessitates (not just allows, but demands) the insertion of an secondary meaning?

Considering the Context: The same word “children” is found in reference to a widow (1 Timothy 5:4 “hath children”. The word is plural, but all would agree that this includes the singular child, because the context and other passages would teach such an individual responsibility. In the context Paul will mention the responsibility that rests upon the shoulder of an individual child (1 Timothy 5:8 “if any provideth not for his own, and specially his own household, he..” What if someone pointed out, “What in the context of 1 Timothy 3:1-16 and Titus 1:1-16, or in any other passage that deals with elders would prove that children would include the elder with only one child”? 

One writer noted, “Every argument that I have seen favoring the one child position, reduces itself to the following-(a) Tekna has an abnormal meaning in some passages. (b) The context of 1 Timothy 3:4 and Titus 1:6 permits the abnormal meaning. (c) Since tekna can have a singular application, and the context does not forbid such, then this is its meaning. The position is assumed, not proven. It may be granted that tekna can, in some cases, mean child but it still must be proven to be so in the eldership qualifications.

Parallels that breakdown. There is a categorical, or distributive plural. In Ephesians 6:1. Paul writes, “Children, obey your parents.” All children (as a class) are commanded to obey their parents (another class). The command includes an only child, and the child who has only one parent. This is the distributive usage. A parallel breaks down immediately between 1 Timothy 3:4 and Titus 1:6. In the eldership qualification passages the subject is singular “the bishop must be” and the object is plural (children). All passages such as Ephesians 6:1 with a plural subject and object cannot therefore be paralleled.

Another argument is that the emphasis is not on the number of children, but on how the elder rules the house that he has, whatever number of offspring he might have. Yet such an argument is subjective, we assume that we know what was in God"s mind when He gave the qualification. Remember, God does not always reason the way we do (Isaiah 55:8-9). If Paul had meant to put no emphasis upon the number of children, there are two ways he could have made such abundantly clear. Others have noted, “We see no point in imposing a qualification based more upon biologic ability than spiritual quality”, yet based upon the same argument we could appoint elders without any children. 

3. “Must all the children believe?”

Admittedly, this is what we would all like to see, for no one would have a problem with a man whose children were all Christians. It seems to me that anything short of this opens up a number of problems. And anything short of this means that we are now operating upon pure human wisdom or logic:

What percentage are we comfortable with? Two out of three? One out of three?

It"s hard for me to argue against 1 Timothy 3:4, which seems clear to me to teach that he rules well his own house, that is everyone that composes his household. The text does not say that he rules well a part of his household. If all his children must be in subjection then it is clear that all his children must believe. 

In Titus 1:6, the children cannot be accused of dissipation or rebellion, which means that whatever children he has cannot fit into this category, which equally means that whatever children he has must fit into the first category mentioned, that is, believers. 

4. “What if they become unbelievers after they leave home?”

At this point some would argue that 1 Timothy 3:4 and Titus 1:6 only apply to how the children behave when they are under this man’s roof. That whatever the child does after they leave home does not impact upon the character, or leadership ability of their father, or how they were raised. 

If what they do after they leave home does not reflect upon the elder, then what about the man whose children do not obey the gospel until they leave home? Would we consider such a man qualified (assuming he has all the other qualifications? Does what they do after they leave home reflect upon this man or not? If an elder"s children can qualify him after leaving home, then why cannot their behavior disqualify him? And what is the cut off point? All the children can fall away but one? Or can they all? And how long after they leave home?

The real question is: Does Titus 1:6 and 1 Timothy 3:4 only apply to the children as long as they are at home? Please note that Paul in Titus 1:6 does not limit the period of time in which the children must be believers. Would not Christian children who have left home still be considered the elder’s children and still be considered believers? In addition, would not children who have left home, who get involved in sin, still be guilty of rebellion and dissipation? If 1 Timothy 3:4 and Titus 1:6 only apply to the children when they are at home, then when they leave home does this not mean in such an interpretation that the elder no longer has faithful children.

Verse 6
“and not a new convert”:

It takes time to become “apt to teach” (Hebrews 5:12-14). 

To feed the flock, one must know more than just the milk of the word or just the first principles of Christianity. To do battle with false teachers, one must have a working knowledge of the word, and have experience (Titus 1:9; Acts 20:29 ff). The reason for this qualification is that in the first century various Jewish men became Christians who already might have possessed most of the qualifications already. Secondly, there is the temptation among Christians at times to appoint to the eldership a new convert who has a high profile in the community. 

“So that he will not become conceited”: Such a position of leadership and authority would be setting up this new convert for temptation. “To blind by pride and conceit” (Vincent p. 208). “The great danger to the novice is that his sudden elevation is likely to cause him to inflate with pride” (Kent p. 134). Please note that this new convert might be a very moral man and an extremely good husband and father, yet there is a big difference between being moral, and spiritual maturity that is able to handle a position of leadership. 

“And fall into the condemnation incurred by the devil”: The type of condemnation into which the devil fell . 

Or this may be the condemnation that the devil tries to lay for man, by luring people into sin through pride: 1 John 2:15-16. Again we see God"s wisdom. Often men try to appoint someone to a task in order to make them feel good, to make them feel welcome. The work of an elder is not merely honorary in nature. Those that become elders must be men of experience, humble men who realize their own true unimportance and importance, being an elder cannot go to their head, but must go to their feet, that is, get them busy in the work.

Verse 7
“And he must have a good reputation with those outside the church”: Please note that the elder is a man from the community in which the congregation is located and not some administrator with headquarters in a distant city. 

Often people can put on a front when with other Christians and at the services. Is this man a Christian the other six days of the week? This is a man who does not let his guard down and is always faithful in all circumstances. 

He that believes that Christianity applies to every realm of his life, it applies in business dealings, with relatives and in-laws, during times of recreation, at the supermarket, and so on. 

“Too often men are selected and appointed to the eldership without regard for their reputations among those people who are not Christians. Those outside the church must consider this man a fair, honest, good, sincere, godly man. He must be right in his dealings with all men” [Note: _ Phillips pg. 169] 

Sometimes people can deceive themselves into thinking, “Well I can rip them off, because they deserve it”, or “I can lie to them, because they do not deserve to hear the truth”. The church can very easily lose its influence, if the elders have!

How can the church convert people in the community, when one of its elders has wronged the community?

“The good which a church is capable of accomplishing in a community depends very much upon its reputation, and the reputation of the church depends much upon that of its representative men” [Note: _ McGarvey pg. 54] 

If someone does not speak well of him, we need to remember to consider the source. Christians will make some enemies (Luke 6:26). Their reason for not caring for him needs to be evaluated? (Titus 2:8). 

“So that he will not fall into reproach and the snare of the devil”: 

“That he may not be exposed to scandal and get caught in the devil"s snare” (NEB). The term “reproach” means, “reveling, disgrace, insult, fall into disgrace”. And a “snare” is whatever brings peril, loss or destruction, a trap (1 Timothy 6:9; 2 Timothy 2:26). “So he may not be involved in slander and get snared by it” (Ber). Unfortunately, some people in the world are looking for a reason not to believe or to discount Christianity and an elder with a bad reputation in the community can be a convenient way of dismissing Christ. In addition, it is difficult for a man with a damaged reputation to lead or correct anyone else. 

Closing Observations
1. The devil is real and fell into condemnation.

2. The devil is not equal with God, but rather is under God’s condemnation.

3. The devil does lay snares for men.

4. The devil is extremely conceited and is blinded in a sense.

5. There are people who are “outside” the church.

6. The world is not always wrong, that is, what the world says about a particular hypocritical Christian might be correct.

7. The world is not depraved, that is, even non-believers can spot hypocrisy, immorality, greed, and compromise. The world does understand Biblical standards of honesty. 

8. It is foolishness to appoint a man loved by the church but who has destroyed his reputation among non-Christians. 

Verse 8
“Deacons”: DIAKONOS: primarily denotes a servant, one who executes the commands of another, a servant, attendant, minister.

The word translated "deacon", usually has the ordinary meaning of “servant”. This word is used for Civil Government (Romans 13:4); Evangelists (1 Corinthians 3:5; 1 Corinthians 6:4; Ephesians 3:7; 1 Timothy 4:6); and various servants of the Churches (Ephesians 6:21; Romans 16:1). The translators of the New Testament realized that this also word has a technical sense, a sense in which the word refers to a specific work or office. Here they translated “diakonos” with the English word “Deacon” (Philippians 1:1; 1 Timothy 3:8; 1 Timothy 3:10; 1 Timothy 3:12). Note: In Philippians 1:1 we find servants and deacons. Both Greek words mean “to serve or minister”. The English word Deacon is an anglicized word given by the translators to distinguish between that work of certain qualified men and the work (service) of Christians in general.

“Likewise”: Just so, in the same way. As Elders must be qualified men, “in like manner”, the Deacons must be qualified in all respects mentioned.

Consider the use of this term in Titus 2:3; Titus 2:6. The word likewise introduces a new category each time the word is used. The idea is that as older men have responsibilities, so do older women, as do younger women and younger men. Yet we are not to understand that the last group has all the responsibilities of the first three groups mentioned. This term does not mean that the deacon must meet all the qualifications given for the elder as well.

“Must be”: Obviously the translators thought that the must be of 3:2 is to be understood as attaching to these qualifications as well.

“Men of dignity”: To be venerated for character, honorable. Worthy of respect or honor, noble, dignified, serious. The word points to seriousness of purpose and to self-respect in conduct (Vine p. 173). A man of high principle, who inspires respect by his conduct and deportment. Their tasks, however humble, are to be performed seriously and with becoming gravity (Eerdman p. 49). Often younger men can be prone to be too light hearted and irresponsible in certain duties given to them. The deacon must be dependable and trustworthy. “Their service will be done in the name of the whole congregation, and thus is not to be lightly undertaken” (Kent p. 137). 

“Not double-tongued”: Double in speech, insincere. Translations: “Not indulging in double talk” (NEB); “not shifty and double talkers but sincere in what they say” (Amp); “straightforward men”(Gspd).

A deacon, in his going from house to house, and in his dealings with those in need, had to be a straightforward man. The deacon will probably find himself often in the line of communication between the elders and various members. Therefore, deacons need to be men who are reliable in the presentation of facts, and those in such a position must resist the temptation, to tone down what the elders might say, or exaggerate the needs of the member. In addition, the deacon probably will be privy to information, personal problems of members, and so on that need to remain private. “Persons who spread conflicting tales among the congregation are not to be selected as deacons. Since the ministrations of such an officer would conceivably take him on constant rounds of visitation, a double-tongued person would spread havoc in short order” (Kent p. 137). ‘How easy to spread gossip, unless he is very watchful” (Reese p. 137). 

“Or addicted to much wine”: 

The alcoholic content of ancient wine was considerably lower than that of modern wine. All wine is ancient times was light wine (that is, not fortified with extra alcohol). Concentrated alcohol was only known in the Middle Ages when the Arabs invented distillation (“alcohol” is an Arabic word); the twenty percent fortified wines were unknown in Biblical times. 

“By the use of several historic citations, Dr. Stein establishes firmly that in N.T. times, before wine was drunk it was mixed with water. The ratio of water to wine varied, but the most common mixture seemed to be 3 parts water to 1 part wine. At times the ratio went down to 1 to 1 or even lower, but when it did the substance was referred to as strong drink. While the ratio of water to wine might vary, only the barbarians drink it unmixed” (Vanguard Magazine. Nov. 11, 1977). Reese reminds us that the above phrase does not mean that a deacon can be addicted to a little wine. Before one attempts to justify drinking in moderation, one should consider that present-day wines are considerably higher in alcoholic content than wines in Bible times. 

“Or fond of sordid gain”: 

“Eager for base gain, fond of dishonest gain, greedy for money. Translations: “Not greedy for ill-gotten gains” (Ber); “or to questionable money making” (TCNT); “craving wealth and resorting to ignoble and dishonest methods of getting it” (Amp). In helping others, deacons will probably at times have access to church funds, distributing money, reporting expenses for reimbursement and so on. This would include turning opportunities for serving others into a chance for personal profit. “One could tell if a person were ‘greedy for money’ if the important thing in this life is money and the things it will buy” (Reese p. 138). Compare this with the examples of Judas (John 12:6), Balaam, Gehazi, Achan (Joshua 7:21). 

Verse 9
“But holding to the mystery of the faith”: The “mystery” is the spiritual truth found in the gospel (Ephesians 3:6; Ephesians 6:19). 

So much for idea that deacons are nothing more than church janitors and maintenance men. These men need to have a firm hold on the faith, that is, the contents of Christian teaching. They must be men that practice what they teach, so they can hold the Christian faith with a clear conscience. A man of conviction, he has a firm and good grasp of the message of the faith, and he knows his Bible. God is not content with outward blamelessness in the conduct of deacons; they must also possess a vital spiritual life. “He who would commend the truths of the Gospel to others must conscientiously exemplify it in his own conduct” (Hiebert p. 69). 

Verse 10
“These men must first be tested”: 

Put to the test, examined. Translations: “Let them also be tested first” (RSV); “they must first undergo a scrutiny” (NEB).

“Then let them serve as deacons”: This “proving” happens prior to their appointment as a deacon. The congregation proves the men when the selection is made from among them that is no unqualified men can serve. “It does not mean that the candidates for the deaconship are to be placed on probation, tried out in office before being given permanent appointment” (Hiebert p. 70). The term “serve” also reminds us that the work of a deacon is service. Compare with verse with Acts 6:3.

“If they are beyond reproach”: That cannot be called to account, unreproveable, unaccused, with nothing laid to one"s charge. Translations: “Unblemished character” (Wey); “if no objection is raised against them” (TCNT). Deacons were not to be hastily appointed. That is, if after such examination as described in the previous statement, let them serve, appoint such men if they truly do meet the qualifications. 

Verse 11
“Women must likewise be”: “Even so much their wives be” (KJV, Con, Ber, Phi). The term translated “women” can refer to either a married or unmarried woman, and its meaning is determined by the context. The term “likewise” indicates that a new category is being discussed. These woman are neither elders nor deacons. 

"In Romans 16:1 Phoebe is described as a "diakonos" (RSV "deaconess"), but since the form is masculine, without the article, and since the first indications of an office of ‘deaconess’ appear only in the third century, it is highly doubtful that the verse refers to a specific and definite church office. The "women" of 1 Timothy 3:11 prob. refers to the wives of deacons" (Zond. Ency. “Deacons” p. 49) 

The women under consideration are not female deacons, but rather the wives of the deacons and elders. “Even so must their wives be” (KJV). 1. “In 1 Timothy 3:1-16 the “offices” are clearly named, “office of a bishop” (3:1); “deacons” (3:8), “serve as deacons” (3:10). Paul said, “women” and not “deaconesses”. If an official class were meant here, we should expect something more specific than “women or wives” without the article” (Vincent p. 236). 2. Very little is said about these women, in contrast to the qualifications for deacons. Nothing is said about whether these women are to be married or have children, because they are the wives of the men mentioned in this context. 3. It is often argued that Phoebe was a deaconness (Romans 16:1). She is called a “servant”, but that doesn’t demand that she was a deacon. Various other Christians are also called “servants”, but we never assume that they were deacons (Ephesians 6:21; Colossians 4:7; 1 Timothy 4:6). Paul also calls himself a “servant”, but we know that he wasn’t a deacon (1 Corinthians 7:8=1 Timothy 3:12), because he didn’t have all the qualifications (specifically, a wife or children). In like manner, Phoebe was a servant, but she wasn’t a deacon, because she wasn’t the husband of one wife. F. LaGard Smith notes, “A possible rendering of the word “servant” is the word “deaconess”, at least if one overlooks the fact that only the masculine form of the word “deacon” is found in Scripture. (There is no feminine form of the Greek word for deacon)….because the passage (1 Timothy 3:11) is sandwiched between various qualifications for deacons, the most natural reference would be to the wives of those being considered for deacons..” (Men Of Strength For Women Of God, p. 216).

“Dignified”: “Their wives should share their serious outlook”. The same word was used in 3:8. And especially those matters where a degree of soberness and serious resolve is needed. 

“Not malicious gossips”: “Women of discretion and self-control” (Phi). The spouse of the deacon must also be trustworthy and able to control her tongue. Due to the work of her husband, she must not make a wrong or selfish use of the confidential information to which she has access. The word “malicious” indicates that she cannot be a woman who is hypercritical or one who is bent on finding fault with others.

“But temperate”: Clear-headed, self-controlled, circumspect, like her husband, neither can she be addicted to much wine. 

“Faithful in all things”: “Trustworthy in every respect” (Arndt p. 664); “Women who can be trusted” (Phi). Faithful in keeping secrets, faithful in keeping appointments, faithful to her husband, her children, and faithful to God. I am impressed that God mentions that their wives must also have moral character. In the ancient world and even in modern times, the wives of successful men are often left in the background. In fact, the wives of some successful men in our modern history have been emotionally unstable, alcoholics, and so on. The kingdom of God is not organized like a corporation or congress (Matthew 20:24-27). God feels that the wife of an elder or deacon has a very valuable role. Her character can increase his effectiveness, or she can make him ineffective. In the book of Proverbs the husband of the worthy woman sits among the elders of the land (31:23), but it seems inferred that he might not be sitting there, if he had married a woman who lacked character.

Verse 12
“Deacons must be husbands of only one wife”: This would exclude the single man. Some view this as meaning that the deacon cannot be a polygamist, but polygamy is something that would have been ceased at conversion with any Christian (1 Corinthians 7:1-2; Acts 2:38; 1 Corinthians 6:9-11). 

“Is the Deacon still qualified after his wife dies?” (a) The like expression “the wife of one man” (1 Timothy 5:9) is used when it is clear that the “one man” is dead. And yet the word “widow” in the passage tells us that we must interpret “the wife of one man” as meaning “having been the wife of one man”. In fact, in this passage she cannot have a living husband to qualify as a widow indeed. Thus it is the context that will determine whether the deacon’s wife must be presently living. All the other qualifications (dignity, not double-tongued..) are qualities that the deacon must currently demonstrate to remain qualified. The question is not, “did he at one time demonstrate this in his life”, rather, the question is, “does he presently possess these attributes?” If we feel that the phrase “having been” can be added to “husbands of only one wife”, then why can’t it be added to the rest of the qualifications? “Does this qualification exclude men who have been Scripturally married more than once?” Certain translators felt that it does, Goodspeed renders this verse “must be only once married”. Others include “one wife’s husband” (Ber); “must have only one wife” (Wms). Arndt and Gingrich in their Greek-English Lexicon render this phrase, “the husband of only one wife or a husband married only once” (p. 231). I am told the expression means literally, “a one woman man”. It is only fair to consider the arguments on the other side since we don’t want to unnecessary exclude any man from this office based on some human opinion. In the past I heard it argued that 1 Timothy 5:9 proves that the expression “wife of one man” or its reverse, “husband of one wife” allows for more than one marriage. The argument is as follows: “Paul wouldn’t have told younger widows to marry (1 Timothy 5:14) if that would have disqualified them from receiving support from the Church in their old age”. The argument sounds good until we take the following factors into consideration: (a) The church can support any widow who is need, as well as any other Christian (Acts 2:45). (b) Paul gave advice to virgins that would have excluded them from the widow-indeed category (1 Corinthians 7:25-38). Therefore to argue that Paul would have never given instructions to women which would later exclude them from the widow indeed category is not true. Some have argued that if your mate dies and you marry again, or if they commit adultery and you put them away, you are still the husband of one wife. Some interpret the verse, “one wife at a time within the bounds of Scripture.” In response I believe it is fair to note: (a) God is specific. God didn’t say “a married man” or a “husband”. Rather He said a “one” woman man. (b) “at a time” isn’t found in the text. Therefore, I don’t believe that I could prove that the text could accommodate such a view. c) 1 Timothy 5:9 seems to make an even stronger case for the idea that the deacon can only be married once. First of all, women with a plurality of husbands were very rare indeed, so that can’t be the reason why the qualification was given. Secondly, even after the marriage is over, she is still called “the wife of one man”. Before we move on let us also consider something else. The one woman man is a man who is dedicated to his wife. She is an extremely important person in his life. She is his one and only. He has a strong marriage, he doesn’t have eyes that wander (Matthew 5:28). 

1 Timothy 3:12 “good managers”: Means literally, to stand before, to lead, attend to (indicating care and diligence) (Vine p. 307). Being at the head of, presiding over. “fitly ruling” (Con); “fitly, appropriately, in the right way” (Arndt p. 401). Points to Note: 1. He is the spiritual leader of his home (Genesis 18:19; Joshua 24:15). This is a man who is truly implementing the instructions found in Ephesians 6:4 “And, fathers, do not provoke your children to anger; but bring them up in the discipline and instruction of the Lord”. 2. He rules well, “admirable managers of their children and of their own homes” (Ber); “presiding well over their children and their own houses” (ABUV). On the one hand he is not a permissive and careless father, on the other hand neither is he cruel or unreasonable. He has learned how to guide his household without yelling or constantly threatening. He does not preside by force or intimidation. 

1 Timothy 3:12 “of their children’”: As far as I know most would concede that a deacon can be qualified having only one child. The reason for this is that “deacons” (plural) are to have “children” (plural). The distributive usage allows for the singular (See Ephesians 6:4). The father of one child has as much obligation in raising that child in the admonition of the Lord as the father with more than one child.

In contrast to the qualifications of elders, nothing is said about the deacon’s children being Christians. The statement “good managers” would infer that the children are in subjection to their father and are well behaved. Since the deacon is a man who has first been “tested” (), it seems logical that his children, although they might not be old enough to become Christians, they still have to be old enough for people to see they are well-behaved, and respect their father’s authority.

1 Timothy 3:12 “and their own households”: This may mean whoever else might be in the family (servants, inlaws, and so on). The thought seems to be that everyone under his roof respects his position as head of the family. He is not the man who runs and hides from responsibility, and neither is he the type of man who insists that his wife handle all the problems with the children. This man is involved in the lives of his children and is a true manager of his household. In addition, I believe the above verses and this verse make it clear that the deacon’s wife is in subjection. The real power in the family isn’t his wife. This is not the type of man that would cause you to wonder, “If we appoint him, are we in reality appointing his wife or mother-in-law?

Verse 13
1 Timothy 3:13 “For those who have served well as deacons obtain for themselves a high standing and great confidence in the faith that is in Christ Jesus.”

Deacons who perform well have as a consequence greater confidence in their relationship with God. They will develop greater confidence in their faith. Being a deacon isn’t designed to improve your handyman skills, but rather to create a Christian man who is even more convinced in reference to what he believes. In a sense, this was true concerning two men that were appointed in Acts 6:1-15. Both Stephen and Philip served tables, and yet both of them ended up very bold in their presentation of the faith and completely persuaded that they were on the right track (Acts 6:10). There have always been those who have shyed away from the responsibility of the office, but notice God’s attitude. The responsibility isn’t to be dreaded. Rather, tremendous rewards, personal and spiritual growth await the man who will answer the call.

Verse 14
“I am writing these things to you, hoping to come to you before long”:

“These things” would include the specific qualifications just mentioned and the entire letter as well. 

Verse 15
“But in case I am delayed, I write”: Paul knew that circumstances might delay his hoped for reunion with Timothy, thus he writes this letter. Paul had been hindered on other trips (Acts 16:6-7; Romans 15:22). 

“So that you will know how one ought to conduct himself in the household of God, which is the church of the living God”

The absence of any pronoun in the original makes it possible to insert either “you”, “thou” or “men” in the above verse. Other passages stress the fact that the church is the family of God, God’s household (Hebrews 3:6; Hebrews 12:22-23; 1 Peter 2:5; 1 Corinthians 3:16; Ephesians 2:19). “Both Timothy and the Ephesian Christians must know how to defend and propagate the truth (vs. false doctrine), how to conduct public worship and how to select proper leaders, because what they have been entrusted with is not a private business-it is God’s household!” (Reese p. 147). Let us always remember that the church does not belong to us, but to God, therefore let us resist any temptation to make the church “what we want it to be”. 

“Pillar”: “Now the congregation is pictured as a massive pillar, holding up the truth and displaying the truth” (Reese p. 149). 

“Support of the truth”: A stay, bulwark. “The church is also the stay and buttress of God’s truth in that it supports and maintains it in opposition to all attacks upon it” (Hiebert p. 73). In addition, each local congregation is to be a pillar and ground of the truth. 

Verse 16
“By common confession”: By consent of all, undenabily, most certainly. 

“Great is the mystery of godliness”: Of great moment, of great weight, sublime, majestic, important. The term “mystery” does not refer to something that can never been known, but rather to something that at one time had been hidden in God’s plan, but is now revealed in the gospel. In the next line Paul will define this mystery of godliness.

“He who was revealed in the flesh”: That is Jesus, who became flesh (John 1:14). This is a tremendous and sublime truth, the fact that God became man and yet was still God at the same time. 

“Was vindicated in the Spirit”: This appears to refer to Jesus’ resurrection. While in the flesh, He was persecuted, maligned, and hated. He was put to death as a common criminal, yet He was vindicated to be the Son of God through His resurrection (Romans 1:3-4; Acts 3:14; Acts 7:52; Acts 4:10-12; Acts 5:31). The vindication of all His claims upon His resurrection.

“Seen by angels”: “The mighty angelic hosts were witnesses to Christ during His earthly ministry at various times (birth, temptations, agony in the garden, resurrection)” (Kent p. 146). 

“Proclaimed among the nations”: (Matthew 28:18-20; Mark 16:15-16; Colossians 1:6; Colossians 1:23). By the time Paul writes this letter, the gospel had been preached for over 20 years to the nations. 

“Believed on in the world”: Not that everyone in the world believed in Him, but rather that people thorughout the world believed in Him, both Jews and Gentiles (Acts 2:41; Acts 4:4; Acts 5:14; Acts 6:7; Acts 11:21; Acts 17:6). 

“Taken up in glory”: (Mark 16:19; Acts 1:2; Acts 1:11; Acts 1:22; John 17:5; 1 Peter 1:11; 1 Peter 1:21; Philippians 3:21; Daniel 7:13-14). “His resurrection, ascension, and second coming are all depicted as aspects of the glory in which Christ now moves” (Kent p. 146). 

04 Chapter 4 
Verse 1
“But the Spirit explicitly says”: This is in contrast to the truth presented in 3:16. “With such wonderful truths to occupy their minds and fill their hearts, one would think that men would not busy themselves with other and very different things” (Reese p. 161). Note what the Spirit says. The Holy Spirit is speaking through Paul, so this is the equivalent of the expression, “Thus saith the Lord”. All revelation, whether Old Testament or New Testament is the product of the Holy Spirit (2 Timothy 3:16; John 16:13; 2 Peter 1:21).

“Explicitly”: “In express words” (Thayer p. 563). That is, clearly stated, leaving nothing implied, definite, saying what is meant without reservation. ”The Holy Spirit was not using symbols, or shadowy images of the future” (Reese p. 161).

In spite of this discouraging news, Timothy must continue to preach the truth in the face of such an apostasy (2 Timothy 4:2-4). “Timothy must work under the realization of the fact that along with the believing reception being accorded to the preaching of the Gospel in many quarters there will come a definite falling away from the faith” (Hiebert p. 75). 

“That in the latter times”: This is not talking about some time right before the end of the world. The term simply denotes time in the future. The plural “times” may indicate that such seasons of apostasy come and go and will be many. 

“Some”: Not all, but some.

“Fall away”: To apostatize (Luke 8:13; Hebrews 3:12). To move away from one’s original position. This clearly teaches that these people who fall away were Christians, for a person cannot fall away from a position they never occupied. “Denotes a standing away from original position” (Kent p. 148). 

“From the faith”: “Objectively, the substance of Christian faith or what is believed by Christians” (Thayer p. 513). “That which is believed, body of faith or belief, doctrine” (Arndt p. 664). That is, such people have fallen away from what the Bible teaches (1 Timothy 1:19; 1 Timothy 3:9; 1 Timothy 4:6; 1 Timothy 5:8; 1 Timothy 6:10; 1 Timothy 6:21). 

“Paying attention to”: To attach oneself to, hold, follow (Titus 1:14). This means not merely listening to, but yielding to. People fall away because to whom and what they are giving their attention. 

“Deceitful”: Misleading, any kind of deceiver or corrupter (2 John 1:7). 

“Spirits”: That this, those who claim to be inspired (2 Thessalonians 2:2; 1 John 4:1-3). “Every pretender of inspiration” (Macknight p. 225). These men are not revealing God’s truth, but rather are preaching the devil’s lies. 

“And doctrines of demons”: “Teaching suggested by devils” (P.P. Comm. p. 68). This expression does not mean that these men are possessed by demons, but rather the ultimate source of their false doctrine is Satan, for he is the father of all lies (John 8:44; James 3:15). Note carefully that if one is not listening to God, the only alternative is listening to evil. 

Verse 2
The human agents who spread such errors
“By means of the hypocrisy of liars”: “Pretense, outward show, by the hypocritical preaching of liars” (Arndt p. 845). “Certainly these false teachers must make themselves appear different from what they really are. Some have gone so far that lying becomes second nature to them, because the standard of truth in God’s Word has been abandoned. They feel no qualms because their conscience has been seared” (Kent p. 150). Note that hypocrisy lays one open to temptation and evil. “These men pretended to spiritually inspired lives but were dominated by a false spiritualism” (Hiebert p. 77). 

“Seared in their own conscience as with a branding iron”: Paul pointed out that the conscience would become callous or past feeling from constant violation (Ephesians 4:19). “Such a burn (see the old west when bullet wounds were cauterized with a hot poker) would leave the person with no feeling in the burned spot” (Reese p. 163). “These men’s consciences are become as insensible to the touch as the skin that has been cauterized” (P.P. Comm. p. 69). The statement “their own conscience” also implies that they were not merely deceiving others, rather they were also deceiving themselves. 

Verse 3
Specific Doctrines
“Men who forbid marriage”: “A false asceticism is the key emphasis of their teaching. How often has this sort of ascetic teaching, under the guise of a more spiritual religion, arisen to plague mankind! The Essenses and Therapeutae in the days before the church, the Gnostics during the early centuries, Roman Catholicism with its celibacy for priests down to the present hour all are examples of this practice” (Kent p. 152). In the centuries to come, Augustine (354-430) A.D.), would advocate celibacy and argued that even sexual relations in marriage is evil. “When Gnosticism had finally flowered into its completed form, that religion too forbade marriage as one of the necessities for the person who would be holy” (Reese p. 165). A more recent example of forbidding marriage would be the Shakers in the 18th and 19th centuries. 

During the fourth century A.D., most of the “bishops” in Greece, Egypt, and Western Europe were unmarried or left their wives after consecration. In the East, the sixth and seventh centuries saw laws enacted which forbade the marriage of bishops. If he were already married before consecration he had to put his wife away in a distant monastery. Celibacy in the western church became a canonical obligation for the clergy through the combined efforts of the popes and regional church councils. 

In contrast, Jesus endorsed the marriage relationship (Matthew 19:3-9), and the Hebrew writer noted that marriage is honorable in all (Hebrews 13:4). 

Modern Application:

Some have tried to argue that any attempt to forbid any marriage is a mark of apostasy. Jesus noted that certain “marriages” are sinful (Matthew 19:9; Matthew 5:32) and so did Paul (Romans 7:2-3; 1 Corinthians 7:10-11). John the Baptist told Herod that it was unlawful for him to have a certain wife (Matthew 14:4). In the above passage Paul is taking about forbidding people from marrying who have the Scriptural right to marry. 

“Advocate abstaining from foods”: The term “foods” here (“meats” in some translations) means foods of any kind. Broma means solid food in general, not merely animal meat. “Judaizers, Gnostics, Catholics (Fridays, Lent), Seventh-day Adventists, and all types of ascetics have promoted this error. Paul faced it squarely in his Epistle to the Colossians (Colossians 2:21-23). The error arises from a false conception that our physical bodies are evil just because they are physical, and therefore to deny their normal appetites is thought to be praiseworthy” (Kent p. 152). See Matthew 15:11. “Consequently, vegetarianism is not a means of sanctification. On the contrary, if it is observed on religious grounds, it is a disrespect of God” (Kent p. 152). 

“Which”: That is, both marriage and foods. The term “which” in the Greek text is plural. 

“God has created”: God created food (Genesis 1:29; Genesis 9:3) as well as marriage (1:28; 2:24). The fact that God created them was proof that they were not to be regarded as evil. Gnostic teachers argued that some sort of lesser aeons, that is lesser gods, generations removed from God, did the creating. In their view this is how a good God could have created a material world that is evil. Paul notes that God Himself did all the creating and what He created was good!

“To be gratefully shared in”: That is to be received and participated in with gratitude. “The participation is to be ‘with thanksgiving’ in due recognition of them as God’s good gifts” (Hiebert p. 79). 

“By those who believe and know the truth”: People who truly believe God and accept His truth will realize that marriage is honorable in all (Hebrews 13:4). Notice that one cannot truly appreciate to the full all of God’s blessings in this world without being a Christian. Some unbelievers ignorantly deprive themselves of God’s blessings, other unbelievers pervert God’s blessings, and others have no one to thank for such blessings. In addition, such a statement is an attack upon false teachers who might argue that the “truth” could only be known by the elite, or through some sort of extreme self-denial. In contrast, every Christian can know the truth. Note that the word “know” means to know thoroughly, accurately, and to know well (Thayer p. 237).

Side Note
One way in which Christians inherit the earth (Matthew 5:5) is that they make the best use of their time here and of the blessings that God has given them. Of all people, Christians should enjoy and appreciate marriage more than all others, for they truly understand the meaning, depth, and length of marriage. The above verse also infers that apart from gratitude to God, a person will simply and completely miss how good God has been to them. How many times do you see unbelievers who are completely unappreciative of their mates or who gobble down their food without any acknowledgement or gratitude for what was just given to them? 

Verse 4
“For everything created by God is good”: Genesis 1:31; Mark 7:19; Acts 10:15. “Good” in the sense of being excellent in its nature. 

The above statement does not mean that the Christian can partake of Cocaine or Marijuana. There are things that God created as good, but which have been perverted by man or perverted in their use. Drugs have a use, but not for recreational purposes. 

“And nothing is to be rejected: That is despised, cast away, or counted as unclean. “When men reject that which is God’s creation, and intended for their own, they only reveal their ignorance and willfulness” (Hiebert p. 79). 

“If it is received with gratitude”: Consider the example of Jesus on this point (Luke 9:16; Luke 22:17), as well as Paul (Acts 27:35). “In everything give thanks” (1 Thessalonians 5:18). 

Verse 5
“For it is sanctified by means of the word of God and prayer”: First, it is the word of God that has declared such things to be good. “Thanksgiving is not a magical formula which changes the nature of these things but it gives a sacred value to them as gifts whose source might otherwise be overlooked…Paul may mean that the Scriptures justify our use of these things by direct sanction…The reference is not to any specific prayer formula but rather to that constant habit of referring everything to God as the Giver of every good and perfect gift” (Hiebert p. 79). “Hence this is not indiscriminate license for the believer to use these privileges as he sees fit, but as God’s Word reveals” (Kent p. 154). “He is not advocating an autonomous attitude that thinks anything that satisfies or gives pleasure is perfectly acceptable behavior” (Reese p. 168). Such prayers also keep Christians from abusing and taking such blessings for granted. 

Verse 6
The Good Servant
“In pointing out these things to the brethren”: The expression “these things” certainly includes what is mentioned in 4:1-4. What Paul is writing is not just for the personal benefit of Timothy but is also meant for the entire congregation as well. Part of the job of any preacher is to put the brethren in mind (2 Timothy 2:14; Titus 3:1; 2 Peter 1:12-13), that is to continually remind them of God’s truths. The way to fortify God’s people against apostasy is to preach the truth and warn them concerning false doctrines. Notice that the subject matter for Timothy’s preaching was to be the Scriptures. 

“You will be a good servant of Christ Jesus”: The term “servant” can mean, “minister”, but it does not mean “the” minister. Rather it simply means one who executes the commands of another. A “good” servant is submissive and obedient to the Master (Jesus), and faithfully proclaims what the Master wants taught. In addition, in being a servant, Timothy must be concerned about the welfare of others. 

“Constantly nourished on the words of the faith and of the sound doctrine”: The term “nourished” means “to educate, form the mind” (Thayer p. 219). “Bring up, rear, and then train in” (Arndt p. 269). The “words of the faith” and “of the sound doctrine” refer to the same material, that is, the word of God. These are the words that produce faith, and explain what a Christian is to believe. It is “sound” doctrine, because it is teaching that yields people who are spiritually healthy. “Every good minister must take care to nourish his own soul on the truths which he is supplying to others. It is quite possible for him to become so busy finding food for the flock that he fails to nourish his own soul with the food he prepares” (Hiebert p. 81). 

Side Note
In contrast to some modern attitudes, sound doctrine is not restrictive and neither does sound doctrine prevent the growth of love or other virtues. In fact, true love can only grow in an environment of sound teaching. 

“Which you have been following”: Literally, to follow close upon, side by side (2 Timothy 3:10). The perfect tense denotes that throughout Timothy has been faithfully adhering to the sound doctrine. “Implied is the idea that Timothy has wanted to know it perfectly so as to be able to teach it identically” (Reese p. 172). 

Verse 7
“But have nothing to do with”: The sound doctrine will enable the preacher to know the difference between what he should teach and what should be rejected. “While he must meet demonic teaching head-on and refute it with Scripture, he must not fritter away his time with silly religious trivia” (Kent p. 156). 

“Worldly fables”: Compare with 2 Timothy 2:23; 1 Timothy 6:20; 2 Timothy 2:16. The fables or myths mentioned in 1:4 are here called “worldly”, that is profane. “The first adjective points out that there is nothing sacred in them” (Hiebert p. 81). These fables are not harmless, but rather they treat God and the things of God with contempt

“Fit only for old women”: This is not an attack on the wisdom of all old women, yet in many cultures old women in the community often performed the telling and retelling of such myths. 

“On the other hand”: There is always “another hand”. When God tells us to avoid something, He always gives us a positive direction as well. 

“Discipline yourself”: True and lasting discipline must come from “yourself”. The term “discipline” here means to exercise vigorously (Hebrews 5:14; Hebrews 12:11). This is also in the present tense, “keep on exercising”. 

“For the purpose of godliness”: Reverence and respect towards God, that is, an attitude of due respect towards God. “Timothy is charged to train himself towards a life-style that is characterized by godliness with the same intensity that a gymnast trains to physical perfection of his chosen exercise. Think of all those vigorous bodily things we do to build up muscles, endurance, and heart, for some worldly sport. Paul calls Timothy and all of us to make vigorous effort to build up our godliness” (Reese p. 174).

“Most of us are willing to admit that godliness is an excellent thing for attaining to a peaceful death, but we show little evidence that we are convinced of its being necessary for spending a happy life” (Plummer). 

Verse 8
“For bodily exercise”: Some writers argue that “bodily exercise” in this context refers to the practices in 4:1-3, yet Paul does not argue that such practices are of a little profit, rather he argues that they are sinful and the doctrines of demons. The contrast is not between asceticism and godliness, but between physical exercise and spiritual exercise. Remember, Paul had just used the term “discipline” (a term that means to exercise vigorously, from which we derive the English term “gymnastic”) in 4:7. 

“Is only of little profit”: The term “little” means that bodily exercise has definite limits as far as value and profit is concerned. Such exercise only benefits us in this life, and only benefits a small area of your life. “The ruins of a great stadium, scene of athletic contests at Ephesus when Timothy lived there, have remained until modern times. The Greeks gave a great emphasis to the attainment of physical strength, grace, and skill. Paul does not deny a certain value to physical development, but he insists that its worth is limited in time and nature” (Reese p. 174). 

“But godliness is profitable for all things”: “By godliness Paul means that conduct of life which is according to the standard of the Word of God” (1 Timothy 3:16)” (Kent p. 157). The statement “all things” is explained in the next line.

“Since it holds promise for the present life and also for the life to come”:

“For the entire well-being, physical and spiritual, temporal and eternal. There is no guarantee for the worldly prosperity of the godly. But it does make for ‘a true well-being in this life and obtains life’s real good, since it places man in right relations to God and the world, and fits him for the true enjoyment of all earthly good” (Hiebert p. 82). “Every worthwhile experience of this life is enriched by godliness. Infidelity makes no promise of future happiness. Vice promises pleasure for the present life, and disappoints both here and hereafter” (Reese p. 176). There are many blessings for being a faithful Christian in this life (Matthew 6:32-33; Mark 10:30; Luke 18:30; Ephesians 6:3; 1 Peter 3:10). In contrast, the life here of the transgressor is hard (Proverbs 13:15). 

“For the life to come”: Matthew 25:21; Matthew 25:34; 2 Timothy 4:7-8; 2 Peter 1:10-11; Revelation 2:7. 

Verse 9
“It is a trustworthy statement deserving full acceptance”:

The statement under consideration is the statement that godliness is profitable for all things. This is a true saying and one that can be trusted, and one which everyone needs to embrace with full acceptance. This also infers that there are sayings (in the world) that are not faithful, that should be rejected. “Those who have faith have found this saying trustworthy, and it is worth all men’s while to accept it” (Hiebert p. 83). 

Verse 10
“For it is for this we labor and strive”: “The life of godliness, which is so profitable for time and eternity, is the apostle’s goal” (Kent p. 158). “We”: This would include Timothy and Paul and other workers as well. “Labor”: “Work that points to the weariness and exhaustion which results from strenuous toil. It takes work to become more godly in attitude, character, and life” (Reese p. 177). Life of faithful service to God takes work (Romans 16:6; Romans 16:12; 1 Corinthians 16:16; Galatians 4:11; 1 Timothy 5:17; Revelation 2:3).

“And strive”: Denoting strenuous effort, to contend, struggle, from which we get our English word “agonize”. Godliness does not happen by accident and neither does God do all the work for us. Both of the above verbs are present tense. “The extent to which an athlete throws his whole being into striving for the prize in no way excels the extent to which Paul throws himself into the service of the Lord” (Reese pp. 177-178). Paul understands that salvation cannot be earned and yet he and Timothy continues to exert every effort in serving God. “Carries the picture of the athlete putting in the last ounce of his energy into the race in order victoriously to reach the goal. Paul and his companions had such a deep sense of the grandeur of the reward held out in the Gospel, that they counted no labor too heavy, no agony too severe, that led them gradually but surely to the expected goal” (Hiebert p. 83). 

“Because we have fixed our hope on the living God”: This is why they work so hard. This verse “pictures the hope as resting on God as the only true foundation of hope. The perfect tense indicates that this hope has permanently been set on ‘the living God’” (p. 83). Paul’s confidence rests upon the right foundation! Since God is the source and giver of all life, God is also able to fulfill any promise He makes about “life”, either here or in the age to come.

“Who is the Savior of all men”: God is the Savior of all men in the sense that He desires all to be saved (1 Timothy 2:4), He patiently waits for all to come to repentance (2 Peter 3:9), and He gave His Son as a sacrifice for the sins that all men have committed (John 3:16). Other passages note that man must cooperate in this area to receive this salvation (Matthew 7:13-14; Matthew 7:21-23). 

“Especially of believers”: The term “especially” means, chiefly, most of all, or particularly. God has made it possible for all men to be saved (John 3:16; 1 Timothy 1:15); yet this salvation is conditioned upon “faith” (Hebrews 11:6; Mark 16:15-16). All men receive God’s offer of salvation (Matthew 28:19), but only believers will enjoy that salvation. Some seek to argue that the “saving” of the passage has to do with God preserving the physical life of an individual. While it is true that God sends the rain on the just and unjust, the context of this passage is eternal life (4:8 “for the life to come”). Others have argued that this passage is teaching that God will eventually save everyone. Such a claim not only violates so many other passages (Matthew 7:13-14; 2 Thessalonians 1:8-9), fails to note that God is not going to save all who claim to profess to Christ (Matthew 7:21-23), but also fails to explain the question, “If God is going to give all eternal life, then how is God going to especially save believers?” With such an interpretation in the end, unbelievers are saved just like believers.

Verse 11
“Prescribe and teach these things”: The things just mentioned and what follows. The term “prescribe” means to order, command and charge and is in the present tense, to continual to do so. Compare with 1:3; 6:13 and 17. The preacher needs to preach the word of God with authority (Titus 2:15). 

Verse 12
“Let no one look down on your youthfulness”: The teaching and commanding in 4:11 may evoke resistance upon some members. By his example and speech, Timothy must remove any barrier to the message his youthfulness might cause. Timothy was probably around 35 when this letter was written. In the ancient world, a person was considered a “young” man until he reached age 40. Timothy cannot “command” people to listen to him or respect him, rather, he must live in such a way that their respect is earned. To look down on means to treat a person with contempt and scorn. Other passages indicate that Timothy was still a young man at this time (5:1; 2 Timothy 2:22). Timothy may have been converted around 48 A.D. (ages 15-22?), joined Paul in 51 A.D. (Acts 16:1-40), and this letter was written in 65-67 A.D. Paul knew that Timothy was a young man, but did not believe he was too young for the task at hand. 

“But rather in speech”: This would refer to Timothy’s preaching and personal conversation (2 Timothy 1:13; Titus 2:1; Titus 2:7 “sound speech”). Certain forms of speech should not be used by Christians (Ephesians 5:4; Ephesians 4:29), and speech does reveal the thoughts of the heart and one’s true character (Proverbs 17:28; Mark 7:20-23). 

“Conduct”: This term refers to “public life, general behavior, ways of dealing with people. The word covers a multitude of practical matters involving such things as work habits and business dealings as well as morals and leadership” (Reese pp. 182-183). This goes against the modern attitude of those in the public eye who claim, “I am not a role model”. Timothy is supposed to be a role model. 

“Love”: This would include love for God as well as love for others. God expects Timothy to do more than simply preach about love, He expects him to love his enemies (Matthew 5:44); love his neighbor (22:39); love God with all his heart (22:37); and love his brethren (John 13:34; 1 Peter 1:22). 

“Faith”: That is, dependability, one that God and man can count on, an example of true conviction and a sincere faith (1 Timothy 1:5; 2 Timothy 1:5), being a man of his word and a man who is faithful in his preaching of God’s truth. 

“Purity”: God expects evangelists to practice what they preach. Timothy must be ethical, honest, and in conformity with God’s laws governing morality. “Purity is clean thinking and talking and living” (Reese p. 183). Timothy must be very careful in his interactions with the opposite sex, and do nothing that would give rise to scandal or the wrong impression. 

“Show yourself an example”: God knows that Timothy can be a good example if he will continue to put forth the effort. In addition, this statement does not infer that Timothy has been less than a good example, the statement is not a rebuke but a call to continue being a good example. “Show yourself”, that is, keep on becoming an example. 

“Of those who believe”: This statement can either mean, “Be an example to the world of what a Christian should be”, or “be an example to the believers”. 

Verse 13
“Until I come”: Paul expected at this time to be able to return to Ephesus (3:14). 

“Give attention to”: Meaning to Devote thought and effort.

“The public reading of Scripture”: The word “public” is added because the Greek word “reading” is the word used of reading out loud in public. Not only were the Old Testament Scriptures read, but by this time many of the New Testament letters (Matthew, Luke, Thessalonians, Corinthians, Romans, Galatians, Ephesians, Colossians, Philippians, Philemon) were available as well. From other passages it is clear that the New Testament Scriptures were being read in the assemblies (Colossians 4:16; 1 Thessalonians 5:27; Ephesians 3:4). 

“In the early church, when very few individuals owned private copies of the sacred writings, and all such material had to be copied by hand, one can imagine how important was the public reading of Scripture” (Reese p. 184). 

“To exhortation”: Admonition, encouragement (Acts 4:36; Acts 11:23; Romans 12:8). “Perhaps we should think of encouragement of the listeners to carry out the injunctions of the Scripture just read” (Reese p. 185). 

“Teaching”: Or “doctrine”, refers to the instructional content of the message given. This is the type of instruction in which doctrine and truth are learned. It does make a difference what we believe (2 John 1:9)! Remember, Timothy had been specifically left in Ephesus to teach the truth and remove error (1:3). 

Verse 14
“Do not neglect the spiritual gift within you”: Note that even spiritual gifts, and miraculous abilities could be misused (1 Corinthians 12:1-31; 1 Corinthians 13:1-13; 1 Corinthians 14:1-40) or neglected completely. This “gift” was not a natural talent, but a miraculous gift or ability (1 Corinthians 12:4; 1 Corinthians 12:9; 1 Corinthians 12:28; 1 Corinthians 12:30-31). Timothy was a faithful man, but he may not have been using this spiritual gift as much as was needed in Ephesus. The statement “do not neglect” is in the present imperative; this construction prohibits the continuance of an action already going on. 

“Which was bestowed on you through prophetic utterance”: How Timothy received this gift or what took place at the same time is now described. When Timothy received this spiritual gift, prophetic utterances were made (not by Timothy), but by others. Compare with 1:18. It could be that when the gift was given, a prophet revealed to Timothy the nature of the gift and or what Timothy would accomplish if he was faithful. 

“With the laying on of hands by the presbytery”: The term “with” denotes association, accompaniment, and the attendant circumstances. The verse is not teaching that the elders (presbytery) gave him the gift, but rather when the gift was given at the same time the elders laid their hands upon him setting him apart for the work of an evangelist. The term “presbytery” means “body of elders”. There were elders in the region where Timothy was converted (Acts 14:21; Acts 14:23; Acts 16:1). From 2 Timothy 1:6 we learn that Timothy had received this gift “through” the laying on of Paul’s hands. Compare with Acts 8:18; Acts 19:6; Acts 6:6. 

Verse 15
“Take pains”: Care for, attend to carefully, practice, cultivate, the very opposite of the term “neglect” in verse 14. “Paul is calling for careful thought in the practice of these things” (Hiebert p. 88).

“With these things”: That is, thee things just mentioned in this chapter. He must be continually in the realm of these matters. Over his life, Timothy must continue to fight false doctrine, exercise himself in godliness, be an active and industrious public teacher, and pay attention to his own spiritual life as to be an example.

“Be absorbed in them”: That is, he is to be up to his ears in these things (Robertson p. 582). “Literally, ‘go on being in them’. They are entirely to absorb and engross him. We might say, ‘Be wrapped up in them’” (Hiebert p. 88). “Have no other grand aim of living. Your times, attention, talents, are to be absorbed in the proper duties of the work. It is the evangelist’s ‘magnificent obsession’, the one thing he does” (Reese p. 188). 

“So that your progress will be evident to all”: The term “progress” means “advancement” and was originally used for a pioneer cutting his way forward through obstacles, like a man blazing a trail in a tangled forest. Timothy is to work hard at being a preacher so that the people will clearly notice his improvement. No preacher should ever be satisfied with his present attainments. A young man who is making such progress will no longer be despised because of his youth (4:12). “The recognition on their part of this development in him would convince them that Paul had not made a mistake in selecting him for his responsible position” (Hiebert p. 88). 

Verse 16
“Pay close attention to”: That is, keep on paying attention to.

“Yourself”: That is, everything about yourself, habits, speech, thoughts, attitude, and so on (4:12). “Preachers have even been known to develop mannerisms that reflect against their character and bring their message into disrepute” (Reese p. 189). Even though Timothy was an excellent example of a faithful Christian (Philippians 2:19-23), he still has to examine himself closely and carefully. 

“And to your teaching”: Timothy must make sure that he is teaching the faith (4:1), and the good or sound doctrine (4:6). 

This verse does admit that:

1. Timothy can examine himself accurately and see his own failures, sins or faults (2 Corinthians 13:5). 

2. Timothy can always know if he is teaching the truth accurately. Paul did not have the idea that all preachers are preaching error on something. 

“Persevere in these things”: The above takes work! This is a daily and life long project. 

“For as you do this you will ensure salvation both for yourself”: We do have a role to play in our own salvation (2 Peter 1:10-11). If we are being faithful, we can have confidence in our standing before God. Those who believe that God does everything and that man is wholly passive in the salvation process have a major difficultly in interpreting the above verse, yet God has always required man to assume a role in his own salvation (Romans 16:17; Hebrews 11:1-6).

Grace will not automatically cover the preacher who taught error. Through his preaching an evangelistic can greatly help people make it to heaven or greatly hinder them. Heaven does have doctrinal and moral conditions for entering. Timothy did not have an automatic and unconditional ticket to heaven, he needed to remain faithful in his teaching and personal life. 

“And for those who hear you”: Even though other members must exert their own effort, a faithful preacher can greatly assist people in serving God and ending up saved in eternity. 

05 Chapter 5 

Verse 1
“Up to this point in this letter, Paul has been giving instructions on matters that touched Timothy’s relationship with the whole congregation. Almost the whole of the remainder of the letter is concerned with specific directions to Timothy to assist him in dealing with various groups and individuals within the congregation” (Reese p. 217).

“Do not sharply rebuke”: In Classical Greek this refers to a sharp castigation with words. The word rendered “sharply rebuke” literally means to “strike with blows”, thus to smite or pound with words. 

“An older man”: In view of the fact that this context includes various age groups, younger men, older women, and younger women, the expression older man or elder in this section refers to an elder in respect to age. The same principle would apply to addressing a man who is in the office of an elder (3:1), but this verse applies to rebuking any older man. As does the Old Testament, the New Testament stresses the importance of respect for age (Leviticus 19:32; Proverbs 16:31; Proverbs 20:29; Titus 2:1 ff). We should note that older men do not have the liberty to do anything they please, merely because they are old. Older men are not immune from committing folly, and neither does age give one the right to sin. 

“But rather appeal to him as a father”: Timothy must correct older men in the same way he would appeal to his own father. “Admonition is necessary for all, but a disrespectful, roughshod assault upon an older man by a preacher who is younger merely lays the accuser open to rebuke. All vindictiveness and bitterness must be avoided” (Kent p. 168). The term “appeal” means to “call alongside” for the purpose of encouragement, appeal, or admonition. “It is always a difficult thing to reprimand anyone with graciousness” (Barclay p. 119). “It is one of the tragedies of life that youth is so often apt to find age a nuisance” (p. 120). 

“To the younger men as brothers”: The term “appeal” also applies to when younger men need correction. This group of younger men would include those younger than Timothy and those who were his own age as well. This reminds Timothy “that he is to avoid all show of self-exaltation over them because of his position” (Hiebert p. 90). 

Verse 2
“The older women as mothers”: “So when Timothy admonishes the older women, he must deal with them as a loving adult son would deal with his own mother were she erring” (Reese p. 218). 

“And the younger women as sisters”: “Paul’s mention of father, brothers, mothers, sisters, shows that he is thinking of the church as a family and each member must be treated with family affection” (Hiebert p. 90). Becoming a Christian may cost us some physical family ties, but Jesus noted that we have become part of a larger and bigger family (Matthew 12:49-50; Matthew 19:29; Mark 10:29-30). 

“In all purity”: With proper manners and behavior (4:12). “Denotes chastity which excludes all impurity of spirit, manner, and act” (Vine p. 232). When Timothy must deal with younger women, he should behave, as he would want other men to act toward his own sister. “This warning is significant, for at this very point many young men on the threshold of long and fruitful service have lost their usefulness” (Kent p. 169). Paul was not naïve; rather he knew the danger that could beset a young preacher when it was his duty to admonish a youthful female. “He was therefore to guard his heart with more than common vigilance in such circumstances, and was to indulge in no word, or look and action, which could by any possibility be construed as manifesting an improper state of feeling” (Barnes p. 174). 

Verse 3
The Care of Widows
“Honor”: To revere, venerate, and in this context, “honor” includes not only respect, but also financial support (Matthew 15:4). God had equally stressed care for widows in the Old Testament as well (Exodus 22:22; Deuteronomy 10:18; Deuteronomy 27:19; Deuteronomy 14:28; Deuteronomy 24:19-21; Deuteronomy 26:12). The term “honor” also reminds us that the financial support mentioned in this section is not to be dealt out to them as to mere paupers, in a manner to degrade them, but as to women whom the church holds in honor. The support here is not charity or a hand out; rather it is a way of honoring these women.

“Widows”: The basic thought of the word “widow” is that of loneliness. “The word comes from an adjective meaning ‘bereft’ and speaks of her resultant loneliness as having been bereft of her husband” (Hiebert p. 91). 

“Who are widows indeed”: Truly, in reality, in point of fact. The term “indeed” is a contrast between a widow who has family and one who is completely alone (5:4,5,16). Timothy is to see to it that such widows are cared for, and such is an indication of true religion (James 1:27). 

Verse 4
“But if any widow has children or grandchildren”: “When the King James Version was translated the word ‘nephews’ meant grandchildren, but that meaning has now become obsolete. The Greek word means ‘sprung from one’, that is, offspring or descendants” (Hiebert p. 92). 

“They must first learn”: That is, learn by use and practice. “Present active imperative, ‘let them keep on learning’” (Robertson p. 583). The term “first” indicates, “before anything else is done, first of all” (Thayer p. 555). “In the first place, as their first and natural obligation” (Vincent p. 258). 

“To practice piety”: “To be pious, to act reverently towards” (Thayer p. 262). “To show piety towards any to whom dutiful regard is due” (Vine p. 183).

“In regard to their own family and to make some return to their parents”: The words “some return” means, “a requital, recompense” (Vine p. 285). “Make a return to those who brought them up” (Arndt p. 46). “Younger family members are to show some appreciation for the sacrifice and care that their parents and grandparents extended to them. Hendriksen calls attention to an old Dutch proverb which indicates it frequently seems easier for one poor father to bring up ten children than for ten rich children to provide for one poor father” (Reese p. 221). “The children owe their parents a great debt which they can never fully repay for all the love, patience, and self-sacrificing care bestowed upon them during their infancy and childhood” (Hiebert p. 92). Every child should look forward to the day when they can repay their parents. 

“For this is acceptable in the sight of God”: (Mark 7:9-12; John 19:26-27). In contrast, being disrespectful of our parents is not pleasing to God (Romans 1:30; 2 Timothy 3:2). Various writers have noted that in the ancient world and even in the modern world, the vice of abandoning old and infirm parents was common. 

Verse 5
“Now she who is a widow indeed and who has been left alone”: This is a widow, in contrast to the widow who has family, who is completely alone. She is entirely alone, without husband, children, grandchildren, or other close kin. 

“Has fixed her hope on God”: That is, she continues to keep her hope on God (present active indicative). “Hath trusted and continueth to trust” (Macknight p. 239). “There may also be involved the idea that without love of friend or child, they must cast themselves on the support of the everlasting arms of God. The real widow has nowhere else to go for help” (Reese p. 222). 

“Continues in entreaties and prayers night and day”: She does not have to be told to do these things; rather dependence upon God is part of her daily life. “The words simply describe the desolate one casting all her care on the Lord, and telling Him, as her only friend, of all her thoughts and actions and needs” (Reese p. 223). 

Verse 6
“But she who gives herself to wanton pleasure”: The root meaning of the phrase “wanton pleasure” means “riotous and luxurious living”. This widow does not live for God; rather she lives for herself and pleasure. 

“Is dead even while she lives”: That is, she is spiritual dead though she is physically alive. “Her frivolous, selfish, sensual existence is not true life; it fills none of life’s true needs; and, as to any real value to herself or to others, she is practically dead” (Hiebert p. 93). The New Testament often talks about people being “dead” in sin (Ephesians 2:1; Ephesians 2:5; Colossians 2:13; Luke 15:24). 

Verse 7
“Prescribe these things as well”: That is, command, charge, and order that Christians practice these truths. The preacher needs to remember to preach God’s word with authority; these are not optional matters or opinion. 

“So that they may be above reproach”: The term “they” refers to the Christians in Ephesus. The expression “above reproach” means, “not open to attack”, “one against whom no charge can be sustained”, “one whose conduct is such that his reputation is not besmirched” (Reese p. 224). If these Christians fail to take care of their own (5:8) or support this type of widow (5:11-13), they will lose their influence in the community, not to mention, favor with God. 

Verse 8
“If anyone does not provide for his own”: The term “provide” means to “take thought for, think of beforehand”. That is, providing for one’s own means, making plans now for the future care of our parents when they become aged. “It is a Christian duty thus to foresee and to provide for one’s dependents” (Hiebert p. 94). How many younger Christians now are making plans so they can care for their parents when their parents cannot care for themselves? 

“His own”: That is, parents or grandparents, even though they might not be living with you. It seems that this could also include taking care of Christian relatives, such as aunts and uncles or brothers and sisters who might not have any children to care for them. 

“And especially for those of his household”: Which means that the expression, “his own” includes more than those family members who are just in his immediate household. “His own people and especially the members of his family” (Arndt p. 708). 

“Especially”: Chiefly, most of all, above all (4:10; 5:17). 

“Household”: Related by blood, kindred (Thayer p. 439). “Of all the members of a household, member of one’s family” (Arndt p. 556). 

“He has denied the faith”: That is, has denied doctrines that compose the faith (Ephesians 6:2; Mark 7:9-12). 

“Worse than an unbeliever”: “First, it is worse to claim to possess the true teaching and then flagrantly deny it, than to make no such claim” (Reese p. 225). “When pagan moralists and infidels in contemporary society acknowledged their obligation to their parents, it is unthinkable that Christian morality should lag behind general pagan standards” (p. 226). 

Even unbelievers support their parents and grandparents and express love towards family members (Matthew 5:44-48). Compare with 1 Corinthians 5:1. 

Verse 9
The Qualifications for Widows to be Enrolled

“A widow is to be put on the list only if”: The expression “put on the list” means “to set down on a list, to register, to enroll” (Thayer p. 333). Used only here in the New Testament, it is the regular classical word for enrolling enlisting soldiers, hence our English word “catalogue”. 

Some here have attempted to argue that Paul is creating an “office” of widowed women who were appointed by the church to perform certain acts of charity, such as the care of orphans, the supervision of the younger women, and so on. Yet such goes against the context of these verses. These widows have already lived a life of faithful service (), and the issue of this chapter is not church work, but rather financial support for widows with no dependents (5:3-4,16). Remember, the church can help any Christian widow (Acts 6:1 ff), but this chapter is talking about permanent and ongoing support. These are widows that the congregation would permanently support until they died. 

“If”: Definite qualifications exist.

“She is not less than sixty years old”: We should note that God selected this age, thus there is His wisdom behind why this was the cut-off point. Remember, the Bible grants permission for widows to remarry (1 Corinthians 7:39). A widow over sixty does have the right to remarry, but she would not be a “widow indeed” seeing that now she would have someone to care for her needs. 

“Having been the wife of one man”: This woman first must have been married in order to qualify as a “widow”. Secondly, such an expression means that this woman had been faithful to her husband. 

Many argue that the above expression does not mean she could have only been married once, seeing that Paul’s instructions to the younger widows to marry (), would bar them from support in their old age (if their second husband died). And this appears to be the main reason, or only real argument, why someone would interpret “wife of one man” as meaning, “a wife of one man at a time”. 

First, the church can support any Christian widow. The widow indeed is a specific type of widow, one who was completely alone. Remember, this type of widow has no living husband or children. Secondly, Paul did give women advice that would have prevented them from becoming a “widow indeed”, that is he advised younger widows to have more children (), and in the Corinthian letter he advised some not to get married in the first place (1 Corinthians 7:28).

According the Arndt and Gingrich, the term “one” here means, “single, only one”. The reader should be aware that the NIV renders this passage “has been faithful to her husband”. But such a rendering is an interpretation of “wife of one man” and not a translation. 

Verse 10
“Having a reputation for good works”: “Approved, well attested in good deeds” (Arndt p. 493). This phrase denotes all kinds of good works rather than merely good intentions. Good works are the mark of a faithful Christian (Matthew 5:16; Titus 3:1; Ephesians 2:10). 

“If she has brought up children”: The term “if” means that this requirement must be met, here is another condition. To bring up children means, “to rear young” (Vine p. 188), “to care for them physically and spiritually” (Arndt p. 809). Clearly the stress in the passage is on whether or not she has brought up her own children well. Obviously the verse asks more than just that she had some children, rather, did she bring them up in the instruction of the Lord? (Ephesians 6:4). 

“If she has shown hospitality to strangers”: (Matthew 25:35; Romans 12:13; Hebrews 13:2; 1 Peter 4:9; 3 John 1:5).

“If she has washed the saints’ feet”: Literally, washing feet was an act of hospitality (Genesis 18:4; Luke 7:44). “In the ancient world, whenever a guest entered your house, it was customary to provide a towel and basin, and wash the dust and dirt of travel off the guest’s feet. Servants sometimes provided this courtesy. The woman of the house also often did this task” (Reese p. 230). 

This verse is not talking about an official foot-washing ordinance that was practiced in the assembly, but rather has this woman been willing to give herself to good works, even humble and menial service. None of the other good works mentioned in this section, such as bringing up children are acts of worship in the assembly, so why should we think that feet washing is a reference to an act of worship in the assembly? Secondly, it means did she truly practice hospitality verses simply having people over socially. “Not only was she hospitable to strangers, she also welcomed friends and neighbors as guests into her home” (Reese p. 231). 

“If she has assisted those in distress”: To “assist” is to help, give aid and relieve. The term “distress” refers to any kind of trouble or affliction. “The attitude behind such helpful actions is one of friendship, willing to reach out to try to help people who were in trouble” (Reese p. 231). Note, even this poor widow had been able to assist people. “However, the relief may not have been merely, or even chiefly, by gifts but by her loving and sisterly encouragement, being ever ready to mourn with those who mourn, deeming none too low or degraded to receive her ministrations of love” (Hiebert p. 96). 

“If she has devoted herself to every good work”: “After such a life of loving service, no one in the congregation will ever be tempted to think the church is wasting money to provide for such a one regularly, the rest of her life” (Reese p. 232). The term “devoted” means to diligently follow, to follow close upon. 

Verse 11
“But refuse to put younger widows on the list”: No widow was to be placed on the roll for permanent support, even if she was completely without husband or children. 

“For”: The reason for the rejection or the wisdom behind this verse.

“When they feel sensual desires”: Note, nothing is wrong with such desires, for Paul will command them to marry (5:14). 

“In disregard of Christ, they want to get married”: Note, sensual desires and wanting to get married refer to the same thing in this context. Sensual desires are in this context are not connected with adultery or fornication. What is meant by “disregard of Christ” is explained in the next verse. 

Verse 12
“Thus incurring condemnation”: Which is explained in the next phrase. 

“Because they have set aside their previous pledge”: By enrolling the young widow into a place a permanent support the church would be really helping her to lose her soul. The term “set aside” is often used of disregarding or breaking an oath, a treaty, or a promise. 

Points to Note
1. What is the “previous pledge”? Is it a pledge not to remarry (if she was put on the list, of a widow indeed)? Or, is this the very first promise she made to God, that is the promise she made to Him when she became a Christian?

2. Is she condemned for marrying another Christian (which is encouraged: ), or is she condemned because she ends up marrying someone outside the faith? (1 Corinthians 7:39).

3. It seems to me that the condemnation in the above passage and the disregard to Christ is that to enroll such a young woman as a widow indeed would end up forcing her in time to break a certain commitment to Christ. For the widow indeed is pictured as completely preoccupied with the things of God (). So the church would be allowing a woman to make a certain commitment to Christ that she would not keep, thus in a sense breaking a type of vow and incurring condemnation. It would appear that the widow indeed was a woman prepared to never remarry and live the rest of her days exclusively for Christ. 

Verse 13
“At the same time”: Another problem.

“They also learn to be”: To be fully supported by the congregation without the need to work, would place the younger widow in a place of temptation. Notice, not working is not a good thing. Idleness, too much free time, financial freedom from working, can be a great curse. 

“Idle”: Which means free from labor, at leisure, lazy, shunning labor which one ought to perform. Such permanent support at such a young age can lead to a dangerous new habit.

“As they go around from house to house”: There is nothing wrong in going house to house if we are teaching or doing good works, yet this constant movement is not constructive. “She might become one of those creatures who drift from house to house in an empty social round” (Barclay p. 132). Some feel that the woman is going from house to house because this is one way that the early church provided for them, that is, she would live with one family for a while then another. 

“And not merely idle, but also gossips and busybodies, talking about things not proper to mention”: The “busybody” is usually defined as one who pays attention to things that do not concern them, meddlesome and curious. The person who is busy about the affairs of others all the while neglecting important matters. “Since she had nothing of her own to take up her attention, she would be very apt to be over-interested and over-interfering in the affairs of others. It was true then, as it is true now, that ‘Satan finds some mischief still for idle hands to do’. The full life is always the safe life, and the empty life is always the life in peril” (Barclay pp. 132-133). 

Point to Note

Paul does not even want to talk about the subject matter of such gossip. There is an important lesson here. There are two aspects to gossip, first the person who spreads it and the people who are eager to listen to it. There are things that are not proper to mention, in which Christians should have no interest. We need to examine our motives. Do we enjoy listening to spicy pieces of information? Are we eager to hear about someone’s shortcomings or failure? Do we derive a certain amount of enjoyment from hearing about such things? 

Verse 14
“Therefore”: In view of these pitfalls.

“I want younger widows to get married”: The very fact that they married the first time indicates that they will have sexual desires. These are not women who like some men have a gift to live a single life (1 Corinthians 7:7). 

“Bear children, keep house”: To bear children implies their training as well (2:15). To keep house means to manage and direct the household affairs. 

“And give the enemy no occasion for reproach”: The “enemy” can refer to both a human being opposed to the gospel and the devil himself. “Any human enemy of Christ, any sneering worldly man, who delights to find any flaws in the character of Christ’s followers” (Reese p. 238). Any misconduct by Christian widows would give unbelievers an opportunity to discredit the church and the gospel message. The term “reproach” means, “railing, abuse, verbal abuse”. If the younger Christian widow will marry, bear children and manage the home, she will be greatly limiting the enemy’s opportunity to criticism. “The world is quick to use any scandal to discredit the Church. It is always true that ‘the greatest handicap the Church has is the unsatisfactory lives of professing Christians’” (Barclay p. 133). 

Please note that God does not feel that domestic duties are unimportant, rather, such duties can be a powerful argument for the attractiveness of Christianity. Hiebert notes, “Paul conceived of the home as the woman’s intended sphere, the place where she finds her security from social dangers; there her womanly qualities find their full play” (p. 100). See also Titus 2:3-5. 

Verse 15
“For some have already turned aside to follow Satan”: The term “some” generally is interpreted to mean “some widows”. It could be that Paul has in mind certain contemporary examples of such reproachful behavior. 

In the context, to follow Satan means that some younger widows had already become busybodies and gossips (). 

Verse 16
“If any woman who is a believer has dependent widows”: The KJV here has “any man or woman”. The “woman” could be mentioned here exclusively because she would be the household manager and she would be the one taking care of such widows on a daily basis (5:14). 

“She must assist them and the church must not be burdened”: Here we find a definite distinction between the work of the congregation and the work of the individual. It is not the job of the local congregation to take care of all needs, even all the needs among Christians. Family has the first responsibility. The term “burdened” suggests that a local congregation has limited resources and might be overwhelmed with needs if individual members do not fulfill their responsibilities first. 

“So that it may assist those who are widows indeed”: To expect or demand that the local congregation take care of all widows, is to in effect rob the church from the resources to help those who are in the most desperate need of such help, that is, the widow indeed. This is a repetition of the truth taught in 5:4,8. “The first obligation of this believing woman is to those within her own circle. Personal charity cannot effectively be replaced by organizational charity” (Hiebert p. 100). 

Verse 17
“The qualifications for overseers or elders were given in chapter 3. Now Paul sets forth to Timothy the way these elders were to be treated by the congregation. It was Timothy’s responsibility to see that these matters were carried out” (Kent p. 181). 

“The elders”: Here the term “elders” applies not to older men (5:1), but to those who serve as elders (3:1ff), for these elders “rule well”, are worthy of financially support and work hard at preaching and teaching.

“Who rule”: “To be over, superintend, preside over” (Thayer p. 539). “Lit. to stand before, to lead, attend to (indicating care and diligence)” (Vine p. 307). “Be at the head of, rule, direct” (Arndt p. 707). The same stress on ruling is found in 1 Thessalonians 5:12; 1 Timothy 3:4; 1 Timothy 3:12 and Hebrews 13:17. 

“Well”: “Indicating what is done rightly” (Vine p. 207). “Fitly, appropriately, in the right way” (Arndt p. 401). Found also in 3:4 and 3:12. “That which is done excellently, in a commendable way. The work of the elder must not be taken for granted by the congregation” (Kent p. 181). 

“Are to be considered worthy”: “Deem deserving” (Thayer p. 53). This means that a congregation must not be remiss in properly honoring and appreciating elders who rule well. Elsewhere Paul noted that members need to “appreciate those who diligently labor among you”, “that you esteem them very lightly in love because of their work” (1 Thessalonians 5:12-13).

“Of double honor”: The term “honor” here from the context includes financial payment. “Honorarium, compensation” (Arndt p. 818). Many views exist consider what this “double honor” includes. In the third century, there was a practice of putting a double portion of food before the elders at their social gatherings. Some feel that this refers to being paid twice as much as the widows indeed or deacons, another suggestion is that they are to get one honor for their age and another for their work. The context would argue that the double honor refers to respect for the work they do and financial compensation with that respect. Some try to argue that those who served with distinction receive double honor while those who served without undue exertion are still honored. This does not make much sense to me, for an elder or any Christian is not doing their job if they are not exerting themselves. 

“Especially”: That is, chiefly, most of all, above all, particularly. 

“Those who work hard”: To labor with wearisome effort, to toil (1 Thessalonians 5:12).

“At preaching and teaching”: God places tremendous importance upon preaching and teaching the gospel. Elders are to be apt to teach and are to be able to ground the members in the faith and oppose those who teach error (Acts 20:28-31; Hebrews 13:7; Hebrews 13:17; Titus 1:9 ff). 

Verse 18
“For the Scripture says”: The first Scripture cited is Deuteronomy 25:4 “Thou shall not muzzle the ox while He is threshing”. Threshing was sometimes done by having the grain trampled under foot by horses or oxen. This is still a common mode in the East. The cattle were driven over the grain, treading heavily as they go, and in this manner the threshing is accomplished. In general the beasts are allowed to eat of the grain they thread out. The principle involved is that all labor is to be duty requited. 

Compare with 1 Corinthians 9:9-10. 

“The text reflects the ancient agricultural practice of driving an ox drawing a threshing-sledge over the grain to release the kernels from the stalk. Out of mercy for the laboring animal the Israelites were forbidden to muzzle the ox, so that he might have some "material benefit" from his labor” (Fee pp. 406-407). And if God doesn"t want the labor of an ox to go unrewarded, how much more the labor of a man! “Paul asserts that God does not legislate for oxen and forget men” (McGarvey p. 91). “Paul is saying that the law was written for man"s benefit; after all, oxen cannot read” (Willis p. 288). And if this was the command given to Israelites concerning the "treatment" of their oxen, then how much more it applied to their treatment of their fellowman. 

Point to Note
Note that Paul quotes from the Old Testament here as justification for the support of elders and yet clearly Paul does not believe that we are still under the Law of Moses. Therefore, when the New Testament writers quote from the Old Testament, those quotations are not to be taken as meaning that we are still under the Law, like James 2:8-10. 

“And”: This is another Scripture that is quoted.

“The laborer is worthy of his wages”: This verse is an exact quotation of Jesus’ words as recorded in Luke 10:7. This means: 1. The book of Luke was already in existence when 1 Timothy was written and it was regarded as “Scripture” by Christians. 2. This shows that the New Testament books were regarded as Scripture and inspired by God by First Century Christians (2 Peter 3:15-16). It was not a process that took decades or centuries to determine. 3. Both statements are placed on the same level, that is, both are inspired by God. “The Gospel of Luke is put on an equal basis with the Old Testament Scriptures as far as inspiration is concerned. Of course, the New Testament has taken the place of the Old Testament as the covenant for God’s people to live by, and so likewise the writings of the New Testament are our rule of faith and practice in this Messianic age” (Reese p. 246). 

Verse 19
“Do not receive”: That is accept or admit with approval. Do not acknowledge, give ear to, or even entertain.

“An accusation against an elder”: The preacher’s responsibility toward the elders includes more than just seeing to it that they are honored. The preacher is also to be very careful about listening to criticism of and accusations against the elders. The term “accusation” infers that the elder is being accused of a sin. “Due to misunderstanding, party faction, or personal animosity an elder at times receives the very opposite of the honor due him. The influence of even the best minister might be destroyed, if idle gossip and social tattling were accounted a sufficient ground for serious charges and judicial proceedings” (Hiebert pp. 102-103). Timothy is not even to listen to an accusation that is not supported by reliable witnesses. “This safeguard of the elder is a wise one. No person is more subject to Satan’s attack in the form of gossip and slander than God’s servant. If every accusation necessitated full investigation, the elder would have time for little else. Even charges of which an elder is acquitted can damage his work” (Kent p. 185). 

“Except on the basis of two or three witnesses”: “Any discipline must be founded on fact, not on rumor or innuendo. Permit no man to accuse an elder unless he is accompanied by two or three witnesses who are ready to back up the accusation. Lacking such support, the accusation must not even be taken up or entertained” (Reese p. 247). (Numbers 35:30; Deuteronomy 19:15; John 8:17). Note, the witnesses are not at the end of the process, but rather, must be at the very beginning. We should also note that such witnesses need to be known as truthful and impartial men. “A man who had been disciplined might well seek to get his own back by maliciously charging an elder with some irregularity or some sin. Irresponsible, slanderous, and malicious talk does infinite damage and causes infinite heartbreak, and such talk will not go unpunished by God” (Barclay p. 135). 

Verse 20
“Those who continue in sin”: This demonstrates that the safeguard in the previous verse was not designed to protect unfaithful elders. The expression “continue in sin” either means that the elder is still active in the sin of which he is accused or the guilt of a past sin has clearly been established by the previous witnesses. That is, a sin of which the elder refuses to give up or repent. This context is speaking about a sin that has become public (two or three witnesses) because the elder refuses to acknowledge it or forsake it. “Translates a present participle and the tense naturally suggests that they are living in the practice of sin” (Hiebert p. 103). 

“Rebuke in the presence of all”: Matthew 18:17. Nothing is lost when sin is exposed (Acts 5:1-11). This means more than just, “in the presence of all the other elders”, but rather, in the presence of the entire congregation (Matthew 18:17). “A public rebuke in such a case would at once vindicate the church from complicity with the sin, and deter others from falling into it” (Hiebert p. 103). Note, God does believe in the value of punishment as a deterrence. The term “rebuke” has the sense of showing someone his sin and summoning him to repentance. 

“So that”: Discipline is administered to not only save the elder but also to save others as well.

“The rest also will be fearful of sinning”: Compare with Acts 5:11. “People will then have a respect for the church and will search their own lives, when they see that even leaders are not exempt from discipline for sin” (Kent p. 185). Some fear concerning sin, public exposure and its consequences is a healthy thing among Christians. 

Verse 21
“I solemnly charge you”: To command earnestly, to bear a solemn witness (2 Timothy 2:14; 2 Timothy 4:1). “Fully aware of the awful responsibility of the judicial functions laid upon Timothy, Paul with great solemnity charges him to exercise judgment with complete impartiality” (Hiebert p. 103). “It has been well remarked that the solemnity of this charge indicates the temptation which there might be to Timothy to shrink from reproving men of weight and influence” (P.P. Comm. p. 100). 

“In the presence of God and of Christ Jesus”: Timothy must be impartial for the God he serves is impartial (Acts 10:34-35; Romans 2:11). “Timothy is to carry out his task under the consciousness of working under the direct gaze of the spiritual world. All Christian work should be carried out as in God’s sight” (Hiebert p. 103). Instead of being concerned of what men will think, Timothy needs to remember that God is constantly watching him and that God’s approval is far more meaningful and important. Remember, God sees all (Hebrews 4:13; Revelation 2:2).

“And of His chosen angels”: The term “chosen” or “elect” seems to distinguish these angels from the angels that sinned (2 Peter 2:4; Jude 1:6). Such angels will come with Christ when He returns (2 Thessalonians 1:7). Compare with Ephesians 3:10. “Timothy stands in an awful presence-the God of the universe, the Messiah at His right hand, and the angels (His chosen attendants and ministers, gathered around His throne)-as he goes about doing the work of an evangelist in the city of Ephesus. Evangelists today have the same audience!” (Reese p. 251). 

“To maintain”: That is, to follow, guard, and care for.

“These principles”: What has just been mentioned in the previous verses. 

“Without bias, doing nothing in a spirit of partiality”: The term “bias” means “prejudice, pre-judging and discrimination”. The term “partiality” means literally a leaning to one side, that is to incline the scales of justice to one side or the other. “The balance of justice in the hands of Timothy must be equal” (Reese p. 252). “Before all the facts are heard, Timothy must not lean either toward the accuser nor toward the accused” (p. 252). “He is guilty regardless of how much you like him, if he is innocent, then hating him won’t make him guilty” (Williams p. 28). “There is nothing which does more harm than when some people are treated as if they could do no wrong, and when others are treated as if they could do no right. Justice is a universal virtue, and in it the church must surely never fall below the impartial standards which even the world rightly demands” (Barclay p. 136). 

Verse 22
“Do not lay hands upon anyone too hastily”: The idea here is to lay hands upon a person for the purpose of public recognition. In the context, this could mean either, do not be rash in bringing charges against an elder or do not be rash in appointing men to the office of an elder. Often the expression “laying hands upon” refers to the later, that is, in the sense of appointing someone to a work (Acts 6:6; Acts 13:3; 1 Timothy 4:14; 2 Timothy 1:6). 

“Too hastily”: That is, too quickly, too easily, with a suggestion of rashness and inconsiderateness. This means that the church cannot be too careful in the men that are appointed to the office of an elder. The connection with the immediate context appears to be that if Timothy makes sure the right men are selected to serve, the problems associated with elders that continue in sin can be greatly reduced. 

“Thereby share responsibility for the sins of others”: First, accepting unsupported accusations against an elder would be sharing in the sins of others. We may not bring the accusation, but giving our approval to it, or doing nothing, makes us accomplices. The same would be true if Timothy yielded to peer pressure and appointed a man who was unqualified but who some in the congregation really wanted to serve. If Timothy appoints an unqualified man then Timothy is partly responsible for the wrong that such an elder will commit. “If we ordain a man to the office of elder who is known to be living in sin, or to cherish dangerous error, we become patrons of his sin and of the heresy” (Barnes p. 186). 

“Keep yourself free from sin”: Notice the stress on the term “yourself”. The preacher cannot always prevent others from sinning, but he certainly can keep himself pure. Appointing pure men to the office of an elder will ensure that Timothy remains pure in the process. Compare this verse with those who seek to justify their own failures by saying that every Christian sins every day and in fact we are probably committing sins constantly that we do not even realize. 

Verse 23
“No longer drink water exclusively”: Contrary to the claims of some writers, everyone in the First Century was not drinking wine as the only available beverage and there was water that was pure and clean to drink. Note that Timothy did not drink wine socially or as a beverage. 

“Use a little wine for the sake of your stomach and your frequent ailments”: Here we learn that Timothy had some health problems that were frequent and yet these did not stop him from being a very productive worker. As Kent notes, “Timothy’s weak stomach is no argument for drinking liquor today” (p. 188). Also note the term “little”. Paul does not rebuke Timothy for his drinking water, but rather notes that he adds a little wine in view of his medical condition. 

Carefully note that this passage argues against those who claim that God only heals through the prayer of faith. Paul recognized that medicines are useful for God’s people. Compare with Matthew 9:12. 

Point to Note
“It is almost surprising to learn that this is one of the verses that people use who want to quiet their consciences about their habit of drinking alcoholic beverages. Timothy’s weak stomach is no argument for drinking alcoholic beverages today! Before passages such as this, or Jesus’ turning the water to wine at the wedding in Cana, are appealed to as ‘proof’ that it is OK for a Christian to be a consumer of alcoholic beverages, it would be well to consult Farrar Fenton’s The Bible and Wine or William Patton’s Bible Wines to get a better idea of the vast difference in alcoholic content between fermented beverages of the ancient world and the distilled spirits the world has used since the Arabs introduces distillation in the 6th century A.D.” (Reese p. 256). 

Verse 24
“The sins of some men are quite evident, going before them to judgment”: The term “evident” means “open, manifest, known to all”. In the context, the “sins” under consideration may be specifically the sins of elders (5:20), yet the principle in this verse would apply to all men. “Paul explains that the wise choosing of elders is not an impossible task” (Kent p. 188). The true character of a man will manifest itself sooner or later. “These principles would aid Timothy in judging character, to avoid the danger mentioned in verse 22. In testing men as to their fitness for office, he must remember that there are two classes of sins, open and hidden” (Hiebert p. 105). 

“For others, their sins follow after”: To follow close upon, “dog their steps” (Deuteronomy 28:15; Numbers 32:23). “There are obvious sinners, whose sins are clearly leading to their own disaster and to their own punishment; and there are secret sinners who behind a front of unimpeachable rectitude live a life that is in essence evil and ugly. What man cannot see, God does see, as someone said, ‘God does not pay every Friday night’” (Barclay p. 139). 

The application would be that Timothy does not need to feel guilty if an elder turns out to be less that he appeared. God does not demand omniscience of Timothy, thus he would not be devastated when what appeared to be a faithful Christian is anything but that. 

Verse 25
“Likewise also”: The same principle also applies to good deeds.

“Deeds that are good are quite evident, and those which are otherwise cannot be concealed”: The term “otherwise” in this verse means of the same quality, that is good works, but good works are not that evident. This is another reason why Timothy needs to be very thorough in the process of appointing men to the eldership. He might miss a very qualified man, who simply has been busy in the background, yet those good deeds cannot be hidden for long. Eventually, people do find out about the Christian who has been working quietly and eagerly. 

06 Chapter 6 

Verse 1
It would appear that slaves formed a considerable element in the early church. “The very difficulty of their position made it necessary that Timothy direct special instructions to them” (Hiebert p. 106). In fact, there are many passages in the New Testament that address the responsibilities of slaves (1 Corinthians 7:21-24; Ephesians 6:5-8; Colossians 3:22-25; 1 Peter 2:18). The Roman world was full of slaves, some estimate 60 million in the First Century and this included “high class” slaves as well as menial servants. 

“Let”: The slave still has his freewill, he may have a human master but he still must master himself, his emotions, feelings, attitudes and behavior. The very fact that the Bible expects so much of slaves proves that the Bible did not view slaves as less than human or on the same level as an animal or tool. 

“All who are under the yoke as slaves”: God is no respecter of persons, this applies to every Christian in the situation of slavery. The expression “under the yoke” indicates a bond service to a master, and is figuratively used of any burden. The expression admits that the condition of the slave was not easy and that it could be very oppressive. “The heathen estimate of a slave differed in degree, not in kind, from their estimate of cattle” (Hiebert p. 107). “Calls attention to the fact that in the first century world, men and women slaves were regarded as little more than cattle, and the power of the master over the slave was almost absolute, like that over his yoke-animals” (Reese p. 261). God understands what the slave is going through.

“To regard their own masters as worthy of all honor”: “They are to have an inner attitude of genuine respect for their masters which finds outward expression in word, manner, and conduct” (Hiebert p. 107). A temptation for the slave who became a Christian might be to assume that since he was free in Christ (Galatians 3:28), he was also free in other areas as well. “Their new-found liberty in Christ gave them no warrant for less faithful service” (Kent p. 189). Note that God did not advocate revolution, but godliness. The Christian is obligated to behave as a Christian in whatever state he or she is in. This would be especially difficult if a master was cruel, yet God does not give the slave the right to dishonor even a cruel master (1 Peter 2:18 ff). 

“So that the name of God and our doctrine will not be spoken against”: There is something far more important than the physical freedom or comfort of the slave, what is really important is God’s reputation and how unbelievers view Christianity. If the Christian slave rebelled, the unbeliever would claim that Christian slaves were not as dependable as non-Christian slaves. “The Christian slave’s motive must be ‘that the name of God and the doctrine be not blasphemed’. His concern for the honor of God and the doctrine, which he has accepted, must increase his zeal for his master’s service. For Christian slaves to show themselves as disobedient and rebellious would immediately discredit Christianity with their masters and brand the new religion as subversive to society” (Hiebert pp. 107-108). For a slave who had become a Christian to show disrespect to his master would only reinforce in the master’s mind that the only change that Christianity brought to this slave was to make him restless, discontented, dissatisfied, and disobedient. 

Note that the name of God, or God’s reputation and the “doctrine” are linked together. We must seek to do nothing that would bring reproach upon God’s reputation or what the Bible teaches. “These must not be exposed to ridicule and abuse” (Reese p. 262). Compare with 2 Samuel 12:14 and Romans 2:24. Earlier in this letter the same basic point had been made, that is, we must not give occasion by our actions or attitude for people to find a cause to speak against Christ and the Gospel (1 Timothy 5:7; 1 Timothy 5:14). Let us remember that we are representing God and His truth every day. 

Verse 2
“Those who have believers as their masters”: Verse 1 was dealing with Christian slaves who had unbelieving masters, now we have instruction to slaves who had Christian masters.

“Must not be disrespectful to them because they are brethren”: “A Christian slave who had a Christian master might be inclined to think, ‘If my master is really a Christian, how can he keep me as his slave?’” (Reese p. 263). In addition, such a slave might be under the impression that his master should grant him his freedom because he was a Christian, or that his master should grant him certain exemptions and show him favoritism. Note, nothing is said concerning the master being commanded to free all his slaves. 

“Disrespectful”: From a Greek word which means to think down upon, to think less of someone.

“But must serve them all the more”: “If a slave is in the exceptionally privileged position of having a Christian master (as compared to his lot when he had a pagan master), then let the slave render exceptional service! The slave of the Christian master has even more reason to render service” (Reese p. 263). 

“But must serve them all the more, because those who partake of the benefit”: The “benefit” under consideration seems to be the service rendered by the slave. “A slave is under obligation to render service to any master. The fact that his master is a Christian should inspire him to render even better service, since the one who receives ‘the benefit’ of his hearty service is ‘believing and beloved’” (Hiebert p. 108).

“Are believers and beloved”: The slave needs to be reminded that God sees his Christian master as “faithful”, that is a believer. In addition, such a master is beloved by God and should be beloved by the servant. The Christian slave needs to remember that the person benefiting from his labor is a fellow Christian!

“Although slavery does not exist in America, the responsibility of conduct is the same for employees and employers” (Reese p. 265).

In modern times some Christians have made the mistake of thinking that if they go into business or work for another Christian, that such a Christian should either pay them more than the other workers, cut them some slack or overlook poor work or false promises. 

“Teach and preach these principles”: This is an obvious contrast with the next verse. Timothy is to faithfully teach the truth in contrast to those who will not. Compare with 4:11 and 5:7. In spite of the fact that some slaves would not like the teaching in 6:1-2, Timothy must still teach these things. “It was the duty of Timothy to teach and guard the Christian slaves against the doctrine and spirit of servile insurrection, then so widely and disastrously threatening the foundations of society in the Roman world” (Hiebert p. 108). 

Verse 3
“If anyone”: Does not matter who they are, or what reputation among Christians they may have (Galatians 1:6-9). The word “if” reminds us that there are such men (2 Peter 2:1-3). 

“Advocates”: False doctrines do end up being taught and advocated, error does not remain silent. 

“A different doctrine”: That is a doctrine that deviates from the truth (1:3), as distinguished from another doctrine of the same kind. “Modern indifference to doctrine is not an apostolic trait. Paul exhibits no toleration whatever toward those who deviate from the well-defined standard of truth” (Kent pp. 191-192). Note, that a different doctrine is a different gospel (Galatians 1:6-9). 

“And does not agree with sound words”: The word “agree” means “to consent to, agree with, a drawing nigh”. The reason that such a person teaches a different doctrine is because they are refusing to submit to what God says is the truth. The root of so much false teaching is simply a refusal to accept what Jesus taught as the final word on the matter. “Pictures the act of one who confidingly accepts another’s offer” (Hiebert p. 110). “The verb is a little stronger than ‘consent’ or ‘agree with’. A mere listener may eventually agree with the words of a speaker. An enthusiastic listener will ‘come over to’ or ‘join’ the speaker” (Reese p. 267). Do we merely put up with sound doctrine or do we embrace it? “Sound words” are healthy, true and incorrupt. Paul often emphasizes “sound teaching” or “sound doctrine” (1:10; 2 Timothy 1:13; 2 Timothy 4:3; Titus 1:9; Titus 2:1). 

“Those of our Lord Jesus Christ”: Paul spoke by inspiration as did the other apostles and New Testament prophets. Paul noted that what he wrote were the words of Jesus Christ (1 Corinthians 14:37). Compare with Hebrews 1:1-2; Revelation 1:1 and John 16:13. This would include not only what Jesus taught in the gospels, but also what He revealed through the apostles as well (2 Peter 3:2 “the commandment of the Lord and Savior spoken by your apostles”). 

“And with the doctrine conforming to godliness”: The word “conforming” means “of the end aimed at; the goal to which anything tends” (Thayer p. 329). “Promoting (designed for) godliness” (Roberson p. 592). The doctrine that ends in godliness, that promotes it, and that it is consistent with. Sound doctrine promotes and creates unity, health, maturity, understanding, morality and so on, while false doctrine promotes division, and all sorts of ungodly things. “True doctrine is inseparable from and conducive to godliness” (Hiebert p. 110). Remember,”godliness” includes respect and reverence towards God, and healthy doctrine produces people who are humble and submit to God’s will. 

Verse 4
“He is conceited”: Puffed up, that is blinded by pride, literally the term here means to “wrap in smoke”. The idea is to be wrapped in the clouds of arrogance and thus blinded. “His desire is not to display Christ, but to display himself. There are still preachers and teachers who are more concerned to gain a following for themselves than for Jesus Christ” (Barclay p. 146). A person would have to be arrogant to claim that their own views were better than what God teaches or that they have the right to change what God has decreed. A tremendous amount of error is simply rooted in the ego of the teacher. “Paul certainly does not mince words. He does not handle men who teach differently with kid gloves” (Lenski p. 697). 

“And understands nothing”: He may think that he is extremely smart, but Paul notes that he is ignorant. Compare with 1:4-7; 6:5, 20. His head is filled with all sorts of bits and pieces of information but he has everything mixed up, he is ever learning but never able to come to the knowledge of the truth (2 Timothy 3:7). He knows nothing of real importance.

“But he has a morbid interest”: The term “morbid” means “to be sick” (Thayer p. 429). Instead of having a love for the truth (2 Thessalonians 2:10), they have an unhealthy addiction and craving for other things. “He is word-sick, and the morbid state of his mind manifests itself in subtle discussions and angry disputes centering around trifling distinctions between different words” (Hiebert pp. 110-111). 

“Controversial questions”: Please note that Paul is not condemning the discussion of Biblical truths that are “controversial” with unbelievers, for every Biblical topic is probably a controversial question to someone. Neither is God condemning controversy, for Jesus and the apostles were often in the thick of controversy (Acts 15:2; Acts 17:1-2; Matthew 22:1-46). In fact, Jesus got involved in answering questions that were controversial (John 4:19 ff; Matthew 19:3 ff). Rather, God here is condemning questions and disputes about words that have nothing to do with sound doctrine or the truth. These men are not trying to discover the truth, rather they are deprived of the truth (6:5). 

Unfortunately, some commentators try to toss some legitimate Biblical questions or topics into the above category. 

“Disputes about words”: Literally, a word-fight or word-battle. Again, God is not saying that we should ignore the importance of the words revealed by the Holy Spirit. Jesus and Paul made arguments based on the meaning of a single word (Matthew 22:32; Galatians 3:16). Jesus also noted that every word in Scripture was important (Matthew 5:17-19). Rather, these are arguments about words that do not promote sound doctrine (2 Timothy 2:14). By contrast, the words of Christ are the final authority (John 12:48; 1 Corinthians 14:37).

Barclay notes that in the first century (and the same type of people exist today), there were many speakers who were skilled in “making the worse appear the better reason” (p. 143). That is people who are not really interested in God’s truth but who are simply interested in either winning an argument, building up their own reputation, or intentionally confusing the issue so that the truth would be obscured. 

“Out of which arise envy”: We should not be envious if someone with the Scriptures proves that we are in the wrong, rather we should be grateful. Thus this is probably not an envy of someone with more Bible knowledge, but rather, an envy of the person who unfortunately is using his time and talents to twist the truth and come up with clever yet evil arguments. “Secret annoyance at the success of their rivals in the same futile efforts” (Hiebert p. 111). 

“Strife”: Contention, bitter discord. This is not a division produced by the truth (Matthew 10:34), but by error. 

“Abusive language”: Slander, name calling, speech that is injurious to another’s reputation. Note this abusive language is often directed at those who are seeking to correct the error. 

“Evil suspicions”: Evil conjectures and false suspicions, these are all the products of a mind that does not love the truth. Timothy will find that when he encounters such men and seeks to teach them the truth that they will accuse him of all sorts of horrible things. Those in error often accuse the faithful of having unloving or dishonest motives. 

Verse 5
“Constant friction”: Constant strife, mutual irritations, wearing discussion and protracted wrangling. 

“ Between men of depraved mind”: “Sadder still the spiritual character of the men who are occupied with such teaching. Their mind, the organ of moral thinking and comprehension, is in a state of corruption and disintegration, no longer functioning normally” (Hiebert p. 111). The participle is passive in voice, which implies that someone else, or something else is the agent who did the corrupting or changing for the worse. Other passages note that such a condition is not inborn, rather it is a consequence of rejecting the truth (Romans 1:28; Ephesians 4:17; 2 Timothy 3:8; Titus 1:15). We will become corrupted as well if we open up our minds to conceit and falsehood. 

“Between”: “The Greek simply has a genitive case, and says that all the fruits just listed are characteristic ‘of (or result from) men of corrupt men’ this is their not unexpected lifestyle” (Reese p. 270). 

“Deprived of the truth”: “With the suggestion of being retributively robbed of the truth, through the corrupt condition of the mind” (Vine “defraud” p. 287). The same thing is taught in 2 Thessalonians 2:10-12, those who do not love the truth will be deprived of the truth. The implication may be that they once possessed the truth (1:19; Titus 1:14). Seeing that God’s truth is to be preached to all (Mark 16:15), we must conclude that this depriving of the truth is a consequence of becoming arrogant. “The truth was once theirs; they have disinherited themselves” (Hiebert p. 111). 

“Who suppose”: These same men think or deem.

“Godliness is a means of gain”: That godliness is somehow “a profitable commercial investment, a lucrative business, advancing one’s worldly interests” (Hiebert p. 111). “Religious charlatans infested the Roman world, attached themselves to men of power and wealth, their great object being gain” (Lenski p. 702). “These men are supposing all along that the practice of their religious profession will be lucrative and will serve their worldly interests. Their thinking is that ‘religion is gain!’” (Reese p. 272). Compare with Titus 1:11. The false teachers looked at their religion as a way of making money. “They pretend to be religious, they make an outward show of godliness, just for the sake of becoming rich. Being devoid of the truth, the false teachers measure everything by financial considerations and practice their religion in hopes of prospering materially. Such persons are more concerned about finding out what’s in it for them than they are in the temporal and eternal spiritual needs of their audiences” (Reese p. 272). 

Verse 6
“But godliness actually is a means of great gain”: The word “but” introduces a contrast between the erroneous view mentioned in 6:5 and the correct view held by Christians. “The verb ‘is’ stands emphatically forward, such is actually the case, Paul insists, when it is combined with an inner attitude of contentment. Contentment is literally self-sufficiency. A state of contentment makes one independent of outward circumstances, satisfied with one’s inner resources, enabling one to maintain a spiritual equilibrium in the midst of favorable as well as unfavorable circumstances. It is not a stoical indifference to or contempt for material needs” (Hiebert p. 112). 

By “gain” here, Paul does not mean that being a Christian is the key to getting rich materially, rather, “the godly man is rich indeed, for he wants nothing in this world but what God has given him, and has acquired riches, which, unlike the riches of this world, he can take away with him” (P.P. Comm. p. 120). An attitude that seeks to please God first combined with a trust that God will provide (Matthew 6:33) is tremendous “gain”. 

“The Christian can be self-sufficient because his sufficiency is rooted and grounded in God’s all-sufficiency and rests with assurance upon God’s providential care. Such contentment naturally belongs to true godliness. Paul knows that man is only satisfied in God; and therefore devotion to God is the first condition of this true satisfaction, and contentedness with an earthly lot the second. Such godliness is a very different thing from the mercenary concept of false teachers” (Hiebert p. 112). 

“When accompanied by contentment”: Paul is not praising poverty here nor is he condemning those who have wealth. “He is declaring that in contrast to the mercenary attitude of the false teachers, ‘godliness accompanied by contentment’ is greater riches than all the offerings collected by the false teachers. Paul himself had learned such contentment (Philippians 4:11-13). Godliness of the right kind, then, with no mercenary thought of its being used as a steppingstone to wealth or worldly acclaim, but coupled with a pure conscience and peace of soul, will furnish satisfaction far beyond anything this world can offer. This is great gain” (Reese p. 273). 

Please note that the “self-sufficiency” here is that of being self-sufficient because all our trust is in God. That is, we are grateful and content with what God has given us. In addition, real contentment is independent of both poverty and wealth (Philippians 4:11-13), and finds greater enjoyment in the spiritual blessings that God has given us rather than our temporary blessings. 

Verse 7
“For”: This explains the reasoning behind the previous verses.

“We have brought nothing into the world”: Compare with Job 1:21; Psalms 49:17-18; Luke 12:15-21; Ecclesiastes 5:15. This statement should also remind us that since we brought nothing with us, the things that we have acquired in this life are temporary and are often acquired because of the kindness, help, and support of others, like parents, and without God’s blessings of life, health, food, and so on, we could not have acquired anything. The word “nothing” in the above verse is emphatic, “not a thing” did we bring into this world. 

“So we cannot take anything out of it either”: Luke 12:20. All earthly possessions are only temporary, thus it is folly to hoard or become a miser. In addition, death will separate us from our possessions, and if all our contentment was wrapped up in our things, then death will bring an end to our contentment! One writer noted, “We can’t take our money beyond the grave; and if we could, what would it be worth in a city where gold is used like blacktop to pave the street? (Revelation 21:21) (Orrin Root). Gaining material possessions then is only of temporary importance, and thus godliness should always take first place in our list of priorities. “Therefore, the few things we actually need while on earth need not unduly disturb the minds of godly people” (Kent p. 194). The above verse has its modern counter parts such as “There are no pockets in a shroud” and “You do not see a U Haul truck following the hearse”. 

Verse 8
“If we have food and covering”: The term “covering” here includes both clothing and shelter. “Clothing or a house” (Arndt p. 753).

“With these we shall be content”: Compare with Hebrews 13:5; Luke 3:14; Proverbs 30:8-9. This verse certainly tests the level of our faith. Today, are we satisfied with enough to eat, enough clothing and a warm and dry place to live, or would we be miserable in such an existence? The Greek philosopher Epicurus said of himself, “To whom little is not enough, nothing is enough” (Barclay p. 149).

“Whatever may have been our previous attitude, this is what we will do henceforth. Whatever may be granted above our actual needs will be thankfully received, but the earnest and devout Christian will be satisfied when his actual needs are supplied” (Hiebert p. 113). 

Verse 9
“But those who want to get rich”: Here is the danger of seeking wealth as the prime end of life. “Paul shows what happens to people who do not have this attitude of Christian contentment” (Hiebert p. 113). Remember, Paul is not simply talking about people in the world who desire to be rich, but Christians and teachers in the Church who place gaining wealth as the chief end in life. 

“Fall into temptation and a snare”: All men are tempted, but this is the person who has fallen into a state of temptation, that is who is yielding to one temptation after another. The term “snare” means a “trap”. The word “fall” is also in the present tense, suggesting a continual falling. This desire to be rich at all costs brings one temptation to compromise after another. Thus they are tempted to sacrifice morality, principles, honesty, kindness and friendship to get ahead. “When top priority is given to amassing riches, such things as honesty, generosity, and helpfulness have to take second place, or third or fourth place!” (Reese p. 277). 

“And a snare”: “The idea here is that they who have this desire to become rich become so entangled that they cannot easily escape. In their efforts to make money, they can no longer be free men. They find themselves entrapped in temptation to lie, cheat, steal, to sell products they know to be harmful…” (Reese p. 277). Please note also that many people who desire to get rich-never reach the goal. For every greedy person who reached the top there are thousands who found themselves entrapped in one bad business deal after another, or falling for one scam after another. There are many people in our current society who are willing to take advantage of and exploit the person who wants to get rich quick. 

“And many foolish”: Greed will move a person to make unwise choices, and such desires are foolish in the sense that they do not yield the happiness they promised. In addition, people infected by greed often live in an unreal world, a world in which they demand that every desire they have be fulfilled and that the things they possess bring them happiness. It is foolish to believe that money can make us happy and it is equally foolish to believe that we deserve that every desire we have be fulfilled in the exact way in which we demand. Added to this, greed creates the false illusion that material possessions bring with them security and safety. 

“And harmful desires”: Greed is often very harmful to oneself and others. “They do great damage to one’s character and spiritual life, and they dissipate one’s energies and call away one’s interest from spiritual activity. The desires are hurtful because they destroy relationships that are rich and full” (Reese p. 278). Such desires are harmful because they destroy what is best in man. “Making them envious, avaricious, and hardhearted in their unscrupulous dealings” (Hiebert p. 114). 

“Which plunge men into ruin and destruction”: The term here rendered “plunge” or “drown” refers not merely to a person drowning, but of a wreck, where the ship and all that is in it go down together (Barnes p. 199). The terms “ruin” and “destruction” refer to utter ruin. Some believe that the distinction here is between the ruin in this life, that is, the total ruin of happiness, virtue, reputation, marriage, family and the destruction that awaits in eternity. “It gives the picture of these lusts overwhelming the man, like the waves covering a sinking ship, and plunging him into perdition” (Hiebert p. 114). Compare with Proverbs 1:19; Proverbs 15:27; Proverbs 10:2; Proverbs 15:6; Proverbs 15:16; Proverbs 16:8; Proverbs 28:22.

The ruin mentioned in the above verse also would involve personal unhappiness and misery, for the person who desires to be rich above all else, is never satisfied even if they become rich (Ecclesiastes 5:10-12). In reaching this goal they often have sacrificed everything else that is of true and lasting value (Ecclesiastes 4:8). Life is tragic for the person who has plenty to live on but nothing to live for. 

Verse 10
“For the love of money is a root of all sorts of evil”: Note: Money itself is not evil, and neither is greed “the” root of all evil, rather, greed is simply “a” root of evil, other roots do exist. It is not the possession of things, but the love of things that leads men into temptation. Jesus taught the same truth (Matthew 6:24). So much evil can result from greed!

It caused the rich younger ruler to turn away from Christ.

It caused the rich fool in Luke 12:1-59 to deceive himself.

It caused the rich man to neglect Lazarus.

It caused Judas to betray his Master and commit suicide.

It caused Ananias and Sapphira to tell lies.

“The desire for money tends to make a man selfish. If a man is driven by the desire for wealth it is nothing to him that someone has to remain poor in order that he may amass more, or that someone has to lose in order that he may gain. The desire for wealth fixes a man’s thoughts upon himself, and others become merely means or obstacles in the path of his own enrichment” (Barclay p. 153).

“And some by longing for it”: The term “longing for it” means to reach after, of stretching oneself out for a thing, of longing after it, with stress upon the object desired (Vine p. 298). 

“Have wandered away from the faith”: Note we are talking about Christians who become greedy. One reason why some Christians fall away is because they are trying to serve two masters (Matthew 6:24). 

“Wandered”: To cause to go astray. “The faith which they once professed has become displaced by their love for money as the chief goal of their lives” (Hiebert p. 114). 

“And pierced themselves with many griefs”: Note the word “many”. Greed brings about all sorts of consuming sorrows, whether sorrows of the body, mind or both. The term “griefs” in this verse refers to consuming and eating griefs. In addition, they brought such upon themselves. “They have stabbed themselves as it were from head to foot and all around, so as to be wholly covered with wounds” (Macknight p. 262). “The strange thing is that the desire for wealth is based on the desire for security, but it ends in nothing but worry and anxiety. The more a man has to keep, the more he has to lose” (Barclay p. 153). “Seeking material ease, men have forfeited peace of mind, lost friends, alienated family members, destroyed their own character and self-respect, found themselves lashed by conscience and the fear of detection in dishonesty” (Reese p. 281). The present “griefs” experienced by the person who has sacrificed their faith for the sake of greed include pangs of conscience, disillusionment, unrest, boredom, envy, remorse, painful reflections upon their folly and other things. 

“Pierced”: The idea here is that they have pierced themselves not once, but all around. 

Verse 11
“But flee from these things”: That is avoid, shun, a sharp contrast with those who are “reaching after” such things. Avoid the root cause and you can avoid the consequences. The word “flee” is a present imperative and denotes continuous action. “There is no safe distance at which one can stop fleeing” (Reese p. 282). Carefully note that Paul did not believe that a Christian can become so strong that they can flirt with temptation. Even the spiritual Timothy needs to flee!

“You man of God”: “The designation ‘man of God’ is one often employed of prophets (1 Samuel 2:27), characterizing the individual as belonging to God and representing Him. Timothy is reminded that the preacher is a man who belongs to God, rather than one whose heart is possessed by desire for wealth” (Kent p. 199). “The treasures which he must covet as ‘a man of God’ were ‘righteousness, godliness, faith, love, patience, meekness” (Reese p. 283). For the expression “man of God” see (Deuteronomy 33:1; Judges 13:6; 1 Kings 12:22; 2 Kings 1:9; Jeremiah 34:4; 2 Timothy 3:17; 2 Peter 1:21). 

“And pursue”: Seek after eagerly, earnestly endeavor to acquire, strive for, aspire, and the tense is present, keep on pursuing. The Christian can flee from evil by at the same time pursuing what is good. “The verb ‘pursue’ has the image of a hunter who pursues an animal with intensity of purpose, for if he fails to bag the game, he will go hungry. That’s the kind of intensity the ‘man of God’ exhibits as he pursues the six qualities and virtues about to be enumerated” (Reese p. 283). 

“Righteousness”: The character or quality of being right or just. “The conformity in character to the divine will in purpose, thought, and action” (Hiebert p. 116). Fulfilling one’s duty to God and man.

“Godliness”: “Is the reverence of the man who throughout all his life never ceases to be aware that all life is lived in the presence of God” (Barclay p. 156). 

“Faith”: Active reliance upon God and His word including the idea of faithfulness and trustworthiness. The person who is loyal to Christ in all the circumstances of life. The confidence that enables one to trust God in everything.

“Love”: 1 Corinthians 13:4-8. 

“Perseverance”: This is not an attitude that sits with folded hands and simply bears things, rather as Barclay notes, it is “victorious endurance, masculine constancy under trial. The virtue which does not so much accept the experiences of life as it conquers these experiences” (Barclay p. 156).

“Gentleness”: “It describes the spirit which never blazes into anger for its own wrongs, but which can be purely and devastatingly angry for the wrongs of others. It describes the spirit which knows how to forgive and yet knows how to wage the battle of righteousness” (Barclay p. 156). “He should not exhibit that proud, self-assertive, swaggering demeanor, which unsaved men admire as manly” (Kent p. 200). See Matthew 11:29; Matthew 5:5. “It speaks of control of strength to produce the best results, rather than using the strength to hurt” (Reese p. 284). 

Verse 12
“Fight”: Struggle, contend, in the present tense and indicates the continuity of the struggle of this life. Christians are soldiers in a spiritual battle (2 Timothy 2:3; Ephesians 6:10-18; 2 Corinthians 10:3-5). This is the fight worth fighting for, this is the real battle, the battle between good and evil. There are so many struggles and “causes” in the world, this is the fight for which all our energy should be directed. Once again, the present tense is used, keep on fighting the good fight. 

“The good fight”: The noble contest, the fight worth fighting. In the contest, some people opt for the “contest” of acquiring wealth, Timothy is to avoid that “contest” and rather contend for the faith. Note, the term “fight” suggests that this is a struggle that we will either win or lose-there are no ties. 

“Take hold of”: Carefully note that eternal life for the Christian is not automatic and neither is it unconditional. Timothy must do something to gain eternal life and he must actively hold on to the relationship with God that he presently has. Eternal life is a gift (Romans 6:23), but it is a gift that must be taken and held by the believer. “God does not give it to anyone who does not appreciate it enough to make a strenuous effort to obtain it” (Reese p. 286). 

“To which you were called”: That is, the gospel calls one to eternal life (1 Corinthians 1:9; 1 Thessalonians 2:12; 2 Thessalonians 2:14; Hebrews 3:1). 

“And you made the good confession in the presence of many witnesses”: Some believe this is Timothy’s confession before various rulers (Hebrews 13:23), or it may refer to the confession made prior to his baptism (Acts 8:37), a confession that Timothy is expected to honor throughout his life. Compare with Matthew 10:32-33. “To fail to take hold of eternal life would be, in effect, to deny what he had once confessed” (Reese p. 287). 

Verse 13
“I charge you”: To command, order, give orders, instruct, direct.

“In the presence of God”: Compare with Galatians 1:20; 1 Timothy 5:21; 2 Timothy 2:14; 2 Timothy 4:1. “He cautions him to remember that God witnesses and will hold him to strict account if he fails to meet the responsibility thus taken upon himself” (Lipscomb p. 184). Here is an incentive to faithfulness, God is always watching. 

“Who gives life to all things”: This pictures God as the source of all life. In the Greek, this is a present participle, and thus characterizes God as a continuing life-giver. See Acts 17:25; Numbers 16:22. “Perhaps he means that God is the source of life, and that as He has given life to Timothy natural and spiritual He had a right to require that it be employed in His service” (Reese p. 288). “It views God as the Preserver of all, able to preserve His servant faithful even unto death in a courageous defense of the Gospel” (Reese p. 117). 

Seeing that God gives life to all things, we must reject the unscientific theory of spontaneous generation, which naturally excludes the theory of evolution that is based on the above false premise. Nothing came into being by accident. 

“And of Christ Jesus, who testified the good confession before Pontius Pilate”: 

The same Jesus who brought all things into existence (John 1:1-3; 1 Corinthians 8:6; Hebrews 1:2; Colossians 1:16), is the same Jesus to stood before Pontus Pilate and made the good confession (Matthew 27:11; Mark 15:2; Luke 23:3; John 18:33-37).

“Before Pontus Pilate”: Pilate was a governor from 25-37 A.D. Eusebius, who lived in the fourth century tells us, on the authority of certain Greek historians, that Pilate fell into such calamities and that he committed suicide. Paul wrote to Timothy around 66-67 A.D., how times had changed. “His confession before Pilate became the model, the motive, and the power of all the confessions which His followers make for Him” (Hiebert p. 118). Before Pilate, Jesus confessed that He was King (Matthew 27:11; Mark 15:2; Luke 23:2-3; John 18:37), and that He had a kingdom whose source was not of this world (John 18:36). “Paul terms Christ’s confession ‘good’ because it contains the great truths which make possible salvation for men. Thus it is the Savior-Christ who is vitally interested in the ministries of His servants” (Kent p. 202). 

Verse 14
“That you keep the commandment”: The term “keep” here means to “attend to carefully, take care of, to preserve intact.” The word “commandment” stands for the whole body of God’s commandments in the New Testament (2 Peter 2:21; 2 Peter 3:2; 1 Timothy 1:5). The KJV here has “this commandment”. “The entire truth of the Gospel which he has confessed and which he has been commissioned to preach and to defend is here unified under the singular noun ‘commandment’” (Hiebert p. 118). Jesus often stressed the need for complete obedience to His will (John 14:15; John 15:10; John 15:14; Matthew 28:20; Matthew 7:21-23). 

“Without stain”: Free from censure, irreproachable (2 Peter 3:14; James 1:27; Ephesians 5:27).

“Or reproach”: Timothy must live the life that he is preaching, our lives must not be allowed to dishonor the truth that we are preaching. Often God stresses that the individual Christian must watch and guard their personal example (1 Corinthians 1:8; Colossians 1:22; 1 Thessalonians 3:13; 1 Thessalonians 5:23; 2 Peter 3:14; Jude 1:24). Timothy must live in such a way that no blame attaches itself to Christianity because of something wrong that he is doing. 

“Until the appearing of our Lord Jesus Christ”: Timothy must remain faithful until Jesus comes again (2 Timothy 1:10; 2 Timothy 4:1; 2 Timothy 4:8; Titus 2:13; 2 Thessalonians 2:8). “There is no relaxing of this charge” (Reese p. 290). This means that all Christians are still under this charge. Notice that the Second Coming is an appearing, a term which means “to become visible”. Jesus is not coming secretly or silently at some supposed rapture, rather, He will come and all will see Him (1 Thessalonians 4:16). 

Verse 15
“Which He will bring about at the proper time”: Jesus will come at the right time, yet the “time” remains a secret (1 Thessalonians 5:1-3). In addition, there are no signs that will give clues or signals for this return. The expression “bring about” means to bring to pass, produce what can be seen, exhibit, point out and make known. Many feel that the “He” in this verse is the Father, specifically seeing that the “He” who is described further is spoken of as “whom no man has seen”, which would be true of the Father (John 1:18). Yet, men have seen Christ. 

“He who is the blessed”: The term “blessed” is also used in reference to God in 1 Timothy 1:11. “God is described by the term ‘the blessed’ because He is the source of all blessedness and happiness” (Reese p. 292). 

“Only Sovereign”: This term means ruler and is from whence we derive our English word “dynasty”. The one and only ruler of all the heavens and earth. God shares this responsibility with no one. “Absolutely incomparable in His right to do as He pleases, for example, to choose the appropriate season for Christ’s second coming” (Reese p. 292). 

“The King of kings and Lord of lords”: The original reads, “the King of those kinging and the Lord of those lording”. Compare with Psalms 136:2-3; Deuteronomy 10:17. God is over all human rulers. The same title is applied to Jesus in the Revelation letter (17:14; 19:16; 1:5). All human rulers need to remember that their authority to rule comes from God (Daniel 2:21; Daniel 4:25; Daniel 5:26-28; Romans 13:1-4). 

Verse 16
“Who alone possesses immortality”: The word “immortality” literally means deathlessness, the word “immortal” means incorruptible, imperishable. God alone has the freedom from death, aging, and decay. God enjoys exemption from death, this is one reason why Jesus had to become flesh, so He would assume a state in which He would be able to die (John 1:14). Jesus noted that the Father has life in Himself (John 5:26). This would also infer that whatever “immortality” is enjoyed by angels or the redeemed is an immortality that has been given to them, we will live on forever because God lives on. But only God actually possesses immortality as part of His nature. 

“Dwells in unapproachable light”: “This speaks of the inaccessibility of God to human senses. He dwells in an atmosphere too glorious for mortal creatures to approach” (Hiebert p. 119). Yet the redeemed will be allowed to approach Him in eternity. Compare with Revelation 4:3; Ezekiel 1:4; Psalms 104:2; Daniel 2:22. Such a brilliant light is a reminder of God’s holiness and purity. 

“Whom no man has seen or can see”: The word “invisible” has been already used in 1 Timothy 1:17; see also Exodus 33:20-23. Jesus noted that no man has ever seen God (John 1:18). Yet, one day the saved will see God (1 John 3:2; Matthew 5:8). There are times in the Old Testament when men caught a glimpse of God in a theophany (Genesis 32:30; Exodus 24:9-10; Judges 13:22), yet God has never been seen as God. This is even true of Jesus, who was seen in the flesh but has never been seen in His true natural state. 

“To Him be honor and eternal dominion! Amen”: God is worthy of all honor, He is also worthy to be the One who has eternal dominion. “This whole passage is a magnificent embodiment of the attributes of the living God, supreme blessedness and almighty power, universal dominion, and unchangeable being, inscrutable majesty, radiant holiness, and glory inaccessible and unapproachable by His creatures” (Reese p. 295). The term “dominion” means force, strength, manifested power, rule, and sovereignty. To the disappointment of the wicked and the encouragement of the righteous, God will never cease to be in charge. 

Verse 17
Instructions to the Rich
“Instruct those who are rich in this present world”: The term “instruct” is the same as the term “charge” in 6:13. It means to command and order. There is sure a good deal of “ordering” going on in 1 Timothy (1:3; 4:11; 5:7; 6:13). These passages should remind us that the Bible is a book of orders from God and He expects us to obey. The instructions in 6:6-10 were warnings concerning those who desire to get rich and those who love money, this section deals with people who are rich and they became rich without compromising God’s principles. 

“The persons Paul has in mind are legitimately rich. He gives no suggestion of avarice or dishonesty involved in the acquiring of the wealth. Paul does not follow the communist line of denying personal property and wealth. He does not condemn rich men because they are rich, but he does warn them of the false trust which they may easily develop” (Kent p. 206).

Please note that there is nothing wrong with being rich. Reese reminds us that when the average income for the whole world is about 200.00 per year, our average incomes make us the rich. Instead of looking around and thinking that these passages only apply to the top 1 percent in our country, they may be overlooking the fact that we are in the top 20 percent of the entire world. 

“In this present world”: This should remind us that earthly wealth is temporary and therefore has definite limitations and limited value . This present world is so short compared to eternity that whatever wealth we have should have a small influence on how we live. 

“Not to be conceited”: The word “conceited” means highminded, proud, exalted in mind. The rich person must not think that his or her wealth is a mark of special divine favor. “Consequently, if a Christian has riches, it cannot be considered as proof that he is more pleasing to God than his poorer Christian brothers” (Kent p. 206). “They should not suppose that they are any better men, or any nearer heaven, because they are wealthy. Property really makes no distinction in the great things that pertain to character and salvation” (Barnes p. 202). 

“Or to fix their hope”: Wealth brings with it the temptation to trust in such wealth, as if such wealth could save or deliver us. “A man who is rich is liable to trust in his riches, and to suppose he needs nothing more (even God!). He feels that he is not dependent on his fellow-men, and he is very likely to feel that he is not dependent on God” (Barnes p. 202). 

“Uncertainty of riches”: Compare with Proverbs 11:4; Proverbs 11:28; Proverbs 23:5; Proverbs 27:24. “The duration of life itself, even for a day is uncertain , and wealth cannot be possessed after death. Second, the shifting circumstances of life, such as commercial depressions and war make wealth uncertain. How foolish, then, to transfer one’s trust from God to riches! Yet men show a preference for trusting a bank account rather than a God in Heaven” (Kent p. 207). Matthew 6:19-21. 

“But on God, who richly supplies us with all things to enjoy”: “Paul reminds rich people that God is the One who has provided all things for us. No man possesses anything that God did not provide (James 1:17; Psalms 104:28; Psalms 145:16). Furthermore, God provided these blessings richly for our enjoyment. Here asceticism is branded a lie. God’s blessings are not to be shunned, but used as God intended, and when this is done, the user receives a godly satisfaction” (Kent p. 207). “Their kind Master in heaven not only allows men reasonable pleasures and gratifications, but even Himself abundantly provides for them. God does not provide material wealth to stimulate pride or self-exaltation but intends that His gifts be used and enjoyed with all gratitude” (Hiebert p. 121). 

Verse 18
“Instruct them to do good, to be rich in good works”: That is, to lay up treasure in heaven (Matthew 6:19). If a rich person can use such wealth to help others spiritually and physically, and enjoy doing such, then he is using his wealth as God intended. The phrase “do good” is in the present tense. “It is not enough for a Christian to strive to avoid evil, he must also strive to do good” (Reese p. 299). 

“Rich in good works”: “Good works are the only true wealth, as they are also the only true adornment (Revelation 19:8; 1 Peter 3:3-4)” (Reese p. 300). We tend to forget that it is truly a luxury to be able to use one’s wealth to help others. On the other hand, “a wealthy man is extremely poor if his only desire is to hoard wealth” (p. 300).

“To be generous and ready to share”: This is not communism, rather, we are to be generous and share with those who are legitimately in need. Compare with Acts 2:42-44; Acts 4:34-37. “Good sharing is not so easy as one might think. If a man distributes money thoughtlessly, he hurts people by destroying their initiative. Wise giving requires much care and thought. Some who are willing to share are not willing to take the time and make the effort to be sure they are really doing good” (Reese p. 300). Such terminology also infers that the wealthy Christian must not hold himself aloof from those in need. 

Verse 19
“Storing up for themselves”: While the rich are doing good and being rich in good works, at the very same time they are storing up for themselves real and lasting riches. “By doing good works, we build a solid and stable spiritual possession” (Reese p. 301). 

“The treasure of a good foundation for the future”: Mark 10:21; Luke 16:9; Matthew 6:19-20. 

“So that they may take hold of that which is life indeed”: “The contrast is thus between selfish, worldly living as not real life, and unselfish, beneficent living as that which is true life” (Hiebert p. 122). By being generous and helping people the rich person will get a taste of true life and such living will also result in eternal life. 

Verse 20
“O Timothy, guard what has been entrusted to you”: What had been entrusted to Timothy was God’s truth (2 Timothy 2:2), and Timothy is expected to guard this truth, that is, preach it faithfully without any addition or subtraction (2 Timothy 4:2). And, to preach it when it needs to be preached. Do we feel the same responsibility to guard God’s truth? (Proverbs 23:23). 

“Avoiding worldly and empty chatter”: The tense here is present, Timothy must be continually avoiding such things. “Worldly” signifies that which is of nonsacred character. The term “empty” refers to “arguments with no real content” (Reese p. 303). 

“And the opposing arguments of what is falsely called ‘knowledge’”: Often those who advocate error claim that their error is the true enlightened knowledge on the matter or like the theory of Evolution, that it is “scientific”. Timothy had to battle false or pseudo-knowledge just like we do today. It is nothing new for someone to claim that they have a superior knowledge to what is revealed in the Bible. “This falsely-named knowledge subjects God and His revelation to the mind of man. Throughout the history of the church, there have been men who have claimed a superior knowledge, and have subjugated Scripture to their boasted intellect. Whether they be termed Gnostics or modern liberals, the attitude is the same” (Kent p. 210).

Verse 21
“Which some have professed and thus gone astray from the faith”: That is, such had actually happened in Ephesus to some of the members. The danger of such false-knowledge is that it had led some Christians away from the faith. 

“Grace be with you”: “This benediction may be brief, but it is rich in meaning, for grace (all the help that God can give a man) is the greatest blessing of all. With that help, Timothy can carry out all the charges given in this epistle” (Reese p. 306). 

